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Endorsements

On Mission: Why we Go is an extremely timely compilation that is both
rigorous in thought and accessible in format as it speaks to and wrestles with
the importance of a robust theology of mission. Not only is this recommended
reading, but perhaps also urgent and required reading for every follower of Christ.

From the very beginning to the very end, the Bible is the story of a missionary
God who enters and reconciles a broken and hurting world to Himself. In Matthew
28:18-20, Jesus powerfully declares that “All authority in heaven and on earth has
been given to me. Therefore go...” And yet, today, this very concept of “going on
mission” can quickly evoke a variety of competing thoughts and emotions and is
exactly why this work is perhaps more important than ever. Knowing clearly why
we go, how we go, and what issues must be considered as one goes is absolutely
crucial in the life of every Christ-follower and their obedience to both His example
and command.

| am thrilled to commend this work to you. It is both timely and relevant and
does not shy away from challenges before us. Together, would the Lord find us
faithful in proclaiming His name until He returns? Come, Lord Jesus.

Darren Herbold

My church has a rich history of sending out workers into the harvest field, with
the most recent couple being sent cross-culturally only a few years ago. Because
of this stellar track record, one might think my church’s mission to the unreached
is always red hot, a front-burner issue consuming much of our time and resources.
The truth is our missions fever ebbs and flows, and every so often, we need a
fresh reminder, a wake-up call that will turn up the temperature once again and
reignite our passion to glorify Jesus by making disciples at home and abroad. This
book is that call for this season.

Filled with solid mission theology and thoughtful challenges, this work will
motivate those who read to remove alien agendas and worldly distractions, to
not live for safety and convenience, and to be compelled by the lostness of those
dying every day apart from Christ.

My prayer is this book will propel us into workplace cubicles, neighbourhood
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homes, and faraway markets with the hope of the Gospel and will fuel our

collective desire to make a profound difference in eternity. Let this book reawaken

your own heart and that of your church for the highest cause of glorifying God
among the nations wherever they may be found.

Shauna Archer

Associate Pastor, Living Hope Alliance Church, Regina, Saskatchewan

I read the chapters, feeling as though each one allowed me to sit with colleagues
over a coffee and discuss the challenge and possibility of the Great Commission in
the 21st century. All chapters ask us to rethink our approach. There is no single way
to live the Great Commission as individuals and communities of faith. However, a
chapter at a time, | believe the Spirit will speak through this book about how we
lead our communities into fulfilling our call to all nations.

Wendy Lowe
Pastor, Next Community Church, St Albert, Alberta

| love reading real-life stories, stories of real people who trusted God and
prevailed through life’s arduous path. People who experienced God’s faithfulness
as they leaned into Him and saw remarkable fruit for their labours. Oft time in my
own life, my flame has been rekindled while reading a story of those who have
gone before. This series, ON MISSION, will serve you that lavishly!

And it will give you more, heroic deeds from everyday people who have their
roots in deep beliefs and biblical convictions about what pulls our lives forward
to the ends of the earth, no matter the obstacles. And delivers a life of joy on the
journey. Read, refresh, renew and reinvigorate your heart toward your calling as
you soak up these great stories and deep biblical truths.

Ken Driedger
Missional International Church Network

The God of the Bible is a missionary God. God’s creation of the world and
of human beings may well be regarded as the beginning of the Missio Dei, the
mission of God. It continues on to redemption, restoration and wholeness. God
has communicated that Missio Dei in the Bible, which makes it a missionary book
in its content and intent.

The Church, by nature, is missionary, and mission is not just one of the vital
activities of the Church. The Church’s self- understanding and sense of identity are
inherently bound up with its call to share and live the Gospel to the ends of the
earth and the end of time.
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Society is constantly under the tyranny of change, creating a world with
competing ideologies, conflicting worldviews, contrasting cultures and
incompatible religions. Each generation of Christians is called upon to tackle the
issues or challenges not faced before or inadequately addressed by previous
ones. Each generation needs to re-affirm and restate its confidence in the Gospel
of the Lord Jesus Christ, the most unique and the only Saviour of the world. It
must demonstrate the purity and the proclamation of an intellectually credible
message of the crucified, risen, ascended and returning Christ. A biblical theology
of mission is concerned with the basic presuppositions and underlying scriptural
principles determining the motives, message, goals, strategies and the best
practice used in all arenas of missionary obedience.

The editors deserve high commendation for compiling this volume by
harnessing the expertise and the experiences of so many to help us to be part
of the answer to the prayer, “Your Kingdom come, Your will be done on earth as
in heaven.”

T.V. Thomas
Chairman, Lausanne Global Diaspora Network

Just reading through the list of chapters and authors stirred my heart to fully
dive into “On Mission.” This is a group of leaders and apostolically-oriented
individuals who not only understand the mission of God but have dedicated their
lives to seeing it come to fruition. They are not writing from a theoretical and
intellectual place only but rather as women and men who have chosen to live and
proclaim the mission of God.

We so easily live very distracted lives in a very distracting world. There is no
shortage of voices and perspectives demanding our attention and our allegiances.
This book is brilliantly designed to address those distractions and draws us into
the heart of God’s redemptive work of changing stories and destinies around the
world. It is a book that will find itself on a very visible shelf to be referred to over
and over again as it addresses real questions and real challenges for the real world
Jesus gave His life to redeem.

lan Trigg
District Superintendent
Central Canadian District of The Alliance Canada
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Preface
by Ronald Brown

My mother-in-law was a kitchen theologian. “Every third generation needs a
revival,” she always said.

Dr. Arnold Cook, the second president of The Christian and Missionary Alliance
in Canada,! published a book in 2000 in which he talked about historical drift
and how to detect, diagnose, and reverse the trends of dimming vision, shifting
values, and fading passion. The pandemic season forced us to recalibrate how
to do church. Regular programming was disrupted. People drifted away from
gatherings to a plethora of available online worship experiences. Ministry leaders
had to rethink their purpose while income flow was disrupted, and some church
buildings sat empty. It became a time of rethinking, revisioning, and reimagining
church — a potential refresh moment.

This book is the fifth in a series of ON MISSION books. The first three books
are stories of Canadian Alliance message bearers who worked on the frontlines
sharing the message of good news through life and word with the nations. Volume
four is about how Alliance churches, the sending agency (Global Ministries), and
various specialists provide support and care to keep international workers on
the frontlines.

This fifth volume speaks to the question, “Why do we go?” Why is the Canadian
Alliance so committed to missions? Why do we place workers within least-reached
people groups? Why do we raise millions of dollars for missions? Why are we so
receptive to new immigrants? Why do some churches sponsor refugees? Why do
some of us befriend international students at our local university?

For this volume, Mabiala Kenzo and | invited various Canadian Alliance thinkers
and writers to speak to the question, “Why do we go?” Their essays fall into three
broad categories: the theology of mission or why we go, followed by the strategic
issues of how we go, and then some of the issues around our going.

Those who use computerized technology understand the process of refreshing
and rebooting. Our hope is for this book to serve as a reboot for the Canadian
Alliance to increasingly join God in His mission to engage the nations, locally and
globally, with the Good News of Jesus.

1. Now known as The Alliance Canada
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e We dream of every church member catching a vision of how they can be a
message bearer engaging with the nations in their neighbourhood.
e We dream of every Alliance member showing hospitality to a new
immigrant.
e We dream of every university student befriending an international student
at their local university.
e We dream of every church placing, or partnering to place, a worker within
a least-reached people group.
e We dream for each of us to have at least one friend from another country
or culture.
e We dream that The Alliance Canada will clearly grasp our mission as a
denomination in new ways.
Simply put, this book explains why we go and why we are engaged with the
nations of our world both here and there. It is about living out our theology of
mission today.
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Introduction

by Mabiala Justin-Robert Kenzo

The Christian and Missionary Alliance (hereafter “the Alliance”) has always
insisted on the dual emphasis of mission and deeper life as constitutive of its
DNA. In its theology, the Alliance has even developed a specific tradition, which
takes mission to be more specific than just reaching the unreached (or least-
reached) people with the Gospel. According to this tradition, mission consists in
reaching the “most neglected” of the unreached (or the least-reached) people
groups. This focus is seen in the Alliance’s propensity to go into “yet unoccupied
fields,” “the regions beyond,” or the “unoccupied portions” of the unreached
world.! One hundred thirty-eight years after the first group of missionaries went
to “the regions beyond” under the banner of the Alliance, the same spirit lives
on—or does it?

After so many years of missionary engagement and in light of the movement’s
undeniable success as well as the new challenges it faces, it is only proper to pause
and ask ourselves, “Why we go?” This is the question On Mission, Volume 5 seeks
to answer. The question is being addressed from different perspectives, which
include—but are not limited to—biblical, historical, theological, missiological, and
practical perspectives. All the contributors, as “reflective practitioners,” are highly
qualified to speak to the issues in depth.

Yet, the explicit intention of the book is not to offer an in-depth treatment
of their respective topics. Privilege was accorded to plurality and accessibility.
The contributors were asked to follow specific guidelines. There was first the
need for authenticity, speaking with one’s voice out of one’s own context and
experience. Two of the contributions are in non-Western languages, Chinese
and Vietnamese, offering only abstracts to English readers. Then there was the
necessity of relevance, ensuring the essays remain pertinent to the book’s central
concern. And finally, there was the requirement of simplicity, keeping in mind the
educated layperson in our local churches as our primary reader.

1. Robert L. Niklaus, John S. Sawin, et Samuel J. Stoesz. All for Jesus: God at work in The Christian
and Missionary Alliance for More Than 100 Years. 1st WingSpread Publishers, Rev. Ed. Camp Hill,
PA. WingSpread Publishers, 2011. Kindle, 1981.
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The twenty-four contributions in this collection are placed in three different
buckets, each bucket approaching the lead question from a specific angle. So, for
instance, in a concise yet fresh way, essays placed in the first bucket, Part A: Why
We Go, address the fundamental question of why we go from a biblical, historical,
theological, and missiological perspective. For their part, essays placed in the
second bucket, Part B: How We Go, deal with issues related to strategies. They
offer a fresh look at past and present strategies and, at the same time, explore
new possibilities for our time with its unique challenges and opportunities. Finally,
the essays in the third bucket, Part C: Issues about Going, deal with specific issues
arising “as we go” or “while we go.” In one way or the other, all the essays in this
last bucket raise the question of the relationship with “the other,” whether the
other is the native in the mission field, a person with disabilities, or non-Western
sister churches.

Beyond the diversity, there is a common thread holding the essays in all three
buckets together. From these essays, we learn how mission is ultimately about
God, namely, the Triune God who gives of Himself in love, blesses Abraham to
be a blessing, calls Israel, and empowers the Church to be a sign of His love and
an instrument to accomplish His desire to reconcile the world to Himself. Mission
is primarily Missio Dei in the true sense of the term. Nowhere is this fact more
evident than in the life and teaching of Jesus Christ, whose parting words are the
proclamation of His authority, the mandate to make disciples of all nations, and
the promise of His continued presence (Matthew 28:18-20).

These themes occur in the essays again and again, and itis justifiably so, for they
take us straight to the source of mission, which is the heart of God. The mission,
which is primarily Missio Dei, explains why the empowerment of the Holy Spirit is
crucial for any missionary engagement. Three essays in this collection make this
point quite forcefully. The Church is missional not only because it is empowered
to do mission; the Church is missional because it participates in the work of the
Holy Spirit. Kyle Harnett is quite clear about it: renewal without mission is spiritual
infidelity. Far from being a mere repetition of the same old, the essays do indeed
innovate in many ways. Some innovate by offering either new arguments or fresh
perspectives in treating classical themes; others innovate by bringing new themes
to bear on the theology of mission. The latter is the case concerning the place and
role of community in thinking about mission in Gordon T. Smith and Lee Beech’s
essays. They make a significant contribution to theology (the Alliance theology)
lacking in ecclesiology in its beginning.

Finally, the essays in the present collection certainly articulate a sound
biblical theology of mission. Yet, at the same time, they do not hesitate to tackle
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difficult questions or new challenges. Whether the troubling question of those
who, through no fault of their own, have not heard or the other equally difficult
guestions of hospitality, diaspora, “digital age,” colonialism, or neo-colonialism
in the work of mission are not only raised but tackled in an honest and positive
way. Each question or challenge is transformed into an opportunity, giving rise to
suggestions of (new) strategies for mission. The essays in this collection do not
pretend to have the final word on the issues with which they deal. Instead, they
are conversation starters in a dialogue that needs to continue.

| am thankful for the privilege accorded me to read each and every one of
these essays, at times from the receiving end of the mission work, at other times
from a sending perspective of mission. | am a fourth-generation Christian with
the Alliance, the fruit of the hard labour of those very missionaries the Alliance
(from Canada, the USA, and the Netherlands) sent over the years to the Congo.
My family, which counts many firsts (first Christian in the region, first pastor, first
National Church president, etc.), has been incredibly blessed by the penetration
of the Gospel in the once “region beyond” of the Congo.

Yet, having been raised at a “mission station” and attending boarding school,
colonialism and acts of racism were not rare experiences. These unfortunate
occurences have led me to question “why they came.” Working on this collection
has been a healing experience of some sort. Each essay offered me a fresh
perspective on “why they came.” However, that is not the end of the story.
The Alliance Church in Congo has been engaged in transcultural mission from
the beginning—with its share of colonial and racist impulses. The essays have
challenged me to think hard about why we go, from a sending-church perspective
in Congo and Quebec, where | am currently serving. | hope you are similarly
challenged as you read through this volume.
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by Damien Lee

As international vice president for The Alliance Canada, | have the profound joy
of overseeing our global engagements in some of the hardest and darkest regions
of the world. Ours is a history filled with men and women who have followed
God’s call to bring about His Kingdom among the remaining 40 percent of the
world’s population who have yet to experience the Father’s gracious embrace.
Any literature galvanizing our Alliance family towards mission among the “least
of these” is a worthy consideration, such as the compilation of articles and essays
you now hold in your hands.

My journey with The Alliance Canada spans over two decades, three Alliance
churches, an MDiv degree at Canadian Theological Seminary, a four-year pastorate,
and most recently, a decade as an international worker before stepping into the
current role. In that time, my life has been graced with godly men and women
who have nurtured and developed me from strength to strength. Over the years,
| have frequently commented | stand on the shoulders of “giants” in the Alliance
family, a diverse group of leaders used by Jesus to shape and mould me into who
| am today. Many of them have put “pen to the paper” you have before you.
These men and women have “cut their teeth” on the frontlines of denominational
leadership, church ministry, Christian higher education, and cross-cultural
missions. We would be hard-pressed to find a group of more seasoned thinkers
and practitioners.

For those who would equate the biblical mandate to make disciples of all
nations with colonialism, | highly recommend the chapter titled “Is Modern
Missions Colonialism All Over Again?” by Lisa M. Rohrick. | will not endeavour
to repeat the excellent points highlighted by her. Indeed, confession and
repentance are necessary for part of the Church that has advanced the work of
missions on the coattails of a colonialist agenda, even as Canadians continue to
grapple with and own up to our dark history of the atrocities committed against
the Indigenous community.

Thereare manywhowould challenge our ongoing global missional engagements
based on the current climate of mounting hostility between Protestant
evangelicalism and broader Canadian culture. As a counter perspective, permit
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me to say this: Our response to erroneous Our response to
engagement is not disengagement but erroneous engagement

rightful engagement. Now, more than ] ]
ever, we as the Canadian Alliance need to Is not dlsengagement

look to prophetic exiles such as Joseph, but rightful engagement.
Daniel, Esther, the disciples, and the
Apostle Paul, men and women on the margins of their respective cultures, yet in
courageous faith leaned into the task of making God known wherever they were.

While our methods and strategies must adapt to the times, our call to multiply
disciples globally remains unchanged. Let me also be clear: we are not people
of missional strategy with a sprinkling of the spirit; we are people of a missional
Spirit who directs our strategies. On that note, we will not be apologetic nor shrink
away from a Kingdom mission seeking to bring about transformation, renewal,
justice, equality, or hope to any one of the dozens of communities in which our
international workers are active. Is it our purpose to influence the cultures of
people groups who have yet to encounter Christ? Absolutely, if those cultures are
also the ones marginalizing the poor and internally displaced, selling their women
and children into the sex trade, or expelling whole people groups based on their
race or religion, in Canada or around the world.

| am convinced that it is only by reflecting on the past that we understand the
present and can chart a course for the future. | believe the following pages provide
a compelling guide on this precise journey for Canadian Alliance missions. Join me
as these men and women shepherd our thinking towards rightful engagement in
God’s mission to save the least of the world.

Your companion on the way,

Rev. Damien Lee
International Vice President
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Chapter 1

Why Does History Go On and On?
by Franklin Pyles

Does your streaming news feed frustrate you? It frustrates me. Every day, day
after day, | learn about a new war, the threat of war, a heartbreaking catastrophe,
and the climate becoming more and more unstable; the list seems to go on and
on. Is there any hope for improvement? Or, more than improvement, is there any
hope for a radical new world? Will things ever get better? Or will they get worse?

Jesus told us He would come again, and the Bible teaches us His return is our
hope, our blessed hope. Jesus’ return will bring justice to the oppressed and a
renewal of the earth, war will be no more, and the nations will come to worship
the Lamb.

But, as we consider everything happening day after day, news cycle after news
cycle, we might think, “well, someday it will happen; | do hope everything wrong
will end and at long last things will be good, but is this something to concern me
now?” And for sure, human history goes on and on, it just keeps going, and there
seems to be no stopping it, no end in sight.

Why is that? Is not the world’s wickedness great enough for God to intervene
with judgment? Must people endure injustice century after century? Is not
the suffering of people sufficient for God to break into history and deliver?
Additionally, how out of control must climate change be before the groaning of
nature turns into the promised freedom? The Apostle Peter speaks of those who
say, mockingly, “Where is the promise of his coming?” (2 Peter 3:4). As we think
of all the trouble and sadness of our world, we might find ourselves asking the
same question, not as mockers or unbelievers, but as people who are perplexed,
uncertain, and wondering why history goes and on.

This question is not only asked by Christians but also by the leading thinkers
of our time. Marxist thinkers answer that history goes on and on because we
are still moving toward a society of economic equality where everyone shares
wealth and all people are equal. History will be fulfilled when we arrive at such a
point; its constant flux will cease. Others take the opposite view, believing history
is moving toward a great catastrophe in war or climate collapse. Such a collapse
is not like the Marxist vision of the fulfillment of history; instead, it is the end
of civilization as we know it, or perhaps even the end of human life. Yet others
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think the question is without meaning, for history has no meaning and will end
someday with either a bang or a whimper, “end” meaning the extinction of the
universe or at least of our sun. These fatalists do not seem to care; in fact, this
fatalism appears to justify them to live only for today and its pleasures.

How Does the Bible Present the Fulfillment of History?

The Bible presents two answers, which are true together and must be
understood with wisdom. The first answer is that Christ will return at a time
known only to God the Father, and this might happen at any moment like a thief
in the night, and even more, this appearing is near; it is imminent.

The other answer is that certain events must .
occur before the end of history, before the ...what thlngs or

coming of the Lord. what single thing

The first answer is worthy of significant
thought and reverent exposition, but this essay, must happen before

brief as it is, can only touch on it lightly, for it is Jesus returns?
a holy mystery. Instead, we will concentrate on

the question: what things or what single thing must happen before Jesus returns?
We will focus on this question because it contains, and | believe, answers the
question, “why does history go on and on?”

Firstly, we should briefly review how the disciples viewed history. After the
resurrection, the disciples asked Jesus, “Lord, are you at this time going to restore
the kingdom to Israel?” (Acts 1:6). The disciples asked this question because they
understood the climax of history as the restoration of the Kingdom to Israel by
the Messiah. God’s enemies would all be defeated, and God’s people would be at
peace. And, to be honest, the disciples had some reason to think in this manner.
Isaiah 41:11, 12 says:

“All who rage against you will surely be ashamed and disgraced;
those who oppose you will be as nothing and perish. Though you
search for your enemies, you will not find them. Those who wage war
against you will be as nothing at all.

Perhaps it is a bit of an oversimplification to say this was seen strictly as a
political solution, one bound to this planet, for there are also many prophecies of
the spread of the knowledge of God among the nations. It seems from the Book
of Acts that when they asked the question, and even after the Ascension, the
disciples did not fully grasp the spiritual dimension of the coming Kingdom as the
key to understanding the fulfillment of the prophecies, the actual end of history.
They were full of hope, hope for peace in Israel, and hope for Israel to bow before
Jesus the Messiah. And they were prepared to do what was necessary to bring
hope into reality. If Jesus was ready, they were ready. “Will you at this time ...?"
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But the Father had another plan.

The disciples, though, did not understand the Father’s plan. He planned to
redeem the people of the world from slavery to sin, from the fear of death, the
kingdom of darkness, from all these into the kingdom of light, and even more,
to spread the fame of God the Redeemer throughout the world so all the ethnic
and language groups and families would give Him great and everlasting praise.
No, sadly, the meaning of the following saying of Jesus sank gradually into their
understanding and hearts.

“And this gospel of the kingdom will be preached in the whole world
as a testimony to all nations, and then the end will come” (Matthew
24:14).

As He so often did when He spoke, Jesus here did several things at once; all
of those things help us understand the ongoing history of the world and the
world’s future.

First, Matthew 24:14 is a prophecy. In some ways, it may be the key New
Testament prophecy, for many of the other prophecies in the New Testament are
further explanations of it. On the other hand, Matthew 24:14, in turn, explains
those other prophecies and puts them into a framework, namely, the purpose of
the Church and the Coming of the Lord. To fail to understand this is to fall into the
trap of trying to understand prophecy as a group of stand-alone predictions but
never arriving at either its core meaning or motivation.

For example, there have been multiple attempts to definitively interpret
current events in light of various prophecies in the Book of Revelation or to seek to
identify the Antichrist. These have all failed, for they are treated like previews of a
forthcoming movie. We should not be so self-assured as to say what has happened
in the past year is a fulfillment of this or that paragraph in The Revelation or how
the actions of such and such a human figure show they are the Antichrist. To do so
is not to understand the key to the prophecy found in the verse we are studying,
Matthew 24:14.

Instead, the spread of the Gospel tells us what those prophecies in Revelation
and elsewhere are actually about. As the preaching of the Gospel continues its
ordained march through the ethnic groups of the world, the Gospel has and will
continue to meet fierce opposition, which can only be described adequately by
the fearsome images of the Book of Revelation. Thus, the Church warned that the
prophecy of the inevitable spread of the Good News, though determined by God,
will not be either simple or straightforward but will be a work and experience of
protracted spiritual warfare—a work and experience of suffering. And for sure,
this warfare will have a climax when the Church encounters the Man of Sin, so
the question “who is the Antichrist” is not an idle one. But, “who he is” is not the
point. The point is that all prophecies are a call to be aware, alert, and to act for
Christ in faith and with courage.
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This call emerges powerfully from Jesus’ words, “...shall be preached,” and
connects like a hook and eye to Romans 10:14, “... how can they hear without
someone preaching to them?” The Lord calls for people to go and announce the
Good News of the Kingdom. Hearing this call, throughout history, there have been
those who stood up from their comfortable chair and moved out of the security
of their own ethnic and/or linguistic group to preach to people in a new place and
often in a new language.

But not always. There have been periods in the history of the world and of
the Church where not much action took place. The Church became culturally
complacent and geographically centred; once Europe was “Christianised,” it
seemed the Kingdom was present, and Europe was a “Holy Roman Empire.”

Still, some heard and understood how Jesus’ stirring words applied to them,
so they went to new places. Some, like the Nestorians, were borderline in their
orthodoxy; many were Catholics, yet, wherever they went, they found people
eager to hear and ready to turn their hearts to Christ. But sadly, these efforts
were small compared to the enormity of the world that had not yet heard. History
continued to go on and on while the Lord prepared for a great movement of the
proclamation of the Good News of the Kingdom.

And so it was, true to His word, the Lord again called forth proclaimers to
leave their homelands and go, for Jesus’ prophecy contains a promise, “...will be
preached ... and then...” God will fulfill His promise.

Perhaps it is this promise the Church has most overlooked in the prophecy.
Maybe, because we have not entirely believed Jesus’ words, the Church slowed
down or even stopped its forward push.

In the history of missions, some groups quickly and eagerly responded in faith
on hearing the Good News. Others not only resisted the message but fought
back. And, to be honest, the Church did not always, like Paul outside of Antioch
and lconium, pick itself up from the roadway after being stoned and go back into
the city (Acts 14). Sometimes we let the L
opposition and even violence of the world’s Now mill Ions, even

prominent religions discourage us, even bi||i0ns, are still without

deflect us. Now millions, even billions, are Christ: hi th
still without Christ; reaching them becomes rist; reaching them

more and more difficult because these becomes more and

c‘ountrlgs, where so many without Christ more difficult because
live, actively suppress the Gospel.

Nevertheless, while the nations rage, these countries, where
the prophecy remains, for God will not 5o many without Christ
yield even to the extreme opposition of |iV€, actively suppress

unbelief; His Word is sure. Thus, our action
in mission must be based on this promise: the Gospel.
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God will see the Good News of the Kingdom preached to everyone; believers from
every family, language, and ethnic group will arise, and churches will be formed.

Like many prophecies in the Bible, the prophecy contains a tiny picture of
the future, a view of the end of history. We must ponder this picture, for to
misunderstand it is to go off track, to derail and scatter our efforts in multiple
directions. The word | am referring to in Matthew 24:14 is “kingdom.”

What Is the Impact on How We Preach?

The founder of The Christian and Missionary Alliance, A.B. Simpson, saw the
impact of these various interpretations in the missionary efforts of his day, and
he was not at all happy. When he went on his tour around the world, chronicled
in Larger Outlooks on Missionary Lands, he observed missionary methods he
believed were well-intentioned but failing because they did not correctly reflect
the meaning of the word “kingdom.” Among these were efforts at proclaiming by
establishing various social outreaches such as education and hospitals, to name
only two. As he toured the world and saw many missions using this method,
Simpson concluded these endeavours resulted from a misinterpretation of the
Kingdom. This misinterpretation believed the whole world would be converted,
and this converted world would be the Kingdom.

Simpson says:

We regard education missions as the natural and logical sequence of
a belief in the final conversion of all the world, through the church and
the establishment of a spiritual millennium by means of the Gospel.

But we do not believe that this is the Scriptural standpoint of
missions; and if we are to do effective work, we surely must understand
and work in harmony with the plan of our great Leader.?

Perhaps echoing Simpson’s view, a young person on a missions trip to a place
dominated by one of the world’s large religions emailed me this comment:

Half of our preaching is done merely in showing this love. But |
do not think it is enough to only preach the gospel with our actions,
although that is vital. There are so many Christian charities and
organizations here. Schools, hospitals, etc. But how many disciples
are these charities making? Very few. We must preach the gospel first
with our actions so that we have moral authority, but then we must
also preach it with our words. This is the only way that the fullness of
the gospel can be declared. And so we are trying to do this, but again,
the work is very slow.

Perhaps this short paragraph from a young leader captures what Simpson had in
mind and what he saw as the correct interface between the hope for the Kingdom

1. Larger Outlooks on Missionary Lands, p. 578.
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and the preaching of the Good News. An entrance must be made and relation-
ships formed.

| would add, it is true, that the Kingdom must be modelled. This is what Jesus
and what missionaries do in Jesus’ name when they perform signs and wonders.
But, when signs and wonders occur, there must also be some slow work of
building schools and hospitals and helping people start businesses that will lift
them from poverty. This is part of what the Kingdom will look like: a Kingdom of
peace, justice, and health. People must see the Gospel on some level. They need
a concrete example of what love and peace and justice look like, “...but then we
must also preach it with our words.” Only as people understand the Gospel and
are willing to “kiss the Son” will they become true Christians and thus fulfill the
promise of the Kingdom as a reign of Christ.

How should we react to Jesus’ prophecy recorded in Matthew 24:14? So often,
our reaction has devolved into a denominational cliché, half-believed and publicly
acknowledged, but in reality, cold and lifeless. Results from development and
relief efforts are more visible and easier to report on and raise money for. And
yes, the efforts of Christian missions to impact disease, poverty, and education
deficits are truly remarkable. But yet, today, as in Simpson’s day, billions remain
outside the Kingdom. It should tear our hearts.

Let us again turn to the prophecy that the Lord has provided. This prophecy
is a roadmap of God’s plan for history and explains why history unfolds as it
does, going on and on. This incredible view is like standing on a tall mountain. It
enables us to see and understand all the peaks and valleys of time, the rise and
fall of civilizations, the continued presence of evil and injustice, and the pain and
suffering present in every life. Still, it also gives us
the long vie.w, fa.r ahead, of beauty and peace we The prophecy
can barely imagine. The prophecy enables us to
see the Kingdom as something certain and coming. enables us to see
Because of this certainty, the prophecy spurs us on; the Kingdom as
it propels us, not as a cliché, but as the final answer something certain
to the meaning of our lives and history. Truly our g
work is a work to bring back the King. and coming.
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Further Reading

PRI - | The Whole Gospel for the Whole World: Experiencing the
e wios Goset. | Fourfold Gospel Today by Franklin Pyles and Lee Beach.

| This book addresses six fundamental ideas that have shaped
the Alliance throughout its history: Jesus as our Saviour,
Sanctifier, Healer, and Coming King, which are known as the
“fourfold gospel,” as well as the concepts of “Jesus only” and
world mission. These ideas are at the heart of the C&MA
identity. However, there has long been a sense within Alliance
circles that these core ideas are not always given the kind of
attention they deserve so that they can dynamically shape the movement as it
faces the challenges of being the church in the twenty-first century. This volume
is a resource for Alliance churches that will help them re-engage with the central
tenets of Alliance theology and spirituality in a way that will ultimately inspire
greater passion for the cause of Christ in the world as it is uniquely expressed
through the Alliance.

Franklin Pyles  Lee Beach
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Chapter 2

A Gospel People Will Read
by Lee Beach

When | reflect on my early spiritual nurture in, what | would call a healthy,
vibrant, growing Alliance church in the 1980s, as well as the education | received
at Canadian Bible College in the same era, there are three distinct impressions
| took with me based on the way | was trained in mission and evangelism. The
first was that “mission” should broadly be understood as evangelism. Essentially,
engaging in mission mostly meant the verbal proclamation (or sharing) of the
gospel message with others. The focus was on providing articulation of the
content of the “Gospel,” which was basically the theological concept of the penal
substitutionary atonement of Christ, which could be summarized in four “spiritual
laws.” Anything else potentially described as part of the Church’s mission, such as
relief and development among the poor, caring for people with HIV/AIDS, offering
hospitality to neighbours, etc., was deemed as good, perhaps even important
work, but was definitely secondary to the verbal proclamation of some key ideas
that we called “the Gospel.”

The second impression remaining with me is evangelism is mainly personal. |
was trained in “personal evangelism” and given specific tools which would help
me share my faith with others. This meant my job was to deliver the message of
the good news of the Gospel to people. Delivery could be done one-on-one, in
a small group, or even as a preaching event to a larger group. Still, it was mostly
something | was personally responsible for as part of my Christian commitment.
Whatever form it took, mission, as expressed through evangelism, was essentially
a personal endeavour every Christian should be involved in as they took seriously
Jesus’ commission to “go” into all the world and preach the Gospel.

The third impression | had was that there is a dichotomy between the Old
Testament and the New Testament regarding mission. The distinction between
the two testaments is real when it comes to how they present the mission of God
in the world; however, my early training in mission left me with a sense there was
not too much mission happening in the Old Testament (OT), and a lot of mission
happening in the New Testament (NT). If you wanted biblical texts to inform your
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theology and inspire the mission of the Church, you had to look to the Gospels,
the Book of Acts, and the Pauline epistles to get what you needed. The God of
mission was not overly visible in the Old Testament.

Whether these are fair characterizations or not could be open for discussion.
Yet, | think they accurately provide a glimpse into how the vision for the Church’s
mission was cultivated and cast.! While this approach has some strengths, it
fundamentally misses the biblical foundation of God’s mission as a collective task
embodied in the communal life of a distinct group of people.

In this chapter, | want to explore how the formation of a missional community
is at the heart of the Church’s mission because it captures the biblical vision for
God’s mission in this world. After making a case for this perspective, | will look at
some key practices of a missional community based on the epistle of 1 Peter and
then conclude with some thoughts on

ways church leaders can help to form a ...the work of church

missional community. . .
Certainly, the way we think about leaders tOday Is to prOVIde

and train people for mission and a theological foundation
evangelism has changed since the days and practical vision for

| have described above. But there is what it means to be a
still much room for us to reflect more

fully on the idea of mission not being missional Commumty In
an individual endeavour; instead, it is their local context.
intrinsically communal. Additionally,

the work of church leaders today is to provide a theological foundation and practical
vision for what it means to be a missional community in their local context.

God'’s People as Missional Community

The foundational biblical idea of God being a God of mission explicitly begins in
Genesis 3 as He pursues Adam and Eve after their disobedience in the Garden of
Eden.? The foundational biblical idea of God choosing to work through a people to
accomplish His mission explicitly begins in Genesis 12 with the call of Abram. God
calls Abram to go on a journey with Him for the explicit purpose of him becoming

1. 1 would argue that they are a fair, although perhaps not comprehensive, way to understand
how the evangelical church taught about the mission of the Church in the second half of the
twentieth century (and perhaps even before that).

2. Implicitly the concept of God as a God of mission is rooted in the being of God as Trinity.
However, that is a topic that lies outside the scope of this chapter.
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the father of a great nation who will be a blessing to “all the families on earth”
(Genesis 12:3).2 From here, the narrative of scripture unfolds the story of God’s
work in and through Abram’s offspring, the people of Israel, and subsequently the
Church to accomplish His purposes of redemption.

The development of the plot of this story comes to a significant place at Mount
Sinai, where God makes clear to His people that they are a unique people, chosen
by Him to be “a priestly kingdom and a holy nation” (Exodus 19:6). The language
of priesthood clearly describes Israel as having a role in mediating the presence
and work of God to the world.

This is reiterated and explained further in Deuteronomy 4:6-8 when Moses
declares to the people of Israel they must keep the law of God so they may
demonstrate to other nations the wisdom of their God and the quality of life
resulting from being in relationship with this God. This obligation for the people
of Israel to be a witness to the nations continues even after they are banished into
Babylonian exile. The prophet Isaiah declares to the exiles they are to be “a light
to the nations” (Isaiah 42:6-7).

This brief recounting of some key movements in the history of God’s people as
depicted in the OT makes it clear Israel is established to be a missional community,
a people who, through their life together, are to show to the world what it looks
like to be in a relationship with the one true God.

This challenges the idea there is not much mission happening in the Old
Testament. It demonstrates that Israel is a missional people who have been called
for the good of the world and are responsible for depicting and declaring their
God’s truth and goodness to all people.

This concept forms the foundation for the mission of the Church as well. Jesus
establishes a group of disciples whom He commissions to collectively go “and
make disciples of all nations...” (Matthew 28:19). The communal nature of the
Church’s mission is dynamically described in the Book of Acts 2:42-47, where we
read how the early Church in Jerusalem is functioning as a radically inclusive,
sacrificial community, impacting the people around them so much the Church
sees “day by day” the Lord adding to their number those being saved. The writings
of the Apostle Paul and other New Testament letters are written to address the
challenges the first-century churches were facing, ultimately to get them to live
into their calling as the people of God so they can be the kind of community Jesus
intends the Church to be in order to fulfill His mission (see especially 1 Peter 2:9).

3. All scripture quotations are taken from the New Revised Standard Version Bible, copyright ©
1989 the Division of Christian Education of the National Council of the Churches of Christ in the
United States of America. Used by permission. All rights reserved.
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As mentioned earlier, there has been, at times, a dualism created between
mission in the Old Testament and mission in the New Testament. The mistake has
been to understand mission as only a flickering flame in the OT while it becomes
a burning fire in the NT. The distinctives are there, to be sure; the OT depicts a
people set up in a particular land who are to use their political and geographical
autonomy to develop a distinct nation. An alternative community embodying a
faithful covenant relationship with God so the world will see His greatness and the
wisdom of His ways and want to join in. On the other hand, a significant emphasis
in the NT is the depiction of a sent people. A people who are explicitly going into
the world to proclaim the good news of the Gospel of Christ with a definite desire
to see men and women embrace this good news and put their faith in the God
and Father of Jesus Christ.

In broad strokes, these distinct emphases have been described using the
scientific terms; centripetal and centrifugal. A centripetal force draws things
toward it. A centrifugal force directs things away from it. An OT theology of
mission primarily describes the people of Israel as established to live in a way that
draws the nations toward it. A NT theology of mission primarily describes people
commissioned to go, to move out into the world to make more disciples.*

While there is much truth in this as a broad description of how mission takes
place in the eras of the OT and NT, perhaps what we need to acknowledge is
these two approaches to mission both encompass the biblical presentation of
how God goes about His mission in this world through His people. The mission
is always anchored in a distinct people (Israel and the Church), and the group’s
calling is to embody God’s will and ways and declare them to the world. Any
faithful expression of mission today will include the act of “going” into the world
and engaging with the people to declare the good news of Christ to them. But
this “going” will always have its roots in the life of a local group of people who
are called to demonstrate the power of the Gospel, offering themselves as a
collective witness to the ways of God in this world. The formation and sustaining
of this community give any outward initiatives their life and vitality, providing
the greatest apologetic foundation for the gospel’s integrity by offering a picture
of what the transforming work of Christ actually looks like in practice. As Leslie
Newbigin said, the Church is the “hermeneutic of the gospel.”® This means the
Church is a way of interpreting and understanding the Gospel. It is to be a living
document providing people with a way to see and comprehend the message of

4. See Michael W. Goheen'’s use of these terms to describe a biblical theology of mission in A Light to
the Nations: The Missional Church and the Biblical Story (Grand Rapids, MI: Baker, 2011). 39, 115.
5. Leslie Newbigin, The Gospel in a Pluralistic Society (Grand Rapids, MI: Eerdmanns, 1989). 222-33.
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Jesus, so it makes sense to them and appears ...those in church

attractive, offering a more authentic way to .
Tactive, STEnng Y leadership have the
live one’s life.

For this reason, those in church leadership responsibility to do

have the responsibility to do the work of  the work of forming a
forming a missional community in the people missional Community

they work amongst. Just as the Apostle Paul .
worked and wrote to create such communities in the people they

and the Apostle Peter did the same, so too work amongst.
must we. For some reflection on how we do

this, we turn to the epistle of 1 Peter, which is addressed explicitly to a series of
churches in first-century Asia minor who find themselves as a people living on the
margins (1:2, 2:11). Peter wants to encourage the Church to see themselves as
people who are to live with the mindset they are communities of people called to
embody God’s mission in their individual and corporate lives.

Characteristics of Missional Community in 1 Peter

The epistle of 1 Peter does not provide an exhaustive list of practices that may
be employed to cultivate missional community, but there are two significant ones
worth exploring briefly here. Primarily the author of 1 Peter is interested in helping
the communities he is writing to develop their identity as God’s people in the
particular place they find themselves. Identity development is crucial to groups
and individuals, especially when a group finds itself on the margins of society
and strives to establish itself as a community within a cultural hegemony quite
different from and much more powerful than its own intrinsic one.® First Peter
offers at least two practices that must be cultivated so the Church can reflect its
unique identity to the world.

Holiness Expressed Through Love

At the core of 1 Peter’s thinking about identity is the idea of holiness. Early in
the epistle, he quotes Leviticus 11:44 to his audience, “you shall be holy, because |
am holy.” Holiness is about being set apart, especially as the difference is informed
by our relationship with Christ. Ultimately, for Peter, nothing is more central to
expressing God’s holiness than love. It is the behaviour he calls his churches to
cultivate most often. Four times in his short letter, he urges his people to love

6. Lee Beach, The Church in Exile: Living in Hope After Christendom (Downers Grove, llI: Intervarsity,
2015). 173.
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one another (1 Peter 1:22, 3:8, 4:8, 5:14). Of course, this is at the heart of Jesus’
words to His disciples regarding how love would be the clearest indicator of their
relationship with Him (John 13:34-35). The love of the disciple’s community would
reflect Jesus’ love for them and reflect their connection to the God of love (1 John
4:7-8), and thus be a demonstration of His nature to the world. Jesus also taught
the fundamental truth regarding a life pleasing to God rooted in relational holiness
centred on love for God and our fellow human beings (Matthew 22:37-40).”

When we think about holiness, we often think about specific behaviours we
should avoid. Often when the world thinks about the Church, it thinks of all the
things the Church is against. However, Peter proposes a positive view of holiness,
one rooted in love as the clearest expression of what it means to be set apart as
God’s people. Church leaders must work at helping their congregations to become
loving environments because a community of genuine love demonstrates to the
world the holiness of God and makes the good news of Christ tangible to their
experience. As already noted, when Jesus told His disciples they would demonstrate
their attachment to Him by their love for one another, He was describing exactly
what it meant for His followers to be the “hermeneutic of the gospel.”

Of course, Christian holiness is multi-dimensional and cannot be defined by
one aspect. However, if the Church is to demonstrate the reality of Christ to the
world through its life together, it will most certainly involve being a community
whose distinctiveness is ultimately characterized by love. Love for each other and
love for those outside of the Church. For Jesus, and as emphasized in 1 Peter, this
is a primary marker of missional community.

Relationship with Outsiders and Insiders

Part of the practice of holiness marked by love is found in how the Church
relates to those outside the Church and to one another within the family of God. In
1 Peter, the missional identity of the Church is played out primarily in the context of
social relationships characterized by mutual submission. This concept of relational
submission is emphasized within the epistle in several ways, encompassing many
human relationships. These include submission to “every human authority” (2:13),
slaves to masters (2:18), and wives to husbands (3:1). However, this submission
demands reciprocity; His people are to “show proper respect to everyone” (2:17).
This injunction applies to everyone; thus, everyone is called to demonstrate
respect and give dignity to all people. Husbands are to treat wives as co-heirs of
God’s grace (3:7), a radical idea in the first century that reiterates the reciprocal
nature of the submission 1 Peter calls for. Relationships are to be characterized by

7. Beach, The Church in Exile, 188.
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love, humility, compassion (3:8), and mutual service (4:10).

In his instructions to church elders, Peter appeals to them based on his place
as “a fellow elder” rather than as an apostle (5:1), indicating an egalitarian view
of congregational life. These behaviours are designed to embody a quality of
relational life that reflects the distinctive character of the Church. This kind of
mutual submission in relationships with people inside and outside the Churchis a
priority for communities who want to model Christ to the world since Jesus acted
in submission and suffered as a result, but His actions resulted in salvation for the
world (2:20-25). Relating to all people from the posture of mutual submission is
the mark of a missional community.

Practices for Forming Missional Community

These two characteristics of a missional community are not exhaustive, but
they represent two foundational behaviours reflecting the intentions of God for
His people to demonstrate His character to the world. The work of the missional
leader is to help form such communities for the good of humanity, so these
communities become gatherings of people who demonstrate how the Gospel
has the power to transform not just individuals but whole groups of people and
ultimately the world. To help nurture these communities, some specific practices
have to take place.

Facilitating Mission

It may seem counterintuitive, but one of the best ways to build a close,
meaningful church community is to get people out of the church. Nothing will
forge relationships more deeply, encourage prayer, and get love flowing more
quickly than putting people together in a situation
where they are not sure what to do and are )
entirely dependent on the support of one another ways to build a
and the Holy Spirit. Mission can act as a catalyst close, meaningful
for comm.unlt.y bgcause it often brln.gs us into church Community
contact with situations and people, which draw us .
out of our comfort zone and into a context where Is to get people
we need the help of others. Joining a small group out of the church.
at your church does not do this. Going to another
worship service will not accomplish this. Having more potlucks won’t do it.

Don’t get me wrong; | am not opposed to small groups, worship services, or
potlucks (especially potlucks); they all have their place in community building and

...one of the best
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formation. However, it is when we embark on mission together, going into the
world as ambassadors for Christ, seeking to serve our surrounding community, or
even going into challenging places to test our patience, our endurance, and our
faith, that we tend to bond with those who are engaged in the same experience.
We learn to depend on each other, share more deeply, pray more authentically,
and find Jesus more tangibly.

The missional leader helps to build a missional community by seeking ways to
get their people engaged in mission. Often taking them outside their usual realm
of experience and into places where dependence on God and others is essential.

Teaching and Modelling

It may seem obvious, but missional leaders ...missional leaders
have to .prioritize teaching about .mis.sional have to prioritize
community. Whereas the emphasis in my .
early Christian nurture was on the individual teaChmg about
dimensions of mission and evangelism, missional Community.
the focus needs to shift to the corporate
dimensions. Not by completely neglecting how we are all called to mission, and it
will have individual expression at times, but rather by recovering an appropriate
biblical theology presenting God’s idea of forming communities of people to
embody His creational intentions for the sake of the world.

Thus, we need to teach about the call of Abram, the covenant at Sinai, the
function of the law in the life of Israel as a nation, the teaching of Jesus and their
communal implications, the epistles of Paul as acts of community development,
as well as the other epistles too (1 Peter as perhaps the best example). More
specifically, teach the Sermon on the Mount, teach through Ephesians with a view
to communal application of each passage, and lead a series on Leviticus 19. There
may not be a better chapter in the Bible on what it looks like to embody God’s
holiness in relationship to our neighbour. Consistently teach with a collective
vision. Apply to the community, not just the individual. Develop missional
community by casting the vision for it explicit in scripture.

Conclusion

My early training in mission, where the individual aspects were emphasized,
may have provided some valuable components, giving me perspectives and
skills that have served me well in specific ways. However, the heart of mission
is not found in one’s practice of it; instead, it is found in giving ourselves to the
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cultivation of a community of people who are committed to experiencing and
developing the life of God and His Kingdom in their midst. This is the foundation
for the missional enterprise of God’s people. It is rooted in God’s constituting
Israel and subsequently the Church to be a people set apart for His purposes, a
people who are in a relationship with Him and with one another in a way that
depicts His person and enacts His mission of love in this world.

Further Reading

P The Whole Gospel for the Whole World: Experiencing the

Tnx Wiote Goseer. | Foyrfold Gospel Today by Franklin Pyles and Lee Beach.

FOR THE WHOLE WORLD!

This book addresses six fundamental ideas that have shaped
the Alliance throughout its history: Jesus as our Saviour,
Sanctifier, Healer, and Coming King, which are known as the
“fourfold gospel,” as well as the concepts of “Jesus only” and
- world mission. These ideas are at the heart of the C&MA
identity. However, there has long been a sense within Alliance
circles that these core ideas are not always given the kind of
attention they deserve so that they can dynamically shape the movement as it
faces the challenges of being the church in the twenty-first century. This volume
is a resource for Alliance churches that will help them re-engage with the central
tenets of Alliance theology and spirituality in a way that will ultimately inspire
greater passion for the cause of Christ in the world as it is uniquely expressed
through the Alliance.

The Church in Exile: Living in Hope After Christendom by
Lee Beach

The people of God throughout history have been a people of
exile and diaspora. However, for much of its history, the Christian
Church lived with the sense of being at home in the world, with
considerable influence and power. That age of Christendom is
now over, and that is something for which the Church should be
grateful. This book offers a biblical and practical theology for the
Church in the post-Christian age.
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Chapter 3

Bless the People, Bless the Nations
by Miriam Charter

In 1989 a remarkable event took place, forever changing the trajectory of
history in Eastern and Central Europe. On November 8, 1989, the Berlin Wall
began to crumble, and one after another, countries which had been closed to the
West for years experienced revolution, moving toward democracy and freedom.
After the revolutions of 1989, | returned to Canada to tell stories of the heroic
courage of believers in the face of the harshness of the Communist regime. After
each telling, someone was sure to approach me and announce how guilty they
felt as they listened to my description of the hardships believers experienced in
Communist Europe! “I struggle with guilt when | hear your stories,” they said.
“We are so blessed here in Canada. Why do we have so much, and so many in the
world have so little?” My immediate response was

always, “l don’t tell these stories to induce guilt! | tell these stories
| tell these stories to remind you to be thankful! to remind you
Because indeed, we are so blessed. to be thankful!

It is a tension thoughtful people will wrestle .
with every time they watch the evening news. In Because mdeed'
recent years we’ve watched as Islamist insurgents W€ are SO blessed.
gain footholds in northern Irag. We witness the
horrors of innocent civilians being executed by ISIS militia at point-blank range
in front of mass graves or young girls brutally raped by Boko Haram recruits in
the name of God.

As we observe the chaos and messiness in which much of the world lives, we
are constantly reminded of how incredibly blessed we are. We recognize the
horrors many are subjected to, yet there is an uneasy realization of how we are
pampered and surrounded with blessings. It is a tension with which we ought
to wrestle every day. It is a tension to which we must subject our theological
understanding of “blessing.”

39



Bless the People, Bless the Nations

Living the Blessed Life in a Messy World

The question before us is, “How do we as Christ-followers live the blessed life
in such a dark and messy world?” Lessons from the life of Abraham may provide
a perspective for a thoughtful believer to make sense of and address the tension
created by these two realities in our lives today: the abundant blessings we enjoy
and the horrific situations in which so many others in our world live.

Learning from the Life of Abram

The LORD had said to Abram, “Go from your country, your people
and your father’s household to the land | will show you.

“Iwill make you into a great nation, and | will bless you; | will make
your name great, and you will be a blessing. | will bless those who
bless you, and whoever curses you | will curse; and all peoples on
earth will be blessed through you.” (Genesis 12:1-3)

Abram lived in a messy world. Genesis 12:1-3, the “call of Abram,” follows
eleven chapters of primeval history narrating the fallenness of human beings, the
aftermath of the disobedience of Adam and Eve, and the escalation of evil in the
world. The violence of Cain, the vengeance of Lamech, and the degradation of
the generation of Noah culminate in the story of the Tower of Babel. Babel stands
as a metaphor for people who live their lives in defiance of God, arrogant and
disobedient people whose all-consuming thought is to do precisely the opposite
of what God has told them to do. Abram lived in the
Land (?f U|.’, the I?nd of the moon .god,‘ Sin.! It was The call of Abram
well nigh impossible to find salvation in Ur of the .. .
Chaldees. And into the bleakness of ancient history, |njects bIessmg
God speaks to a 75-year-old man. He says, “Abram, into history...
I’'m going to bless you. But what is more, | will make
you a blessing to all peoples.” The call of Abram injects blessing into history,?
introducing hope. God promises to bless Abram, and through him, all peoples on
earth will be blessed.

Old Testament scholar and missiologist, Chris Wright, suggests redemptive
history is introduced with Genesis 12:1-3, and under the sovereign plan of God,

1. The name of Abram’s wife, Sarai, was later changed to Sarah. Sarratu from which her name
came was the wife of the moon god, Sin. Both Ur and Harran were important centres of moon
worship. Gordon Wenham suggests that perhaps the family of Terah (Abram’s father) were once
involved in such worship (cf. Joshua 24:2, 15). Gordon J. Wenham. Word Biblical Commentary:
Genesis 1 — 15 (Waco: Word Books Publisher, 1987), 273.

2. Christopher J.H. Wright, The Mission of God: Unlocking the Bible’s Grand Narrative (Downers
Grove: IVP Academic, 2006), 213.
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it launches the history of God’s mission.®> He makes a strong case for this text
in Genesis being the “Great Commission,” the Old Testament foundation for the
text upon which Christ’s “Great Commission,” recorded in Matthew 28:19-20, is
based.* Mission might well be summed up in the dual command to Abram, “Go.
.. and be a blessing.” In retrospect, we know a great deal more than Abraham
did of the “whole counsel of God,” of the mystery hidden for ages and ultimately
revealed in Jesus, the Messiah. Perhaps we might even think of Genesis 12:1-3
as the “gospel in advance” to which Paul refers in Galatians 3:8 because it is truly
the Seed of Abraham, Christ, who will be a blessing for the sons of Adam,® all the
peoples on earth.

The Universal Scope of the Abrahamic Promise

A variant of the phrase “all peoples on earth,” which Wright uses to underline
the universal scope, the multinational outworking of God’s blessing of Abraham,
would be his translation of the phrase as “In you will be blessed all kinship groups
of earth.”® The words used by Christ when He told the eleven to make disciples of
“all nations” echo God’s words to Abram, saying that through him, “all peoples”
on earth would be blessed.

John Piper, in his volume on missions, carefully demonstrates the Septuagint
rendering of “all peoples” and “all nations,” panta ta ethne is best understood

as referring not to Gentile individuals but Lo .
carries the meaning “all the nations” in the M|SS|onary efforts since

sense of “people groups outside of Israel””  the 1970s have focused
God’s promise to bless the “families” of the more on reaching

earth, says Piper, intends to reach every / h
small grouping of people (ethnic groups).® peopies than on
Missionary efforts since the 1970s have unreached territories.

3. lbid.

4. lbid., 214.

5. lbid., 212.

6. Ibid., 216.

7. John Piper. Let the Nations be Glad: The Supremacy of God in Missions (Grand Rapids: Baker

Books, 1983), 181.

8. Ibid., 170-184. In these pages is one of the most extensive but well-organized teachings from
Scripture to be found on the meaning of people groups. Piper uses Ralph Winter’s definition of
a people group: a significantly large grouping of individuals who perceive themselves to have a
common affinity for one another because of their shared language, religion, ethnicity, residence,
occupation, class or caste, situation, etc. . . .[It is] the largest group within which the Gospel
can spread as a church planting movement without encountering barriers of understanding
or acceptance. (Taken from Ralph Winter. “Unreached Peoples: Recent Developments in the
Concept,” Mission Frontiers, August/September 1989), 12.
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focused more on reaching peoples than on unreached territories. Such a change
in terminology is still not fully understood in some local churches. In others, the
terminology is meaningful, and people have gladly adopted an as yet unreached
people group® as their target for prayer, giving, and mobilization.

Wright points to the universal scope of the Abrahamic promise as his clinching
argument for recognizing the missiological centrality of Genesis 12:1-3. He traces
this universality of Abraham’s call through the Old Testament, emphasizing how
God'’s purpose with Israel never changed; they would be God’s people on behalf
of all peoples on earth.

Even in the darkness of the primeval world, God has not forgotten the
nations. In verse 3, God says to Abram, “All peoples on earth will be blessed
through you.” This universal aspect of God’s intention for the world beyond the
boundaries of Israel can be followed through the Old Testament record into the
New and right to the final pages of Revelation, where the leaves of the tree of life
are for the healing of the nations (Revelation 22:2). It is as though the purposes
of God have in view nothing else but the blessing and ultimate redemption of

the nations of the earth. .
Throughout the Pentateuch, the Itis as though the

historical books, and in the majesty of the purposes of God have
Psalms, this unfailing purpose of God can in view nothing else

be traced. “May God be gracious to us and but the bIessing and

bless us and make his face shine on us—so It d . f
that your ways may be known on earth, ultimate re emphon 0

your salvation among all nations” (Psalm the nations of the earth.
67:1-2).

It is impossible to ignore the repeated verbal allusions to the text of Genesis
12:1-3, linking the Abrahamic promise with God’s salvific purposes for all peoples,
a plan for which Israel was central.

In that day Israel will be the third, along with Egypt and Assyria,
a blessing on the earth. The Lord Almighty will bless them, saying,
“Blessed be Egypt my people, Assyria my handiwork, and Israel my
inheritance.” (Isaiah 19:24-25)

Just as the form of the verb, bless (brk) in verse 25, “The Lord Almighty will
bless them,” matches the same form as in “l will bless you,” in Genesis 12:2, so the
phrase “Israel. . .will be a blessing on the earth” in verse 24 matches the phrase

9. Winter, Unreached Peoples: Recent Developments in the Concept, 12. Ralph Winter defines an
“unreached people group” as “a people group within which there is no indigenous community
of believing Christians able to evangelize this people group.”
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later in the same verse, when God says, “and all peoples on earth will be blessed
through you.”°
Over and over, this thrust toward the universality of God’s purposes can be
traced in Scripture. As one moves into the New Testament, the universality of
God’s plan is equally indisputable. Matthew closes his gospel by making explicit
what the opening of his book had implied (note he introduces Jesus as “the son
of David, the son of Abraham” in Matthew 1:1). In Christ’s commissioning of the
disciples in chapter 28, the worldwide extent of the call to discipleship is clear.
The words of the risen Christ clarify how the original Abrahamic commission to
“Go. .. and be a blessing. . . and all the nations on earth will find blessing through
you” (Genesis 12:1-3) can be fulfilled.
“Therefore go and make disciples of all nations, baptizing them
in the name of the Father and of the Son and of the Holy Spirit, and
teaching them to obey everything | have commanded you. And surely
| am with you always to the very end of the age” (Matthew 28:19-20).

Top-Line/Bottom-Line Blessing

Missiologists like Don Richardson have arranged the various promises which
make up God’s covenant with Abram under two main headings, the top line and
the bottom line of blessing.!

Top-line Blessing

The central theme of Genesis 12:1-3 is “blessing.” The words bless and blessing
“gleam like jewels in an ornamental goblet.”*? The Hebrew root, brk, whether as a
verb or noun, occurs five times in these three verses. As with the blessing by God
during His creation of the world (Genesis 1-2), in Genesis 12:1-3, the word “bless”
includes the concepts of “multiplication, spreading, filling and abundance®. .. God’s
blessing means enjoying the good gifts of God’s creation in abundance.” Wright is
quick to remind us that “material blessings are in themselves tangible expressions of
divine benevolence,”** a reassertion of God’s original intention for human beings.*®

10. Wright, The Mission of God, 236.

11. Don Richardson, Eternity in their Hearts: The Untold Story of Christianity Among Folk Religions
of Ancient People (Ventura: Regal Books, 1981), 123.

12. Wright, The Mission of God, 208.

13. Ibid., 209.

14. lbid.

15. In the creation account, after God created humankind, “God blessed them and said to them,
‘Be fruitful and increase in number. . " (Genesis 1:28). This phrase is often referred to as the

cultural mandate; it underlines God’s heart right from creation to bless humankind.
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Why Does God Choose to Bless?

God chose to bless Abram, not because of his faith, obedience, or goodness,
not because he was deserving, but simply because blessing is what God does!
After all, the promise of blessing comes in verses 2 and 3, but Abram doesn’t
obey God and set out for Haran until verse 4, after receiving the promise of
blessing. Blessing is a gift from the One who loves to give abundant gifts. This,
to us who are recipients of blessings today, renders the blessing so much more
exquisite because it is given without consideration of merit. There is no other
way of explaining why we in the Western world live with such abundance. God is
a generous God who chooses to bless His creatures. We dare not think in human
terms, suggesting God'’s selection of the recipients of His blessing is because of
something deserving in them.

Israel forgot why they were blessed. In Deuteronomy, God reminds His chosen
people why He chose them:

For you are a people holy to the LORD your God. The LORD your God
has chosen you out of all the peoples on the face of the earth to be
his people, his treasured possession. The Lord did not set his affection
on you and choose you because you were more numerous than other
peoples, for you were the fewest of all peoples. But it was because the
LORD loved you and kept the oath he swore to your ancestors that he
brought you out with a mighty hand and redeemed you from the land of
slavery, from the power of Pharaoh king of Egypt (Deuteronomy 7:6-8).

Israel’s history is marked by their misunderstanding of why God had chosen
them from all the peoples on earth, a mistaken but deep-seated belief they
were privileged because of something inherently special in themselves. We
recognize this misconception in discussion with many people in the majority
world, especially in North America. An irritating spirit of entitlement can often be
detected, suggesting, “I deserve these good things!! These are my rights!”

Such attitudes have embodied the spirit of many who live in North America and
throughout the Western world, a sense of entitlement because of our privileged
past and the sense of how success in national purpose can be explained and
even ensured by these privileges. In simplistic terms, it is the belief that we have
a right to anything we want because of

who we are. Do we deserve the blessings Do we deserve the
we experience every day in life here in bIessings we experience

the West? Certainly not! How humbling L. .
it is to us, living in this land of security every day in life here in

and plenty, to remember we are blessed the West? Certainly not!
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simply because a generous God in heaven exudes blessing and chooses to bless us.

For believers, such blessings directly result from our lineage as believers, our
position as children of Abraham. Galatians 3:9 says, “So those who have faith are
blessed along with Abraham, the man of faith. If you belong to Christ, you are the
true children of Abraham. You are His heirs to God’s promise.” Biblical authors
in books after Genesis refer to God’s covenant with Abram as “the promise”
because the promises of the covenant together constitute the one coherent
purpose of God.

Richardson challenges the “so called higher critics” who would suggest the
Abrahamic Covenant as nothing more than “another example of a petty tribal god
whetting the selfishness of an exclusive little clique of followers with exclusive
promises of exclusive blessing.”*¢ He suggests such critics have elevated themselves
so far above the text in their intellectual pride they fail to recognize “in the midst
of this flurry of promises regarding the political, personal and social enrichment of
Abraham, a qualifying phrase occurs: . . . and you will be a blessing.” This phrase,
says Richardson, “presages the bottom line: . . . AND ALL {PEOPLES} ON EARTH
WILL BE BLESSED {THROUGH YOU.}V’

Bottom Line Blessing

Richardson’s statement of this bottom line of blessing is powerful:

These words bring a hush upon thoughtful readers. We sense
immediately that the God who would speak such words is no petty
tribal god. He is a God whose plans are both benign and universal,
spanning all ages and cultures. If He retaliates against enemies of
Abraham, it is not just to protect Abraham, but to keep the enemies
from extinguishing a fire kindled to warm the whole world.®

According to Galatians 3:29, “If you belong to Christ, then you are Abraham’s
seed, and heirs according to the promise.” As we share in the blessings which have
flowed to us through Abraham and then through Christ, we have a corresponding
responsibility to pass on this blessing, making disciples of all nations for the glory
of Christ and the joy of other peoples. We are blessed to be a blessing.

Reading the Scripture with this top-line/bottom-line mindset, we find this
motif in every single book of the Bible. The top line is a blessing. The bottom
line is responsibility. Not one of us who are children of Abraham can escape
the responsibility implicated by the blessings to which we are heirs. How does

16. Richardson, Eternity in their Hearts, 123.
17. lbid.
18. lbid., 123-124.
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it happen? It happens as we who are people of faith, those who are blessed,
become the channels of blessing to others. This, in a nutshell, is the only answer
to the haunting question posed in this chapter, “How do we, as Christ-followers,
live the blessed life in such a dark and messy world?”

Suggestions for Pastoral Practice

What Does It Mean to Bless Others?

What does it actually mean to bless someone else? Let me be intentionally
practical in suggesting that the benediction—pronounced by a pastor at the end
of the weekend services, a benediction received week by week by parishioners—
should be understood as a blessing bestowed upon them. When we bless
someone, we invoke God’s blessing. We bear witness to the truth of how God'’s
generosity and power have by no means been extinguished. Based on who we
know God to be, we speak of God’s intentions to bless people. We speak His Truth
into a life, releasing the blessing of God into their life.

Itis not we who give the gifts spoken of in the benediction. In some inexplicable
way, we put God’s generosity in motion when we bless another. This is not to
suggest a “health and wealth” gospel to which some would like to lay claim. When
we bless someone else, we invoke what we understand, by faith, only a gracious,
sovereign Lord can give, not because of the recipient’s faith or obedience, but
simply because blessing is what God chooses to do.

The Two-Fold Impact of the Benediction

For a pastor who yearns to see God raise His people as a Great Commission
local church, the benediction is more than a prayer by which the congregation
knows the service has ended. Instead, the benediction may be understood as
a well-prepared conclusion to the ministry of the Word for the week, a part of
the service for which people wait with anticipation, never wanting to miss out
on the blessing or commission the pastor will pronounce over the people. The
benediction intersects with and explains the commitment of pastors and people
to the nations in fascinating ways. It focuses on each person’s responsibility to
fulfill Christ’s final words to “make disciples of all nations.”

The Benediction is Personal

When a pastor pronounces a benediction on the congregation, it is much more
than a generalized blessing of people. |, as a congregant, open to the spoken
words, realize with wonder that the blessing is for me! It is personal. God’s truth

46



Bless the People, Bless the Nations

is declared into each person’s individual lives in the congregation, among whom
| am one. God is announced as the gracious, sovereign Lord whose intent is to
flood His children with gladness and joy. Every time | receive a benediction, |
have this sense, as the blessing is pronounced, that my fellow congregants and
| serve as witnesses to the truth of how God’s generosity and power are upon
us. Despondent or discouraged parishioners, on any day, can lift their heads and
affirm God’s tenacious love will have the final word. The blessing is for them!
Like Dietrich Bonhoeffer, writing from Cell 92 during the darkest days of his
imprisonment, one can say, “Despite everything, | belong to God.”*® There is a
promise for every person who receives the benediction.

The tension the benediction creates within me weekly makes me ask, “Why am
| so blessed?” If the Sermon on the Mount (Matthew 5) is any guide in describing
those who are blessed, we must with utmost humility acknowledge the blessing
as coming to us, not because of our ingenuity or hard work, but simply because
this is what God is like. He is sovereign and omnipotent, always working for our
best (Romans 8:28).

The Benediction is Instrumental

As much as the benediction is an increasingly personal experience of blessing,
| realize this act of blessing is not simply a wonderful gift | receive into my life and
“consume.” There is an instrumental dimension to the blessing, enabling God’s
generosity to others in a mysterious and humbling way. Because we belong to the
Lord who blesses, we live as a people who bless. The announcement of blessing
by my pastor is instrumental; it enacts God’s generosity. As the author Eugene
Peterson writes, “Words make something; they don’t just say something.”®
Christ’s words in John 6:63, 68 suggest the point Peterson makes, as we consider
the life-giving power of words spoken in the power of the Spirit. Words of
blessing are not mere vapours, thrown into the wind, disappearing into the air
as a passing expression of hope-filled goodwill. Jesus’ words, “The words | have
spoken to you—they are full of the Spirit and life,” remind us we belong to the
Lord who blesses. With the words of blessing, we join in an inexplicably powerful
way in God’s healing and restoration, further enabling the eternal purposes of
God to bless the world He created, the blessing He )
instituted after His sixth-day creation of humankind. We live as people
We live as people who bless. We live as instruments who bless.

19. Dietrich Bonhoeffer. Conspiracy and Imprisonment 1940-1945 (Minneapolis: Fortress Press,
2006), 632.

20. https://sojo.net/articles/lost-translation-eugene-peterson-and-his-message.
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of His blessing. Any blessing we bestow on another serves as a witness to God,
who is generous, but in some mysterious way, it also puts the extension of God’s
generosity in motion. It is instrumental. Our words of blessing mean something.
The benediction of a pastor can be a great source of healing because the words
themselves are life.

God’s blessing upon Abraham has in view the instrumental involvement of the
one on whom He was bestowing the blessing (Abraham). “I will bless you. . . and
all peoples on earth will be blessed through you.” We who are blessed by God,
though totally undeserving, live as instruments of God’s blessing to others. One
must always recognize how, as a pastor blesses the congregation, the ultimate
blessing of the nations (peoples) of the earth is in view. At this point, there is an
intersection of the pastoral benediction with the culture of a congregation where,
over the years, a shared passion for and commitment to Christ’s commission to
“make disciples of all the peoples” begins to take shape.

What Does It Mean to Bless Others? Some Practical Suggestions
The concept of instrumentality, learned as a recipient of the weekly
benediction at the end of each service, may begin to infect parishioners’ prayers
and their conversations with others. When you sit with someone and share their
brokenness, you listen to their expressions of pain, thinking of their need in terms
of what you believe to be God’s truth for them. Looking them in the eyes, you
can boldly declare, in the form of a blessing, what you believe the truth to be.
It is not you who bestows the blessing. You are
the instrument through whom God will bless this You are the
person. Dietrich Bonhoeffer, who knew so many instrument through
years of unjust imprisonment and ultimately .
death, understood extending blessing even to whom God will
the one who makes us suffer. His words are one bless this person.
of the finest descriptions of what this concept of
“blessing all peoples” might look like for the sake of the world:
God does not repay evil for evil, and thus the righteous should not do
so either. No judgment, no abuse, but blessing. The world would have
no hope if this were not the case. The world lives by the blessing of God
and of the righteous and thus has a future. Blessing means laying one’s
hand on something and saying, Despite everything, you belong to God.
This is what we do with the world that inflicts such suffering on us. We
do not abandon it; we do not repudiate, despise or condemn it. Instead
we call it back to God, we give it hope, we lay our hand on it and say:
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may God’s blessing come upon you, may God renew you; be blessed,
world created by God, you who belong to your Creator and Redeemer.
We have received God’s blessing in happiness and in suffering. Yet those
who have been blessed can do nothing but pass on this blessing; indeed,
they must be a blessing wherever they are. The world can [be] renewed
only by the impossible, [and] the impossible is the blessing of God. #

The blessing of God will ultimately spread throughout the entire earth
through the descendants of Abraham. We who are blessed in Abraham stand
in a long line of those who willingly become the instruments through whom
the blessing will flow. How else will the blessing of Abraham come to all nations
unless we accept the responsibility following from being among the recipients
of unbridled blessing?

Paul repeatedly spoke of the universal availability of the Gospel as he defined
his apostolic mission: “Through him we received grace and apostleship to call
all the Gentiles to the obedience that comes from faith for his name’s sake”
(Romans 1:5).

This definition of his mission echoes the Abrahamic covenant in Paul’s use of
the phrase “all the Gentiles.” It is the same phrase explained earlier, literally “all
the nations,” (panta ta ethne) he uses in his quotation of Genesis 12:3 in Galatians
3:8,“Scripture foresaw that God would justify the Gentiles by faith, and announced
the gospel in advance to Abraham: “All nations will be blessed through you.”

Paul sees Abraham as the model for what should have been Israel’s response to
God but also as the model for all the nations who would be blessed through him.
It is breathtaking to think the nations of the earth, when the Gospel is received,
fall into this great line of those who will be the instruments of the blessing being
received by all nations.

The Intersection of the Benediction and the Great Commission

The question before us in this chapter is, “How do we, as Christ-followers, live
the blessed life in such a dark and messy world?” The concept of the pastoral
benediction suggests one response to this question. Sometimes, without
consciously understanding how it happens, the benediction contributes to
our heart’s response to Christ’s Commission to “make disciples of all nations.”
The pastor is blessing us with something we know only God can give, but the
words of the benediction unleash the blessing of God into our lives. Many in the

21. Bonhoeffer, Conspiracy and Imprisonment, 623.
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congre.zgation may.come to. understand _there is a bottom line
there is a bottom line following from the

top line of blessing; through you, the fOHOWing from the top
blessed ones, all peoples on earth willbe  |ine of blessing; through

blessed. The realization of responsibility you the blessed ones
? 4

may light in our hearts a passion for I | h
taking our place in that long line of all peoples on eart

Christ-followers who have become the will be blessed.
instruments or channels through whom

the blessing might reach to the farthest corners of the dark, confused, and
messy world in which we live, bringing redemption and healing.

For some of the blessed in our churches, their understanding of what it means
to become an instrument through whom God’s blessing will flow to the nations
may mean uprooting themselves from the comforts of home and moving across
an ocean to places like Niger, Turkey, or Cambodia to bring the blessing to one of
the peoples of the earth. Some will respond to the call to go and live among one
of the least-reached peoples on earth.

For others, it may not involve crossing an ocean. Many of our churches are
located in megacities of great ethnic diversity.?> At times, it seems to us people from
among “all peoples on earth” have moved right into our church’s neighbourhood.
Becoming a channel of blessing will certainly mean blessing those living right in
the neighbourhood. And from a church body that acknowledges how blessed they
are, there will be people so full of grace, so rich in God’s blessing, that it overflows
from them to the ethnic groups of a great city or small town receiving immigrants.

The link between the weekly practice of a well-prepared, prayed-over,
powerfully-delivered benediction upon God’s people and the commitment of the
people to the Great Commission can be explained biblically, though the mystery
of the connection cannot be fully grasped. There is anecdotal evidence in the
stories of people on the pew who have stepped into the chain of blessing by
blessing others. As pastors speak truth and blessing into the lives of their people,
the recipients, so rich in God’s blessing, leave the place of worship to intentionally
speak words of blessing to others. They have caught the vision of their church,
their home, their school, their place of work becoming a place of giving and
receiving a blessing, by their words and deeds. They begin to see the people

22. Forexample, according to the City of Toronto website (Toronto.ca) more than half its population
(51.5%) was born outside of Canada; over 180 languages and dialects are spoken; over 30%
of Toronto’s residents speak a language other than English or French at home. The same is
increasingly true of many Canadian cities.
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around them in the subway, across from them in the café, in the marketplace, in
the hallway at school, in the foyer at church as part of the “all peoples on earth”
to whom they can extend a blessing.

The question framing this chapter has been, “How do we, as Christ-followers
live the blessed life in a dark and messy world?” How do we who are children of
Abraham live with the uncomfortable tension which emerges when we recognize
how blessed we are but are confronted daily with the reminders of a world with
many unreached peoples? who have not yet been penetrated by the Gospel and
live with tragedy and chaos we cannot ignore? The covenant of God with Abram
provides one answer to that tension, “l will bless you. . . and all peoples on earth
will be blessed through you.” The top line of blessing lies in God’s promise, “I will
bless you.” The bottom line of blessing is “and all peoples on earth will be blessed
through you.” Indeed, we are blessed to be a blessing.

Further Reading

reGeneration: Stories of Resilient Faith in Communist Romania
reGeneratlon by Miriam Charter.

This is a book of stories about ministry in the underground
church of Communist Romania (1980s). It introduces a never-
ending story about the regenerative process of true discipleship,
which reaches today to the second, third, and fourth
generations. These stories will inspire deeper reflection on
challenging missional issues that will certainly be encountered
by the next generation of international workers. To purchase a
copy, contact the author at miriamcharter@gmail.com

23.  Winter, Unreached Peoples: Recent Developments in the Concept, 12. Ralph Winter defines an
“unreached people group” as “a people group within which there is no indigenous community
of believing Christians able to evangelize this people group.”
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Chapter 4

A Biblical Theology of Mission: Defined, Analyzed, Applied
by Raymur J. Downey

When he was installed in the Arthur F. Glasser Chair of Biblical Theology of
Mission at Fuller Theological Seminary on May 15, 1996, Charles Van Engen gave an
address entitled The Gospel Story: Mission of, in and on the Way. In his address, he
defined biblical theology of mission as “a multidisciplinary field where the Bible is
read with missiological eyes and, based on this reading, continually reexamines,
reevaluates, and redirects the church’s participation in God’s mission in God’s world.”

“My thesis,” Van Engen added, is “that biblical theology of mission must be
centred in Jesus Christ — mission of the Way, happen among the peoples and
cultures of our world — mission in the way, and move forward over time in the
faith pilgrimage of God’s people as they anticipate Christ’s present and coming
Kingdom — mission on the way.” My doctoral research took place in the School of
World Mission at Fuller in the early 1980s, and | confess my life was profoundly
affected by the Fuller faculty, including my mentor, Dean Gilliland, and professors
such as Paul Hiebert, Robert Clinton, Paul Pierson, Donald McGavran, Peter
Wagner, and others. Teachers impact lives!

Our family lived for a quarter-century in the Democratic Republic of Congo,
where we were primarily engaged in the leadership formation of students who
intended to engage in roles wherever God might call them, whether it be in the
Congo or elsewhere. My years on the African continent also have had a profound
impact on who | am today. My African friends and colleagues, who are many,
remind me one may leave Africa, but Africa will never leave you. | must agree! Two
of our four children are African born, and all four have been profoundly shaped by
their growing up years in Africa.

Biblical Theology of Mission has three main words, including an adjective,
“biblical,” and two nouns, “theology” and “mission.” How may these three words
be understood, and what is their relationship to one another? These questions
will be addressed below in a document entitled, “A Biblical Theology of Mission:
Defined, Analyzed, Applied.” Since “biblical” is a modifier of both theology and
mission, let’s begin there.
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Biblical - God’s Word

One of the non-negotiables of the evangelical Christian faith is the firm
conviction that the Bible is God’s Word, and it provides the supreme and only
authority for faith and practice. We are correct, therefore, in assuming if the
mission enterprise has any validity, the validity will be found in God’s written Word.

Let me begin with some rather elementary definitions. A simple Bible definition
of mission is “God gathering out of the

nations a people for His name” (Acts A simple Bible definition of

15:14). It is the declaration of God’s mission is “God gathering
glory to all people (Psalm 96:3). The

emphasis is on mission as God'’s work, out of the nations a people
hence the Latin term, Missio Dei. for His name” (ACtS 15214).

By contrast the plural term,
missions, refers to the various organizations and structures (many) by which
churches engage in God’s mission (one). Missionaries, or as they have come to
be labelled, international workers (IWs), are ordinary people who take the call
seriously to gather a people who bear God’s name from all nations.

For further clarification, one might say mission answers the question, “What?”
What is God doing on the earth? Missions answers the question, “How?” How is
the Missio Dej being accomplished? Missionaries answer the question, “Who?”
Who are the human agents that God uses to accomplish the Missio Dei?

It is not the purpose of this essay to trace all the biblical references to mission.
Not only does missions permeate all of Holy Scripture, but itis the primary theme. It
provides the integrating theme of the biblical message from Genesis to Revelation.

The main focus of this section will be to discuss in some detail five all-Bible
missional themes, summarized by Jesus in the Kingdom parable of the weeds
(Matthew 13). | wish to bracket this amazingly succinct summary of mission
theology with a brief reference to two other missional texts, one from the Old
Testament (Genesis 12:1-3) and the other from the New Testament (Acts 1:8).

In Genesis 12:1-3, God promises to make Abram a great nation, a nation that
would, inturn, bless all peoples of the earth. Christ’s incarnation fulfills the promise
to bless all nations through Abram’s seed (cf. Galatians 3:16). The missiological
implications of the Abrahamic covenant apply, using the language of a “top-line/
bottom-line” blessing formula where God blesses Abram (top-line) in order for his
seed to bless all other nations (bottom-line).! God blesses Abram’s family, which
becomes the nation of Israel. In turn, all the world’s people groups are blessed
through Abram’s seed, Jesus Christ. By extension, those who are blessed by the

1. See chapter 3 for more information.
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Good News have the privilege to pass on the blessing to others.

The New Testament text, Acts 1:8, represents one of five occurrences of
Christ’s Great Commission. The other four occur in the gospels, one in each. What
is unique about the Acts text is the emphasis is on “being” as opposed to “doing”
as the primary missional activity. “But you will receive power when the Holy Spirit
comes on you, and you will be my witnesses in Jerusalem, in all Judea and Samaria,
and to the ends of the earth.”

Though this text is familiar, it is frequently misunderstood and even misquoted.
This text does not suggest an “either/or” choice of options, where one can serve
either in Jerusalem or Judea and Samaria, or maybe even to the ends of the earth.
Nor does it suggest some sort of a progression in time, first Jerusalem, then Judea,
and so on. It happens simultaneously everywhere and at all times.

Let us look closely at a significant teaching text, Jesus’ parable of the weeds in
Matthew 13:24-30; 36-43. It is one of seven parables found in chapter thirteen,
the first of the so-called “Kingdom parables.” It is one of only two parables in the
Gospels for which Christ provided an interpretation. The use of parables signals
a time in Jesus’ ministry when He moved from synagogue preaching to outdoor
preaching, mainly because of growing opposition by the Jewish religious leaders.

Jesus intentionally used parables, a simple story format. One reason for using
parables, He tells His disciples, is to distinguish the true from phony followers.
Counterfeit followers might listen, but they would easily be confused by the
stories, as their false motives were exposed. However, genuine seekers would
have their understanding increased. “Whoever has will be given more, and they
will have an abundance. Whoever does not have, even what they have will be
taken from them” (13:12). Here is the parable of the weeds (Matthew13:24-30):

Jesus told them another parable: “The kingdom of heaven is like a man
who sowed good seed in his field. But while everyone was sleeping, his
enemy came and sowed weeds among the wheat, and went away. When
the wheat sprouted and formed heads, then the weeds also appeared.

“The owner’s servants came to him and said, ‘Sir, didn’t you sow
good seed in your field? Where then did the weeds come from?’

“An enemy did this,” he replied.

“The servants asked him, ‘Do you want us to go and pull them up?’

“‘No,” he answered, ‘because while you are pulling the weeds, you
may uproot the wheat with them. Let both grow together until the
harvest. At that time | will tell the harvesters: First collect the weeds
and tie them in bundles to be burned; then gather the wheat and bring
it into my barn.”
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Later, Jesus explained to His disciples the meaning of the parable (Matthew
13:36-43).

Then he left the crowd and went into the house. His disciples came
to him and said, “Explain to us the parable of the weeds in the field.”

He answered, “The one who sowed the good seed is the Son of
Man. The field is the world, and the good seed stands for the people
of the kingdom. The weeds are the people of the evil one, and the
enemy who sows them is the devil. The harvest is the end of the age,
and the harvesters are angels.

“As the weeds are pulled up and burned in the fire, so it will be
at the end of the age. The Son of Man will send out his angels, and
they will weed out of his kingdom everything that causes sin and all
who do evil. They will throw them into the blazing furnace, where
there will be weeping and gnashing of teeth. Then the righteous will
shine like the sun in the kingdom of their Father. Whoever has ears,
let them hear.

In my opinion, this is the clearest and most succinct explanation of a biblical
basis for mission in the Scriptures. It has the advantage of being clear, concise,
simple and profound all at once. It summarizes major Bible themes in short phrases.

Thisis aKingdom parable. God’s Kingdom is a central theme running throughout
the entire Bible. Kingdom refers to God’s reign in people’s individual lives, a reign
to have its final fulfillment in Christ’s visible rule over all creation.

Parables have one central truth as the key to their understanding. The central
truth of the parable of the weeds is good and evil exist side by side, often with
little apparent difference between them. Ultimately, God Himself will oversee the
triumph of good and the defeat of evil in His final Kingdom.

At first glance, this doesn’t look to be much more complicated than the plot
of many movies, novels, and plays entertaining us today. But don’t be fooled.
Mission is a much more serious business than mere conflict between good
and evil. Let’s look quickly at the five major missional themes running through
this parable.

1. Mission is Christ’s principle activity: Mission is important because of the
presence and activity of the Sovereign Sower. Mission is the central task of
the Sovereign Lord. It is the Son of Man who sows. Notice, He plants in His
own field! Other texts make explicit how not only is He the owner, but He
is the maker of everything that is represented by the field, which leads to
the second theme.

2. Mission takes place in the whole inhabited world: Mission is important
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because the Lord plants seed in the world, the cosmos, the whole of the
ordered universe, including the earth with its inhabitants and all creation.
The world is the sphere into which Christ brings His Kingdom by preaching
the good news. It is people who are found on all six continents. Therefore,
the Gospel is to be extended worldwide, even though absolute domination
of the world will not be experienced until Christ’s return. But it is the final
sign before His return (Matthew 24:14). But who will carry the message?
The answer leads to the third major theme.

Mission is done by scattered people: Mission is important because the seed
is planted throughout the whole world. The good seed stands for the sons of
the Kingdom. Christians are to be planted throughout the entire inhabited
world. They are the day-to-day disciples for whom Christ’s global cause
becomes the integrating, overriding priority for all they do and all they are.

Christians like medical doctor David Livingstone, who, although he spent
most of his life in Africa, only had one known convert to the Christian faith.
Yet largely by his efforts alone, Europe was alerted to the urgent need to
bring the Gospel to Africa. Livingstone prayed, “Lord, send me anywhere,
only go with me. Lay any burden on me, only sustain me. Sever any tie but
the tie that binds me to You.”

Christians like James Fraser, trained engineer and concert pianist, spent
the first seven years of his missionary career in China without one convert.
Yet, thousands of Lisu people became Christians in the following years
because he was willing to be planted wherever the Sovereign Sower willed.

The bottom line is obedience, vividly illustrated by the Chinese character
for the word, a combination of the character for “leaf” and for “river.”
The leaf falling from the tree into the river goes wherever the river leads
it. Obedience is being willing to flow with whatever God is doing in our
world, letting Him take us wherever His current would lead us. Elizabeth
Elliott calls obedience “the glad surrender.” In the imagery of this parable,
it is bearing fruit wherever He plants us. But being planted wherever He

desires is never easy, which leads . . .
to the fourth theme. Obedience is bemg

An enemy is in active opposition to Willing to flow with
the mission enterprise. Mission is whatever God is doing
cr|t|cz‘a1l beFause therg ' an. ehemy in our world, Ietl'ing Him
who is doing everything within his .
power to thwart God’s plan. The take us wherever His

enemy is identified as the Devil. In current would lead us.
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the parable, there is no logical reason why an enemy would plant “bastard
wheat,” so-called because it so resembles the wheat that it is impossible to
tell them apart in the early stages. However, when the wheat forms heads,
the distinction is clear.

The theme of opposition to God’s rule appears throughout Scripture.
The Old Testament largely is a record of the failure of God’s people to
overcome the opposition. Here, the enemy is clearly identified as a spiritual
enemy. Paul reminded the Christians in Ephesus they were not fighting
against flesh and blood but against principalities and powers of this dark
world and against the spiritual forces of evil (Ephesians 6:12).

The weapons we fight with, Paul reminds us, are not the weapons of the
world. On the contrary, they have divine power to demolish strongholds
(2 Corinthians 10:4). The ability to recognize satanic opposition as a
significant obstacle in presenting the good news helps clarify many mission
factors that would otherwise be totally baffling. For instance, Paul suggested
sacrifices offered to idols are, in reality, being offered to demons. This puts
a whole new slant on dealing with people who practice idol worship.

Nevertheless, we are to remember the world belongs to the Lord. We

are engaged in returning to the rightful owner that which belongs to Him.
The Kingdom is far from being in a perfect state, but the day is coming
when this will occur, which leads to the final point.
Mission focuses on a triumphant finale. Mission is important because
there is an end in sight when God'’s triumph will be declared over all the
earth. In this parable, it is the harvest, the end of the age. The reapers are
the angels. Look what happens. The weeds are tied up and destroyed by
fire. The wheat is gathered into the treasury (barn) of the Sower. God’s rule
is always directed towards a future. The day is coming when Christ “hands
over the kingdom to God the Father after he has destroyed all dominion,
authority and power. For he must reign until he has put all enemies under
his feet” (1 Corinthians 15:24-25).

The all-Bible basis for missions is aptly summarized by this parable, told and
explained by Jesus Himself. It underscores a prominent Bible theme running
through both the Old and New Testaments: God is building a Kingdom, and this is
a summary of what His Kingdom is. Let me repeat the main points.

A Sovereign Lord is planting believers throughout the whole inhabited earth.
This seed, however, is growing in very adverse conditions because an enemy, the
devil, has maliciously planted people under bondage to him to strangle and thwart
any fruit-bearing by the good seed. Often it is difficult to distinguish between the
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children of the King and the children of the A sovereign Lord is

evil one. But owner rights to jche field belong planting believers
to the Sower alone, and despite appearances

to the contrary, all opposition to His authority throughOUt the whole
will finally be overcome. God’s rule is always inhabited earth.
directed towards a future. The role of His

servants is simply to bear fruit wherever they have been planted. And the desire
of the Master Sower is to plant them over the whole earth so no part of His field
will be characterized only by weeds.

Whole Bible and Mission

Mission is based on the whole message of the entire Bible because biblical
theology is primarily a theology of mission, the Missio Dei. Mission has existed in
the mind of the Godhead from the creation of the heavens and the earth, when
God said, “Let us make humankind in our image, in our likeness” Genesis 1:26.
God gave them dominion over all of His creation, but there were some bumps
along the way, thanks to the humans He created. Adam and Eve fell by listening
to the serpent’s lie and eating fruit from the tree of the knowledge of good and
evil, something God had explicitly forbidden.? The result was their expulsion from
the Garden of Eden.

When they ate the forbidden fruit, God said to the serpent, “I will put enmity
between you and the woman, and between your offspring and hers; he will crush
your head and you will strike his heel” (Genesis 3:15). A fatal blow to Satanic
forces, but a temporary but non-fatal blow to the woman’s future offspring,
Jesus.? This is the first of many Messianic promises in the Bible which occur in
both the Old and New Testaments.

The story continues through several different scenarios before a special
covenant is established with Abram (Genesis 12:1-4). These events include Cain’s
murder of his brother Abel, then the Great Flood where only Noah and his family
are saved, the destruction of the Tower of Babel (humanity’s futile attempt to
make a name for themselves), resulting in the confusion of languages (God
intended unity in diversity, not unity in uniformity), followed by the scattering of
peoples and nations throughout the whole world (Genesis 4-11).

Genesis 12-50 provides a fascinating and entertainingly miraculous drama of
the outworking of the Abrahamic covenant, including a host of main characters,

2. cf. Genesis 2:15.
3. cf. Galatians 3:16.
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Abraham and Sarah, Isaac and Jacob, Jacob’s twelve sons, and my favourite story,
Joseph. It is beyond the scope of this study to elaborate on the amazing Old
Testament drama tracing the outworking of God’s plan accomplished through
His fallible prophets, priests, and kings. God’s way is not hindered by the use of
imperfect people to nevertheless accomplish His perfect plan! Thank God! Then
there is the Book of Exodus, starring Moses and Joshua, and later the story of
David, a man after God’s own heart despite his glaring weaknesses.

The New Testament and Jesus

When we get to the New Testament, the whole biblical aspect turns up a
notch as first Jesus and His followers and then Paul and his companions dominate
the drama. The Great Commission spelled out, particularly in Matthew 28:16-
20 and Acts 1:8, clarifies the missional aspect of theology. The Matthew account
emphasizes the command to “make disciples” by going, baptizing, and teaching.
In contrast, the Acts account emphasizes being rather than doing, meaning being
witnesses to all people everywhere.

On the Emmaus Road account in Luke 24, how enlightening it would have
been to be privy to the risen Christ’s review of Old Testament passages beginning
with the books of Moses and on the prophets, pointing out everything in the
Scriptures referring to Him (cf. 24:25-27). David Bosch states, “theology ceases
to be theology if it loses its missionary character.”* It is the biblical theology of
mission being highlighted.

One significant document in my personal library is a short book of 70 pages
by J. Andrew Kirk entitled “The Mission of Theology and Theology as Mission”
(1997). It clarifies many things for me. The title itself gives some indication of the
missiological position the author adopts in this, the final of six booklets in the
Christian Mission and Modern Culture series by Trinity Press International. Kirk
defines theology as follows:

It is a reflective, intellectual process carried out by a community
of faith whose concern is with God and His relationship to the entire
universe. This process gives a privileged place to certain sources
of knowledge, namely, the Bible, ecumenical creeds, and other
historical confessions of faith. It has two fundamental tasks: to make
sense of the whole of life by reference to God, and to be an agent
of transformation to the whole of life so that it might reflect God’s
intentions (1997, 8).

4. Bosch, 1991, 494.
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Further along, Kirk adds,

My thesis is that it is impossible to conceive of theology apart
from mission. All our theology is, by definition, missionary theology,
for it has as its object the study of the ways of God who is by nature
missionary and a foundation text written by and for missionaries.®

Rereading this relatively brief booklet has been a fresh reminder of how much
his study has shaped my own approach to a biblical theology of mission. Kirk
concludes with this statement:

What | have been trying to describe is a pattern of learning that
consciously operates within four major points of reference: 1) the
Christian message, 2) the participant’s own pilgrimage, 3) the life
and witness of the Christian community, and 4) the society in which
she or he will be called to mission in Christ’s way....that authentic
theology at the end of the second millennium can only be theology
for the sake of mission.®

The New Testament and Paul

Asindicated above, Paul, originally known as Saul, is the second New Testament
individual to profoundly impact the mission story. Paul’s story dominates the
second half of the Book of Acts. The New Testament also includes thirteen letters
Paul wrote to churches and to his ministry companions scattered throughout Asia
and Europe.

Paul’s story does not start well. However, he is introduced to the scene after
Stephen’s stoning, where he is a willing witness to Stephen’s martyrdom (Acts 7).
Shortly after this, Saul enters house after house in Jerusalem, dragging off both
men and women and committing them to prison. It does not stop there.

He asks and receives letters from the high priest in Jerusalem, addressed to the
synagogues in Damascus, Syria, authorizing him and his companions to go there
and, if they found any who belonged to the Way, men or women, to bring them
back bound to Jerusalem (Acts 9:1). Jesus had other plans for Paul, however.

Just before reaching his destination, Saul falls to the ground, blinded by a light,
and hears Jesus’ voice saying to him, “Saul, Saul, why do you persecute me?”
(9:4). His companions subsequently lead him to Damascus, where he is told
to meet with a disciple named Ananias. A reluctant Ananias, who has already
been warned of Saul’s mission, is told to go and lay hands on Saul to restore his

5. Kirk, 1997, 50.
6. Kirk, 1997, 61.
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sight. He is reassured in a vision with the words, “Go! This man is my chosen
instrument to proclaim my name to the Gentiles and their kings and to the people
of Israel. | will show him how much he must suffer for my name” (9:15, 16). Paul
is converted, baptized, and filled with the Holy Spirit. He soon begins to preach in
the synagogues of Damascus of Jesus being the Messiah. The rest is history!

Paul becomes a church planter and mentor of ministry companions in settings
where he would suffer for the name of Jesus throughout the west Asian and
European sub-continent. Paul proves himself as a gifted writer, preacher, and
mentor. He identified himself as a servant of Jesus Christ, called to be an apostle
with a special focus on the Gentiles.” In Romans 11:13, Paul identifies himself as
an apostle to the Gentiles. In fact, Romans 9-11 is the record of an impassioned
sea change that occurred in Paul, a proud Jew, opening the door for one and all
as never before for the good news of salvation in Jesus Christ to be freely offered
to all humanity. It is no small thing, as Paul writes in Romans 15:14-29, especially
verses 18-19:

I will not venture to speak of anything except what Christ has
accomplished through me in leading the Gentiles to obey God by
what | have said and done—by the power of signs and wonders,
through the power of the Spirit of God. So from Jerusalem all the way
around to lllyricum, | have fully proclaimed the gospel of Christ.

Great news for all nations, us included!

Conclusion

The above study has been a humble attempt to define, analyze, and apply a
biblical theology of mission as | perceive it. | have included below a list of books
for further study for those who might wish to go deeper into this subject. To God
be the glory!
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Chapter5

For the Glory of God
by Sunder Krishnan

| am indebted to a sermon by John Piper for the approach | have taken in this
chapter (a member of my congregation gave it to me several years ago—on a cassette
tape!). This sermon has stimulated so much of my thinking and subsequent reflection

that | can no longer separate my ideas from Piper’s.

In his book “Let the Nations Be Glad!” John Piper writes,

In our worship services God simply doesn’t come through for who
he is. He is unwittingly belittled. For those who are stunned by the
indescribable magnitude of what God has made, not to mention the
infinite greatness of the One who made it, the steady diet on Sunday
morning of practical how-to’s, psychological soothing, relational
therapy and tactical planning seem dramatically out of touch with
Reality—the God of overwhelming greatness.”?

With this “out of touch”ness in mind, consider the question why God is
concerned for the nations. Now you might say, “That’s a no-brainer—isn’t it His
love? Have you forgotten John 3:16, “For God so loved the world that he gave his
one and only Son...”?

Yes, certainly love is involved, but is it the “first thing?” As C.S. Lewis argued
so well, everything has its proper value. If we put first things first and second
things second, we get both the first and second things; but we lose both if we
put second things first.2 Let me illustrate with my grandchildren, one of the great
sources of joy in my life. One way | express my joy is to take pictures of them. You
know what should be first, my love for them. What should be second is my love
for photography. As long as | keep first things first, and my love for them remains
far more important than photographing them, | continue to have great joy in
them and in photographing them. But if my love for photography becomes more

1. John Piper, Let the Nations Be Glad! Third ed. (Baker Academic, 2010), 36-37.
2. C.S.Lewis, God In The Dock: Essays on Theology and Ethics (Grand Rapids, MI: Eerdmans, 1970),
280.
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important, | will likely get irritated with them when they do not pose for me or they
make funny faces, which they do all the time. | could end up getting so frustrated
that I lose my joy in them and photographing them. God’s love is crucial, but God’s
love is not first (in the C.S. Lewis sense) when it comes to His concern for the lost
and poor of the nations. Therefore, it is of paramount importance to find out
what is first in the heart of God because, by then putting it first, we will get God’s
love, mercy, etc. “right.”

Let’s begin with the familiar Exodus story of God’s deliverance of the Hebrew
people from slavery in Egypt, which is the dominant Old Testament paradigm of
the greater redemption from the tyranny of sin, the salvation and forgiveness
in the name of Jesus to be preached to all nations. What was God’s motivation
there? We read in Exodus 3:7-8,

The LORD said, ‘I have indeed seen the misery of my people in
Egypt. | have heard them crying out because of their slave drivers,
and | am concerned about their suffering. So | have come down to
rescue them from the hand of the Egyptians and to bring them up
out of that land into a good and spacious land, a land flowing with
milk and honey....

It seems like love, after all, is forefront in this declaration. Everything seems to
point to love as His primary, even sole, motivation.

Five verses later, God says to Moses,

“I will be with you. And this will be the sign to you that it is | who
have sent you: When you have brought the people out of Egypt, you
will worship God on this mountain” (Exodus 3:12).

So right away, we have a clue of something more going on than just freeing
some miserable people from slavery and leading them to a land of milk and
honey. He states His purpose in delivering them clearly from the start; those who
were once enslaved will worship Me.

Then, in Exodus 6:2-3, God further says to Moses, “/| am the Lord. | appeared
to Abraham, to Isaac and Jacob as God Almighty, but by my name the Lord | did
not make myself fully known to them,”” implying with what He was about to
do through Moses, He was going to reveal yet another dimension of His name.
So, underlying the obvious love motive is something bigger, a revelation of a
dimension of God not yet known. And in Scripture, whenever people discovered
a new name of God (usually revealed by some act of God), they built an altar and
worshipped Him.

And then “the gloves come off.” The rest of the story is a head-to-head battle
between God and Pharaoh. Here is what He says in Exodus 10:1-2,
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Then the Lord said to Moses, “Go to Pharaoh, for | have hardened
his heart and the hearts of his officials so that | may perform these
signs of mine among them that you may tell your children and
grandchildren how | dealt harshly with the Egyptians and how |
performed my signs among them, and that you may know that | am
the Lord.”

Further in Exodus 14:4, 17-18, we read the same phrase three times,

“And | will harden Pharaoh’s heart, and he will pursue them. But
| will gain glory for myself through Pharaoh and all his army, and the
Egyptians will know that | am the LORD.” So, the Israelites did this.

This is what it is all about when we dig deeper. Yes, God sees their misery. Yes,
He is concerned. Yes, He wants to take them to a land of milk and honey. However,
the primary motivation behind all of this is God gaining glory for Himself through
this Pharaoh so the delivered Israelites can tell
their future generations how great their God ...the primary
was and is. _ ~ motivation behind all

To make sure we do not miss the point, .. ..
look at the final definitive word of the New of this is God gaining
Testament on God'’s dealings with Pharaoh in glory for Himself...
Romans 9:17-18,

For Scripture says to Pharaoh: “l raised you up for this very purpose,
that | might display my power in you and that my name might be
proclaimed in all the earth.” Therefore God has mercy on whom he
wants to have mercy, and he hardens whom he wants to harden.

This whole Exodus event seemed to begin as an act of love, but it gets
hijacked by God'’s glory along the way! Human beings do this all the time, even
in Christian ministry.

Many a pastor starts out with noble motives to build a ministry, to reach
the lost and the poor; then, before we know it, a few years down the line, they
are seduced by their success, and their churches become a monument to their
own glory. When we see this in humans, we are legitimately and appropriately
repelled. This is why for human beings, love must always be the first thing—faith,
hope and love, “But the greatest of these is love” [v. 13] and “Love never fails”
[v. 8], writes the Apostle Paul in 1 Corinthians 13. For God, it would seem there is
something prior to love, His glory and His fame.

It seems the redeemed Israelites understood this. In Exodus 15, Miriam and
Moses lead the people in a song,
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Then Moses and the Israelites sang this song to the Lord: “I will
sing to the Lord, for he is highly exalted. . . . Your right hand, Lord, was
majestic in power. Your right hand, Lord, shattered the enemy. In the
greatness of your majesty you threw down those who opposed you. .
.. Who among the gods is like you, Lord? Who is like you—majestic in
holiness, awesome in glory, working wonders?” (15:1, 6-7, 11).

This was the dominant response to their miraculous deliverance from the
might of Pharaoh’s armies. Now contrast their song with many of the songs we
sing when it comes to our far greater deliverance from the slavery of sin. The first
one coming to my mind is, “Oh, how He loves you and me, Oh, how He loves you
and me, He gave His life what more could He give? Oh, how He loves you, oh, how
He loves me, Oh, how He loves you and me.”® True enough.

Question, have you ever wondered why Miriam and Moses did not sing,
“Oh, how He loved us slaves in Egypt! Oh, how He loved us slaves in Egypt!
How wonderful—He delivered us from Pharaoh! What more could He do? Oh,
how He loved us slaves in Egypt”? It would .
be accurate, but must we not pause to God’s love for us is
reflect on why they instead chose to sing demonstrated not by
about God’s greatness, uniqueness, and His making much of us

majesty? This leads to a question, how do b b bli
we harmonize the obvious motive of God’s ut Yy €nabling us to

love with the deeper and more foundational make much of Him.
motive of promoting and exhibiting His own

glory. Here is Piper’s helpful insight in my paraphrase from memory: God’s love
for us is demonstrated not by His making much of us but by enabling us to make
much of Him.

Granted, you say, but surely this changes when we come to the New Testament!
After all, we have not yet grappled with John 3:16, “For God so loved the world
that he gave his one and only Son, that whoever believes in him shall not perish
but have eternal life.”

Where does it say anything about God being concerned for His glory in our
salvation? Love seems to be the sole and sufficient motivation for the coming
of Jesus into the world to save us. Maybe everything about God’s glory being
“the first thing” was an Old Testament emphasis, but in the New Testament, and
forever after, isn’t God’s love the main thing?

Let us dig a bit deeper. John 3:16 says we who believe in Jesus will “have eternal
life.” Add to this John 17:3-5, where Jesus tells us what eternal life is,

3. Kurt Kaiser. Oh, How He Loves You and Me, copyright 1975. Word Music.

67



For the Glory of God

“Now this is eternal life: that they know you, the only true God,
and Jesus Christ, whom you have sent. | have brought you glory on
earth by finishing the work you gave me to do. And now, Father,
glorify me in your presence with the glory | had with you before the
world began.”

In this “high priestly” prayer, in the shadow of the cross (which is what John
3:16 is all about), Jesus’ complete preoccupation is not with how much He loves
you and me, but with His glory and His Father’s glory.

This same preoccupation occurs again later in Jesus’ prayer, “Father, | want
those you have given me to be with me where | am, and to see my glory, the glory
you have given me because you loved me before the creation of the world” (John
17:24).

His huge overriding concern was not with the Father’s love for the world but
the Father’s eternal love for Jesus and His desire for the world to see His glory.
So, with this in mind, if we take the familiar John 3:16 and add it to the not-so-
familiar John 17:3, here’s what we get, “God so loved the world that He gave His
one and only Son, that whoever believes in Him shall not perish but increasingly
get to know God and Jesus in all their glory and make that glory known to others.”

So (to paraphrase Piper again), God’s love for His people, both in Exodus and
in the gospels, is shown not in how He makes much of them but in how He works
in their lives so they can learn to see His glory, love His glory, and desire others to
do the same.

Let’s approach this from another angle. We know Jesus died to save us from
the penalty of sin (justification), the power of sin (sanctification), and the very
presence of sin (glorification). So, He came to deal
comprehensively with the problem of sin. What, allsinis basically
then, is the essence of sin? According to the
Bible, all sin is basically an attack on the glory of an attack on the
God. Soon after their deliverance from Pharaoh’s glory of God.
armies, the Hebrew slaves committed idolatry by
making and revelling before the golden calf. The Old Testament prophets referred
to this (literal) idolatry as the sin of exchanged glory (Jeremiah 2:11).

Nothing changes when we get to the New. Paul writes in Romans 1:21-23,

For although they knew God, they neither glorified him as God nor
gave thanks to him. ... Although they claimed to be wise, they became
fools and exchanged the glory of the immortal God for images made
to look like a mortal human being and birds and animals and reptiles.
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Then in Romans 3:23, Paul says, “For all have sinned and fall short of the glory
of God.”

Putthisalltogether,and the heartof all sinis revealed as despising or discounting
the glory of God by substituting some created thing as the object we trust to give
what we long for. This is why, when Jesus dealt with sin so effectively through
His death on the cross, His preoccupation was restoring God'’s glory to its rightful
place. Every step Jesus took upon Golgotha, suffering under the brutal prodding
of the soldiers eager to get this gruesome task over with, the heavy wooden cross
grating in His lacerated back, every step, as one author put it, proclaimed the glory
of God is worth it. He must have repeated a hundred times on the Via Dolorosa, “...
What shall | say? ‘Father, save me from this hour’? No, it was for this very reason |
came to this hour. Father, glorify your name!” (John 12:27-28).

Jesus’ overarching passion in all His suffering was the glory of God.

Many wonderful hymns and modern songs have been written to help us
express our gratitude to and adoration of, our Saviour for His saving, sanctifying
and glorifying sacrifice. Yet sometimes, even the best of them seem to lose sight of
this matter of the primacy of God'’s glory. For example, the beloved and inspiring
worship song “Above All”* ends with “He took the fall and thought of me above
all.” Did He think of us on the cross? Yes! Did He think of us above all? No. As we
have seen in our reflections so far, above all, He was thinking about the glory of
God. And so, whether we consider the Exodus redemption from Egyptian slavery
or that grander, universal, cross-cultural, cross-temporal redemption of sinners,
the “first thing” (in the sense that C.S. Lewis spoke of) is God’s glory, not love.

Where then does God'’s love fit in? It is impossible to read the gospels and not
be continually amazed and deeply touched by the compassion, mercy, kindness,
and gentleness, in a word, grace, of the Lord Jesus Christ. Little children are drawn
to Him, women were honourably treated and dignified by Him, and the ordinary
people heard Him gladly. So, we have to answer the question, where does God’s
love, demonstrated supremely in Jesus’ death for us, fit in with this primacy of
God’s glory? Let’s see what Scripture tells us about Jesus’ acts of mercy.

For I tell you that Christ has become a servant of the Jews on behalf
of God’s truth, so that the promises made to the patriarchs might
be confirmed and, moreover, that the Gentiles might glorify God for
his mercy. As it is written: “Therefore | will praise you among the
Gentiles; | will sing the praises of your name.” Again, it says, “Rejoice,
you Gentiles, with his people.” And again, “Praise the Lord, all you
Gentiles; Let all the peoples extol him” (Romans 15:8-11).

4 Paul Baloche and Lenny LeBlanc, Above All (song), © 1999. CCLI #2672885.
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According to these verses, Christ’s acts of love and mercy had as their primary
motivation the vindication of God’s truth and faithfulness in keeping the promises
He made to Abraham to bless the nations so the Gentiles would then glorify Him
for His mercy.

You and |, as Christ-followers, are asked to show mercy, to give a cup of water
in Jesus’ name. However, we are not just told to give a cup of water, but to give
it in Jesus’ name, so He gets the glory. Meaning every act of mercy has behind it
the glory of God.

Take another look at the song the Israelites sang to celebrate their deliverance.
There is one verse that refers to God’s love, “You have led in your steadfast love
the people whom you have redeemed; you have guided them by your strength to
your holy abode” (Exodus 15:13, ESV?>).

God'’s love is a leading and guiding love, and where is it taking the freshly
redeemed people? His holy place. And what will they do when they arrive there?
Worship Him. And so, here is how God’s love fits in. God’s love woos His people
and leads them gently to a place where they will worship Him and ascribe to Him
the glory due His name. Thus, love, mercy and glory do not compete in God as
they might and often do in us, fallen humans. But we have to keep first things first,
or we risk missing everything.

And vyes, all this is of immense practical significance (lest anyone think we
are just splitting theological hairs). When we look at the world’s vast suffering
(both in extent and depth), what really gives us hope people will receive mercy?
Only God'’s zeal for His glory allows us to be confident of this because we read in
Romans 15 that the Gentiles will glorify God for His mercy, and He is committed
to the pursuit of His glory. If we insist on making God’s compassion prior to God’s
glory, we undercut the basis of confidence in our hope. We can lay hold of God
in prayer and plead with Him to be merciful to the nations, above all because He
is zealous for His glory. If we let this sink in, it will revolutionize the way we think
about the impossible task before us of global mission, especially when it comes to
the enduring motivation to stay engaged.

Most appeals to get ordinary Christ-followers involved, and stay involved,
over the long haul in global missions fail because they are based on loving the
lost. | recall hearing a speaker some time ago say, “Millions of people are lost
without Christ; we need to love lost people and to go tell them about Jesus. Can
you hear the thud of a million feet heading into a Christ-less eternity?” All these
exhortations are based on truth, but for several years | tried in vain to drum up

5. The Holy Bible, English Standard Version. ESV® Text Edition: 2016. Copyright © 2001 by Crossway
Bibles, a publishing ministry of Good News Publishers.
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genuine love in my heart for lost people. So, it was with great freedom | read John
Dawson’s observations in Taking Our Cities for God. He writes,

Have you ever wondered what it feels like to have a love for the
lost? This is a term that we use as part of our Christian jargon. ... Many
believers search their hearts in condemnation (c’est moi!), looking for
the arrival of some feeling of benevolence that would propel them
into bold missions. It will never happen. It is impossible to love “the
lost.” You can’t feel deeply for an abstraction or a concept. You would
find it impossible to love deeply an unfamiliar individual portrayed in
a photograph, let alone a nation or a race or something as vague as
“all lost people.” ... Itis not primarily out of compassion for humanity
that we share our faith or pray for the lost; it is, first of all, a love for
God. . . . Humanity does not deserve the love of God any more than
you or | do. We should never be Christian humanists, taking Jesus
to poor sinful people, reducing Jesus to some kind of product that
will better their lot. People deserved to be damned, but Jesus, the
suffering Lamb of God, deserves the reward of His suffering, which
would be that none perish, but that all are reconciled to the Father.®

This is the only enduring motivation for sustained effort and involvement in the
various aspects of our global mission; Jesus, the suffering Lamb of God, deserves
the reward of His suffering.

Let me draw this chapter to a close by illustrating how this applies to preaching,
the central labour of my life for 36 years in one local church and over five years
since my “retirement.” John Piper puts it this way,

When the glory of God Himself saturates our preaching and
teaching and conversation and writings, and when He predominates
above our talk of methods and strategies and psychological buzzwords
and cultural trends, then the people might begin to feel that He is the
central reality of their lives and that the spread of His glory is more
important than all their possessions and all their plans.”

The history of revival would bear out Piper’s assertion. Many of the great
missionary organizations and Christian relief agencies we are familiar with had their
birth in the evangelical awakenings of the eighteenth and nineteenth centuries.
Do you know why? Because what happens first in revival is not a passion for the
“lost” or the “unreached,” but a deep conviction of our sin, followed by a fresh
vision of Jesus our Redeemer and a new wave of gratitude and love for Him.

6. John Dawson, Taking Our Cities for God (Lake Mary, FL: Charisma House, 1989, 2001), 164-165.
7. John Piper, Let the Nations Be Glad! 60, 61.
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This realization results in a deepening conviction of how He indeed deserves
the reward of His suffering in saving the global lost. The conviction sustains our
involvement in the cause.

No wonder Moses, leading a ragtag group of people through the wilderness,
prayed, “Now, show me Your glory!” (Exodus 33:18). Very few of us have a
personal relationship with members of a specific unreached people group. But
Christ-followers claim to have a personal relationship with God through Jesus.
Let us then attempt to maintain our relationship, especially in prayer and sung
worship, continually asking Him to “show us His glory.” Also, because His passion
for His glory is infinitely greater than mine and His love for me is shown in His
enabling me to make much of Him, | can dare to hope my prayer will indeed be
answered, and | will be increasingly motivated to keep playing my part in the
drama of global redemption.

Further Reading

The Conquest of Inner Space: Learning the Language of Prayer
by Sunder Krishnan.

The author explains how we can find inner peace through
worship and prayer, fueled by meditation on the law of God.
Human beings have done an amazing job of understanding and
controlling the world outside of themselves, but conquering
our inner space, our disorderly soul, remains as formidable a
challenge as ever. By drawing on the treasury of the Psalms, you
will learn how the discipline of prayer and regular meditation
on God ‘s Word can help you “conquer” the chaos of your
inner space.

Catching the Wind of the Spirit by Sunder Krishnan.

Rev. Krishnan explores eight spiritual disciplines—the sails
that we must hoist if we are to catch the wind of the Spirit:
Worship, Scripture Meditation, Study, Prayer, Confession,
Fellowship, Service and Giving. “The Holy Spirit is much the same
as the wind and the sailboat,” says Krishnan. It is the Spirit of
God who performs the vital work of transforming each of us into
| the image of our Saviour and Lord. But in order to be effectively
steered and directed by the Spirit, we must embrace the spiritual
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disciplines that will help us gradually and progressively be transformed into the
image of Christ. Each chapter includes questions for individual or group study.

LOVING
GOD

WITH ALLL
MEUVE GOIT

HIJACKED BY

G

FROM THE PEW TOTHE NAﬂos
S o

SUNDER KRISHI

Loving God: With All You’ve Got by Sunder Krishnan.

This book will inspire you to develop a deeper intimacy with
God through worship, prayer and meditation. More than a
book, Loving God is a unique, achievable journey that shows
you how to love God with your entire being, fully surrendered
to Him. This new edition comes complete with a study guide for
small groups and Sunday school classes.

Hijacked by Glory: From the Pew to the Nations by Sunder
Krishnan.

In Hijacked by Glory, Sunder Krishnan revolutionizes the
way we think about the seemingly impossible task before us by
showing us the true motivation behind missions: a passion for
God’s glory.
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Chapter 6

Hoéi Thanh trong Céng Tac Truyén Ba Phic Am
Muc su Lé Trung Thanh, D.Min.; D.Miss

The most effective approach to reaching the Vietnamese non-believing
diaspora is through human relationship. While the content is the same, the
implementation of materials and training must be well thought out with planning
and prayers. These proposed tools can help Vietnamese believers to reach out
to new immigrants in their communities and to continue the process of forming
mature believers through discipleship.

La nhitng tin nhan Dang Christ, ching ta can hiéu rd thé nao Pirc Chua Troi,
Dang Té Tri, thé hién y dinh t6t lanh va chwong trinh ctu rdi cla, Ngai khong
nhitng cho dan téc ching ta ma théi, nhwng cling cho tat ca cac dan toc khac,
khdng clung ngdn ngit, dé tir do, ching ta cé nép séng tich cuc cla mét tin nhan
Dang Christ gitta cdng ddng ma Chua dang dit dé.

Tac gia co dip nghién cru va nhan thay mot s6 van dé va xin duoc trinh
bay dé ching ta cung suy nghiva tim phuong thirc thay ddi trén can ban: ‘St Diép
Phuc Am khong thay d6i theo thoi gian va khong gian, nhung phuong cach truyén
dat s diép 4y can thay déi dé thich hop véi con ngudi trong bdi canh hién tai”
Nhitng diém suy nghi va can nhic:

1. Nhan xét:

1.1. H8i Thanh cé nhiéu né lyc trong cdng tac truyén ba Phic Am nhu
chirng dao, truyén gidng . . . nhwng thiu xot trong cdng tdc mon dé hod cac tan tin
hitu. Cé thé d3 hiéu muc tiéu ctia Dai Mang Lénh cha Chua Jésus la ra di rao giang
Tin Lanh; thay vi muc tiéu chinh cba Pai Mang Lénh 1a ‘khién mudn dan trd nén
mon dé cla Chua Jésus’ (dong tir chinh) bang cach: a) ra di rao giang Tin Lanh; b)
bap tém tan tin hitu va c) day dao (cac trg dong ty) (dwa vao Ma thi o 28:18-20) Vi
thé, thudng thi Hoi Thanh cé ngudi tin Chua chi hwéng dan tan tin hitu hoc Gido ly
Bap tém va cr hanh Thanh L& Bap tém cho ho, nhwng it nhan manh dén viéc mén
dé hoa.

1.2. H8i Thanh thudng chu trong va moi than hitu dén cac budi truyén
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gidng vao céac dip L& I&n nhu Giang Sinh, Thuong Khé & Phuc Sinh hoic khi cé
nhitng dién gid/ca si n6i tiéng. Nhung thi€u x6t trong viéc gitt madi lien hé mat
thiét va&i cac than hiru trong nhitng ngay thang con lai; thé nén than hitu duoc
ma&i dén ‘tham dy’ chuong trinh nhu di xem cac budi ca nhac kich t8 chirc thé tuc
bén ngoai cdng ddng chir khdng dén trong tinh than dé dwoc truyén gidng Pao
Chua.

1.3. Hoi Thanh thudng cé nhiéu sinh hoat bén canh L& Th& Phuong vao
Chua nhat nén doi séng con dan Chua lai cang ban rdn hon, khéng con thi gio lién
hé vdi ban bé, than hitu trong tudn, nén khé mai ho dén sinh hoat véi Hoi Thanh.
Hodc néu cé nhitng dip tién gdp g& nhau thi lai khéng y thirc ddy la nhitng co héi
chia sé niém tin va anh hudng vé Chda cho than hitu hay ban bé cia minh.

1.4. Sinh hoat giao té& cla tin nhan Dang Christ chi xdy ra gitta vong con
dan Chua trong Héi Thanh, it tiép can véi cac than hitu cda minh. Déi khi maéi lién
hé gitra vong tin nhan Dang Christ qua than mat nén khé cho than hitu cé thé hoi
nhap vai.

1.5. H8i Thanh ndi chung thudng chu trong dén lanh vuc thudc linh va
théng cdng, nhung thiéu I3nh viure truyén gidng qua phuong cach dap rng nhirng
nhu ciu vat thé va tinh than trong doi séng hang ngay. Thé nén, Hoi Thanh can
nhdm vao muc tiéu truyén gido toan dién dé cé thé dap rng nhu cau tir thé chat
dén tdm hon va tdm linh con ngudi.

1.6. Céng Tac Chirng Dao trong hdi thanh thwdng danh mot budi trong
chuong trinh sinh hoat hang tuan nhu ‘T6i Thi Ndm Thdm Viéng Chirng Dao’
hay ‘Chiéu Chta Nhat Tham Viéng Chirng Pao’. . . va thudng chi céd Muc su Quan
nhiém v&i vai thanh vién trong Ban Chirng Dao HGi Thanh thyc hién ma thoi; con
céc tin hitu trong héi thanh duwdng nhu khéng may quan tdm dén cong tac nay,
chi dirng néi chi dén viéc tham gia Chirng Dao, nén anh hwédng clda Pao Chua
khéng 13y lan dugc trong cdng dong.

2. Dé Nghi

Cong tac truyén ba Phic Am clia Chua Jésus 1a trach nhiém cd nhan clia mbi tin
nhan Dang Christ. Thé nén, HOi Thanh can thay déi thai dé va phuwong céch trong
CTTBPA dé huy dong moi tin nhan Pang Christ nhan lanh trach nhiém va tham dy
cach nhiét thanh, nhu sau:

2.1. Truyén ba Phic Am la trach nhiém cGia méi tin nhan Pang Christ dé
chia sé Tin Mirng vdi nhitng ngudi khac; bao gdbm tat ca nhirng ai tin vao Danh
Ngai. Ngoai ra, CTTBPA khdng phai 1d mdt van dé cla ndng khiéu hay an t& thudc
linh, nhuwng d6 13 mot trdch nhiém can phai dugc thue hién bai tat ca cac tin nhan
Dang Christ.
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2.2 Truyén ba Phiic Am khang chi Ia viéc lam vao nhirng thoi diém nhat
dinh trong tuan, nhung phai la bat c lUc ndo, bat cl noi nao va cho bat ci ngudi
nao ma Chua Thanh Linh nhac nhé va ban cho co héi hay dip tién chia sé Tin
Mung. Do d6, CTTBPA phai 13 mot I8i s6ng ma trong dé cac tin nhan Bang Christ
phai sdn sang dé chia sé Chua Jésus va Phic Am clia Ngai trong moi noi, moi ltic
va moi nguoi.

2.3. Truyén ba Phic Am |a tién trinh chia sé Chua Jésus cho ngudi khac,
day la tién trinh ‘5 chi* G’ ma trong d6 bao gdm thoi gian tir ltc chudn bj tdm long
than hiru dén khi trd thanh tin nhan Dang Christ trudng thanh, tham gia cong tac
truyén ba Phic Am cho nguoi khac, nhu sau:

a) Gidy dat, néi dén sy chuan bij can thiét cho tdm long ngudi nghe trude

khi chia sé Tin Mirng,

b) Gieo hat, néi dén viéc trinh bay Phic Am cach r& rang, mach lac va

thuyét phuc

c) Gat hai, ndi dén viéc than hiru ti€p nhan Chua Jésus vao long lam Clru

Chua va Chd cubc doi.
d) Gay dwng, nudi dudng dé duoc ting trwdng trd nén tin nhan Dang
Christ trwdng thanh,
e) Gia bdi, néi dén tin nhan Dang Christ trwdng thanh nay tiép ndi cong
tac truyén ba Phic Am
Tién trinh CTTBPA khong do ludng sw thanh cong bang sé luvong cé bao nhiéu
ngudi tiép nhan Chua Jésus. Ngwoc lai, mbi dip cac tin nhan Dang Christ néi vé
Chua Jésus cho nguoi khdc déu 1a gép phan vao tién trinh duwa dan than hitu dén
gan va&i Nudce Troi mbi luc mot hon. Mot khi cac tin nhan Bang Christ nam duorc
nguyén tac nay s& manh dan cang hon trong viéc chia sé Tin Mirng cho thé gidi.

2.4. Truyén ba Phic Am Ia cong viéc ctia Chua Thanh Linh va quyén ning
cua Tin Lanh hanh déng trong tdm long cla nhitng ngudi chua tin Chda. Trach
nhiém chia sé Tin Mirng cla Chua Jésus uy thac trén cac tin nhan Dang Christ,
nhuwng két quad dén bdi quyén ndng cta Chda Thanh Linh hanh déng trong nhitng
ngudi chua tin dé ho mé long tiép nhan Dang Christ lam Ctru Chuda va Chu cudc
d&i minh. Do d6, CTTBPA nhan manh dé&n mot thyc té 13 “thanh cong trong viéc
chirng dao, don gian la chl ddong dé chia sé vé Chua Jésus trong quyén nang cla
Chua Thanh Linh va mong doi két qua dén tir Dirc Chaa Troi.”

2.5. Truyén ba Phic Am clia Chua Jésus Christ |a chia sé Tin Mirng mot
cach tu nhién nhat trong cudc sdng hang ngay. Vi vay, trang bi cho cac tin nhan
Dang Christ biét cach lam chirng vé Chlia mot cach rat tu nhién, bang cach chia sé
“Ba Diéu Can Biét va M6t Viéc Can Lam” trong cac cudc trd chuyén véi than hiru.
Day 1a mét phuong cach khong gay dp lwe ma tat cd moi tin nhan Bang Christ déu
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6 thé chia sé Tin Mirng trong moi tinh huéng cho nguoi khac.

2.6. Truyén ba Phuc Am clia Chia Jésus Christ 1a nhin tat ca nhirng nguoi
chwa tin nhan Pang Christ déu 13 déi twong dé chia sé Tin Mirng, khdng phan
biét ching tdc hay béi cdnh vin héa x3 hoi. Thé nén, bat clr ai chuva tin nhan Chua
Jésus déu can nghe Phic Am ctru rdi clia Ngai. Thé nén, CTTBPA khong dé cac rao
can chiing toc hay van hda ngén can trong viéc chia xé Phic Am cho ho.

Dai vGi cac tin nhan Pang Christ & hai ngoai, ching ta khéng chi quan tdm dé
chia sé Phic Am véi ngudi dong huong ma thoi, nhung ching ta ¢ thé ndm bat
co hoi chia sé vé Chua Jésus vdi nhitng ngudi khac ching toc bang tiéng Anh hay
ngdn ngit chung tai x&* s& minh dang séng.

3. Gi¢i thiéu Phwong phdp va cic Chwong trinh Huin luyén vé Céng tac

Truyén ba Phic Am

C6 rat nhidéu phuong phap va chuwong trinh huan luyén vé CTTBPA rat tot
d3 duoc huan luyén va thuc hanh trong vong cdc Hoi Thanh Viét Nam ching ta
trong suét nhiéu thap ky.

Sau day xin gidi thiéu nhitng phwong phap va cac chuong trinh huan
luyén dang cé sdn qua phuong tién internet va zoom, dé tin nhan Dang Christ
khap moi noi cé thé dang ky theo hoc:

3.1. Phuong phap: “Ba Diéu Can Biét va M6t Viéc Can Lam”

Dé& CTTBPA cach hitu hiéu, trwdc va trén hét, sau khi cdu nguyén khan
thiét cho than hitu/hay d6i tdc chua tin nhan Chua, xin Ban dp dung moi phuong
cach dé thiét 1ap mai lién hé bang hitu - Gp nhau trong tinh ngudi dé hiéu duoc
tinh Tr&i. Sau d6, trinh bay Tin Mirng ctru réi qua phwong phép: “Ba Diéu Can Biét
va Mét Viéc Can Lam” (chuyén déi tir phwong phép ‘B6n Dinh Luat Thudc Linh’)
nhu sau:

Piéu Can Biét Thir Nhat: D(rc Chua Troi yéu thuong va wdc mudn cé mai lién
hé mat thiét vai con ngudi

Piéu Can Biét Thir Hai: Nhuwng con ngudi pham téi cung Pirc Chda Troi, nén
mai lién hé ay bi gdy d6, bi phan céch khoi Dirc Chia Troi va ganh chiju sy chét doi
doi.

Diéu Can Biét Thir Ba: Chla Clru Thé Jésus xuéng doi lam nguoi. Dang Vo Toi

chiu hinh chét thé tdi cho ca nhan loai trén thap tu gid, bi chét va chdn, nhwng Ngai
da séng lai dé€ tha thi t6i 16i va ban sy séng doi doi cho nhitng ai tin nhan Ngai.
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Diéu Can Lam: Mbi ngudi can phai tiép nhan Chua Jésus cach ca nhan bang
cach dich than m&i Ngai ngy vao tdm long lam Ciru Chda va Chd cudc doi.

Tuy theo thoi gian cé dwoc dé Ban cé thé trinh bay thém nhirng cau Kinh
Thénh lién hé (cé in trong tap sach “Ba Diéu Can Biét va Mét Viéc Can Lam”),
nhwng néu it thoi gian, Ban chi can chia sé nhirng diéu trén va nhirng 1an gip g&
tiép theo, Ban cé thé bat nhip cau dé chia sé Tin Mirng bang cach nhac nhé hay
héi thdm ddi tac cia Ban nghi gi vé dé tai Ban d3 trinh bay hay hdi ho suy nghithé
nao vé quyén sach ma Ban biéu ting. Néu ho san long thuc hién “Diéu Can Lam’ 13
moi Chia Jésus ngu vao tdm long, thi Ban hwdng dan ho Loi Cau Nguyén dé nghi
c6 ghi bén trong; nhung néu ho chua san long 1am viéc d6, Ban dirng ngd long.
Hay nhé rang Chirng Pao hay Truyén B4 Phic Am 1a mot tién trinh va diéu ma
Chua Clru Thé Jésus mong doi Ia mbi ching ta néi cho ngudi khac biét Ngai, chir
Chua Jésus khéng doi budc ching ta phai lam cho than hitu tin nhan Chuia. Day la
cong viéc clia Dirc Thanh Linh. Hay bat d4u chia sé Tin Mirng ctia Chda Jésus Christ
cho mot ngudi nao dé hom nay.!

3.2. Chuwong Trinh Huan Luyén Truyén Gido Kairos
Kairos 1& mot khéa hoc vé truyén gido trong 9 buéi — mdi budi dai khoang
% ngay- véi muc
tiéu gilp gido duc kién thirc, khuyén khich, va thach thire tin nhan Dang Christ
tham gia tich
cue va y nghia vao cdng viéc truyén gido thé gidi. Khéa hoc nay rat thich hop
dé td chirc cho
hdi thanh dia phuwong, cho co quan Tin Lanh, hoac cho mot nhdm ngudi cé xu
hudng dac
biét nhu cho nhitng doanh nhan con Chua.
Khéa hoc Kairos sir dung mét sé phwong cach gido duc khdc nhau: thao
luan trong nhém
nho, bai day ngin gidi thiéu cho mdi budi hoc, thé phwong, tinh nguyén, xem
video, lam bai tip trudc & nha, va tham gia vao cac hoat déng duwoc thiét ké dac
biét cho hoc vién.
Chuong trinh hoc Kairos nham vao bdn Iinh vie chinh: Kinh Thanh- Nén
Tang Truyén Gido, Lich S& Truyén Gido, Chién Luoc Truyén Gido, va Truyén Gido
Xuyén Van Héa

1. Enoch Wan and Thanh Trung Le, Mobilizing Vietnamese Diaspora for the Kingdom, Published by
the Institute of Diaspora Studies - IDS-USA, Western Seminary, Portland, OR, 2011, 49-54

78



Hoi Thénh trong Coéng Tac Truyén Ba Phiic Am

Cau Tric cta Khéa Hoc
Khéa hoc Kairos cé thé duoc td chirc theo mot sé thoi khoa biéu khac

nhau c6t dé thuan tién

cho céc hoc vién tham du. Mot s6 thoi khda biéu tiéu biéu nhu sau:

e M6t budi t8i mdi tuan, trong 9 tuan — Mbi budi hoc khoang 2 % gi

e Haibudi t8i mdi tuan trong 4% tuan.

e Bangay cudi tudn hodc bén ngay thi bay.

e Ludn mot tudn 5 ngay

Céc thoi khod biéu khéc cling c6 thé dugc chdp nhan nhung trudce tién
phai dwoc chap thudn bdi ngudi diéu hanh khoa hoc.
NoGi Dung - Hoc Trinh
Khod hoc Kairos duyét qua bdn linh vyre thiét yéu cha cong viéc truyén gido

I. KINH THANH - Nén Tang Truyén Gido
1. Muc dich va ké& hoach cia Birc Chaa Trovi
2. Israel, tuyén dan giao wéc
3. Dang Clru-thé, sir diép; sir gid
Il. LICH sU’ TRUYEN GIAO
4. Co-ddc gido phat trién lan ra khap thé gi¢i. Ching ta 6n lai sy phat
trién clia Pao Chua tvr
lll. CHIEN LU'Q'C TRUYEN GIAO
5. Chién lwgc Truyén gido
6. Cong viéc con chwa lam xong
7. Ngue'i Co-ddc-cho-thé-gi¢i lam viéc véi tinh than dong doi
IV. VAN HOA va TRUYEN GIAO
8. Suy nghi vé Xuyén Vin héa

Khéa hoc Kairos nay dugc thanh hinh véi chd dich dt mét nén tang hiéu biét
vitng chac trong doi séng cla tin hitu, va trong doi séng Hoi Thanh dia phwong vé
sir mang truyén gido cho thé gidi. Nén tang nay dan dén nd luc truyén gido day
thu vi va y nghia.?

3.3. Chuwong trinh Chirng Pao Sau Rdong — Thé Hé Hién Tai XEE
Chirng Dao Sau Rong la phuong cach giai dadp cha Dirc Chda Troi cho sy
bung né dan sé. Phuong tién nhan rong chinh 1a hang ngan tin hitu cung muc sv
duwoc trang bi dé thiét lap cac lién hé trong tinh thwong va chia sé Phic Am cla

2. Vietnamese Evangelical Missionary Fellowship, ‘Khai Quat vé Khéa hoc Kairos’ — handout, 2021.

79



Hoi Thénh trong Coéng Tac Truyén Ba Phiic Am

Chua Clru Thé cho ban bé, ngudi than, déng nghiép, va lang giéng mot cach té nhj
va hiéu qua. Quyén nang bung né chinh |a Bl&rc Thanh Linh dang hanh dong qua
Phic Am.

Trong phan gidi thiéu so lwgc vé Chirng Dao Sdu Rong — Tai liéu XEE - Thé
Hé Twong lai nay gbm 3 phan:

1. KET NOI

Phan nay gilip phat trién ki nang trong viéc xay duwng mai lién hé dé tin
nhan Dang Christ cé thé hiéu qua hon trong viéc k&t ndi v&i than hitu va cé khao
khat ch dong chia sé dirc tin bat cr khi ndo cé co hi.

2. CHIA SE

V&i muc dich dem Phic Am dén cho nhitng nguoi trong van héa chd
nghfa hau hién dai ngay nay, cé hai chd dé: Cudc S6ng Hién Tai & Cudc S8ng Doi
Sau dé dép ing nhu cau cla tat cd moi ngudi dang khao khat mudn cé mét cudc
s6ng y nghtia va day tron.

Chl dé Cudc S6ng Hién Tai chi cho than hitu thay rang mai lién hé véi
Chua Jésus sé& dem dén sy day tron trong cudc doi.

Chl dé Cudc Séng Doi Sau s& gitp tin nhan Dang Christ chia sé rang Durc
Chua Troi chi thue s chdp nhan bat c ai khi ngudi 8y ¢ méi lién hé vdi Chaa
Jésus.

Trong khda huan luyén CDSR — Thé hé hién tai nay, chi huéng dan hoc mét
chl dé théi.

3. NHAN CAP

Viéc nhan cap dé cé dugc nhitng thé hé twong lai, goi y hoc vién cac co
hoi dé sir dung nhitng gi da hoc hdi dwgc dé nhan cap: Thi nhat, goi y mot s6
buwdc cham séc dé gitp tin nhan Dang Christ méi dén vdi mot diém nhém nao
d6 dé ho duoc hd tro va dan dat ting trwdng. Thit hai, thach thirc tin nhan Bang
Christ ché ddng nhan cap dirc tin ciia minh bang cach st dung nhitng gi hoc dwoc
trang bi lai cho nguwoi khac, nhu Chia Jésus da lam.?

3.4. Tai Liéu Y&u Can M6n Dé Héa

Chuwong trinh YEu Can Mén Dé Hda 1a muc vu cla cla Dai Phat Thanh
Xuyén Thé Gidi Canada (Trans World Radio — TWR) v&i khai tuong ‘nhirng tin nhan
DPang Christ dugc dao tao, trang bi, trudng thanh, dé tiép can va mén dé héa
nhitng 1dnh dao Co-Ddc thudc thé hé ti€p ndi’ Thé nén, tai liéu Yéu Can Mén Pé
Héa 1a mot cdng cu ddo tao mdn d6 mién phi, linh hoat, da dang duoc phat huy dé
dap &ng nhu cau qué I&n cta Hoi Thanh toan cau vé muc vu gido huan va giang day.

3. XEE.info, ‘Tai liéu XEE-S&ch Hoc vién’. Chirng Dao Sau Rong — Thé& Hé Hién Tai, 2017. p. 7.
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Tai liéu Yéu Can Mdn Dé Hda bao gbm 137 bai hoc trong 18 mé-dun theo
ch( d& cé thé chuyén tai tir mang TWR360 | Yéu Can Mén Dé Hda). Tai liéu Yéu
Can Mén bé Hoa:

e duoc thiét ké dé trang bi cho cdc muc vu va céd nhan dang hoat déng tich
cwe nhirng tai liéu can thiét dé gitip ho moén dé héa ngudi khac.

e duwgc nham dén cac co quan Truyén Gido, Hoi Thanh, cac Muc su hoac
Nhan sy Lanh dao, cho viéc nghién cru Kinh Thanh cd nhan, sir dung trong
cdc Nhédm nho, chuin bj bai giang, va nhiéu hon nira.

e MOi bai hoc bao gdm mot video, nghe va tém tat vin ban, cling nhu Tai liéu
Cho Hwéng dan vién va Tai liéu Hoc vién dé hoc thém.

e duoc thiét k& linh hoat du dé cé thé dadp (ng cac nhu cau cu thé cla cd
nhan. Cé thé chon tirng bai hoc riéng r&, hay st dung tron mdt mé-dun
hodc hoc suét toan bd khda hoc!

N3m Thié Nhat: Nam Th Hai:
NHONG YEU CAN CHO D31 SONG CO DOC  NHING YEU CAN CHO LANH DAO CO DOC
1. Chuda Jésus la Ai? Kham Pha Moén bé Hoéa
2. Hiéu Biét V& Sy Cru ROi Hudng DAn Nhom Nhé
3. Boi Séng Co Dbc va Thé Gidi Quan Céc An T& Thudc Linh
4. M&i Lién Hé Cla Chuing Ta Vé&i BCT HOi Thanh Va Su Tho Phuong
5. Chirng Dao Nhap Mén Doi S6ng Gia Pinh
6. Chirng Dao Dung Phuong Phap Bén Phong Cach Lanh Bao
Pinh Luat Thudc Linh Phat Huy Ban Chat Tin Nhan Pang Christ
7. Ky Luat Thudc Linh Co-Déc Sy Tha Thir Va Sy Hoa Giai
8. Dlrc Chia Troi va Thé Gidi TAm Linh . Tin Ly Co-Béc Gido
10. Nhirng Can Ban Cho Muc Vy Chan Bay

©wNOU AW R

YEu Can Mén Pé Hda* 1a mot Muc vu cla
Dai Phat Thanh Xuyén Thé Gidi — TransWorld
Radio TWR Canada. Mudn biét thém chi tiét
xin lién lac: 1-888-672-6510

www.twr.ca

www.discipleshipessentials.org

www. yeucanmondehoa.org

4. Trans World Radio Canada. Y&u Can Mén Dé Héa, <TWR360 | YEu Can Mbn Dé Héa>, retrieved
onJan. 24, 2022.
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TAI LIEU THAM KHAO

Link ndi dung day dd cla bai viét: https://phucamchodoi.com/truyen-ba-phuc-

am-cho-cong-dong-nguoi-viet/hoi-thanh-trong-cong-tac-truyen-ba-phuc-am-

muc-su-le-trung-thanh-canada.html

Trans World Radio Canada. Yéu Can Mén Dé Héa, <TWR360 | Yéu Can Mon Dé
Hoa>, retrieved on Jan. 24, 2022.

Vietnamese Evangelical Missionary Fellowship, ‘Khai Quat vé Khéa hoc Kairos’
— handout, 2021.

Wan, Enoch and Le, Thanh Trung, Mobilizing Vietnamese Diaspora for the
Kingdom, Published by the Institute of Diaspora Studies - IDS-USA, Western
Seminary, Portland, OR, 2011

XEE.info, ‘Tai liéu XEE-Sach Hoc vién’. Chirng Pao Sau Rdng — Thé Hé Hién Tai,
2017.

Nguoi Viét:

Muc sw Lé Trung Thanh, (Tién st Muc vu, D. Min. (1996), Canadian Theological
Seminary; Regina, Saskatchewan) va (Tién si Truyén Gido Hoc, D.Miss. (2013)
Western Seminary, Portland, OR, USA. Ong tj nan tai Hoa ky vao ndm 1975 va doi
sang Canada va la muc sw trvéng cta HSi Thdnh Tin Lanh Viét Nam Edmonton
(C&MA) tai Alberta ké tir 1986 dén nay. Ong ld Nguyén Gido Hat Truéng Gido Hat
Viét Nam tgi Canada (2000-2008) va ciing dé tirng la Trudng
Ban Diéu Hop Hiép Hoi Truyén Gido Phudc Am Lién Hiép Viét
-1 Nam Thé Gidi (WAVAC) (2004-2012) va tdi ddc cir chire vu trén
Diaspora N (2021 dén nay). Ong ciing la Gido sw cia Vién Than hoc Lién

b ot Hiép (ATC) trong cdc linh virc Chirng Pao va Mén Dé Héa va
Hoi Thdnh Téng Trudng.Ong ciing la déng tdc gia sdch Huy
Péng Nguoi Viét Vién Xir cho Vwong Quéc Purc Chua Troi
(Mobolizing Vietnamese Diaspora for The Kingdom) (2014) vdi
Tién sT Enoch Wan.
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Chapter 7

The Spirit, the Church and the Mission of God in the World
by Gordon T. Smith

When we speak of the mission of the Church, the calling to the Church to make
disciples of all nations (Matthew 28:19), there are at least two questions to be
asked. First, what is our understanding, our pneumatology (theology of the Holy
Spirit) when it comes to what it means to be the Church on mission? And second,
what is our disposition and practice, our way of engaging the work of the Spirit
and the mission of God in the world? Ideally, our disposition and practice would
be consistent with our understanding.

We consider both theology and practice to this end: so our approach to mission
is deeply congruent with the ways of the Holy Spirit. So, our way of working and
witnessing reflects the powerful presence of the Spirit in the world. So, in both
word and deed, we would be the Church profoundly aligned with how the Spirit
is active in our world today.

With this in mind, we’ll first consider three defining and illuminating texts from
the Book of Acts. Then | will identify two foundational theological convictions.
Thirdly, | will speak to the question of practice and what it means for the Church
to participate in the missional work of the Spirit.

Three Defining Texts in the Book of Acts

When we speak about the Holy Spirit and the mission of the Church, the
Book of Acts takes centre stage. This New Testament book both informs our
pneumatology and provides us with a compelling illustration of how the Church
participates with the Spirit in God’s mission in the world.

Acts 1:1-11

We begin with Acts 1 and the iconic words of Jesus, who speaks of His ascension
and the triumphant return to the Father, but two things are said before He departs.
First, His disciples are invited to be full participants in God’s mission in the world.
Much is rightly made of concentric circles as Jesus speaks first of Jerusalem, then
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of Samaria, and finally the ends of the earth. The profound logic here is captured
by the oft-referenced phrase “local and global.” The work of the Spirit will call us
to local engagement with a global vision and a global engagement as those who
are thoroughly present in our social contexts.

But then, Jesus advises they are to wait for the Promised One. It would be sheer
presumption for them to engage the mission of God except in response to and in
the empowerment of the Spirit of God. They are to wait for the day of Pentecost.
On the one hand, this posture of waiting acknowledges the radical dependence
of the Church on the Spirit; the Spirit leads, guides, empowers, and ultimately
brings the purposes of God to fulfillment. But more, this posture of “waiting”
is not merely a pre-Pentecost way of being. Could it be that learning to wait for
the Spirit is actually a critical posture for the Church at all times? Waiting for the
Spirit to do what only the Spirit can do in the timing of the Spirit? Impatience and
over-aggressive strategies or mission initiatives verge on presumption. Indeed,
part of the genius of being the Church ‘on mission’ is the capacity for patience, a
longing for God to act in situations where the only hope would seem to be divine
initiative, but ultimately, we trust in the eternal wisdom and timing of God. We
learn to wait. We learn the grace of patience.

Acts 2:1-42

The Day of Pentecost and the events arising from this day are, of course, pivotal
to our understanding of the question regarding the Holy Spirit and the mission of
the Church. The gift of the Spirit is given — the wind of God. In response, Peter
preaches a sermon giving particular focus on the person and work of Christ,
concluding with the pronouncement, Jesus is ascended, and now the Spirit has
been given. Much can be said of this text, but | will focus on two noteworthy
elements of this day for our purposes here.

First, those who heard the proclaimed word were invited to respond and in
response, through repentance and baptism, they would know the gift of the Holy
Spirit. We then see the parallel in the experience of Cornelius (Acts 10:44) and the
Apostle Paul where, for example, Ananias plainly states he has come to Paul to
lay hands on him and pray that he, too, would receive the Spirit (Acts 9:17). Thus,
we see the individual reception of the gift of the Spirit at Christian initiation, an
essential counterpart to water baptism.

Second, we also note, with the ascension and Pentecost, the Church is formed;
the people of God, the Body of Christ, and the fellowship of the Spirit. By the Spirit,
Christ forms for Himself a people who we read are marked by two fundamental
practices, the engagement with the apostles’ teaching and the breaking of bread
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(Luke’s way of referencing the Lord’s Supper). “They devoted themselves to the
apostles’ teaching and to fellowship, to the breaking of bread and to prayers”
(Acts 2:42).

In our consideration of the Holy Spirit and mission, we will speak about the
formation of Christian communities, communities of faith marked by common
worship, including the proclamation of the Word and the celebration of the
Table. Note, it was the Word preached within a dynamic fellowship, the joy of a
shared life. And it was the Table celebrated within the context of the prayers of
the people. Thus, the Church is not merely missional, as we shall see. The Church
is a worshipping community and a teaching and learning community. The case
can be made we only are missional insofar as we are a worshiping and teaching/
learning community.

As a further note, it is also important to highlight how the community had form
and structure. Elders were appointed in due time, and leaders were put in place.

Acts 13:1-4 and Acts 15:1-35

We can twin these two texts as the events described in the first lead to or
occasion the second, beginning and ending in Antioch. What strikes us here is,
first, immediacy, the attentiveness and responsiveness to the Spirit’s presence
and direction in the mission of the Church. The Church, in other words, was
responding to an immediate witness of the Spirit.

We see a preview of this throughout the Book of Acts. Philip goes to the
Ethiopian, Ananias to Paul, and Peter to Cornelius, each in response to a prompting
from God. But then, in Acts 13, it is more corporate; the leadership of the church
in Antioch in prayer and worship discerned the call of the Spirit to set aside Paul
and Barnabas for missionary service in Asia Minor.

The outcome of this extraordinary move was the Gospel being taken not only
to Jews but, as we see at the end of chapter 13, to Gentiles as well. And this led to
the question, do the Gentiles need to become Jews in order to become Christians?
Much debate ensued, leading to the council held in Jerusalem where Paul and
Barnabas spoke of what God has done among the Gentiles (Acts 15:12-21) and
the grand conclusion where the elder statesman, James, confirms for one and all
“that it has seemed good to the Holy Spirit and to us . .. “for Jewish customs and
expectations not to be imposed on new-to-the-faith Gentiles.

Again, what catches our attention is, first, the Church, as individuals or
collectively, participates in God’s mission in response to the prompting and
initiative of the Holy Spirit. If there was any intentionality on this score from the
leadership of the Church, what we might think of as strategic initiatives, it was
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very much congruent with how the Spirit was guiding and directing the steps
being taken.

Secondly, it is noteworthy how boundaries were crossed in the Spirit’s
prompting and direction. Peter is called and pressed to go to Cornelius and is
moved to realize Cornelius is now also a recipient of the promises originally
given to Abraham. Paul and Barnabas learn the Spirit is leading them to take the
message of the Good News to the Gentile world. And this move, a new venture, or
what we might speak of as a new horizon, is endorsed by the council in Jerusalem.
And the Church is stretched, becoming more diverse in the process.

Two Foundational Questions

With these three vital texts in mind, inspired by, informed by, but not limited
to what emerges from them, it is appropriate to step back and clarify two
foundational convictions. The global witness to the reign of Christ is the fruit of
a powerful dynamic between divine and human agency. On the one hand, it is
clearly not a one-dimensional human construct; though Christ commissions the
early disciples, He does not delegate the task of mission to them. Instead, they are
invited into the work of the Triune God; they become participants in the drama of
God’s redemptive purposes. God remains the lead actor from beginning to end.

But, saying this does not diminish or discount the role of the Church. The
mission of God in the world is the fruit of a dynamic interplay between divine
and human agency. Thus, we are not to speak of “the Holy Spirit and mission” as
though it is all of the Spirit. What makes it beautiful or remarkable is the Spirit
acting unilaterally without reference to humans or the Church. On the contrary,
Acts 13:1-4 beautifully illustrates this. We read of Paul and Barnabas being sent
out by the church in Antioch [v. 3], and being sent by the Spirit [v. 4]. Which was
it? False question; it was both. The Church is called, in the Spirit, to speak and act,
to preach and serve. These actions of the Church matter and make a difference.
While there will be times the Spirit acts unilaterally, this is the exception and not
the norm. Additionally, these unilateral actions are not more evidence of Spirit
activity than the regular and routine work of the Church, week in and week out,
to preach, teach, and serve in the Spirit.

Consequently, if the mission of God is found in the dynamic interplay of the
work of the Spirit and the work of the Church, we have two foundational questions
which need to be addressed. Who is the Spirit? And, what is the Church? So much
rests on these two questions, our pneumatology (theology of the Spirit) and our
ecclesiology (theology of the Christian Church).
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Who is the Holy Spirit?

The appropriate response to this question is two-fold. More might be said, of
course, but fundamentally we need to affirm and assert two convictions about
the Holy Spirit to shape and inform everything because they are fundamental
to our faith. First, the Spirit is one with the Father and the Son, a whole person
within the Holy Trinity. We come to this question, the Holy Spirit and the mission
of the Church, with a resolve to intentionally sustain trinitarian appreciation
of the work of God and view this vision of Father-Son-Spirit as essential to any
comprehension we have of and any participation we have in, the work of the
Spirit. We live, work, and witness out of a deep appreciation for the work of God,
Creator and Redeemer, who as Father, Son, and Spirit brought all things into being
at Creation, who continues to sustain all things providentially, and who is now
redeeming all things. The only Spirit we know is the Spirit who the Father sent,
and in and through the Son is now accomplishing the mission of God in the world.

All things originate in the Father and are mediated through the Son who took
on human flesh, was crucified and risen, and is now ascended to the Father’s right
hand. With the ascension, we have the subsequent outpouring of the giving of
the Spirit at Pentecost, the Spirit who now fulfills the purposes of the Triune God
in the cosmos.

Thus, we can speak of the Spirit as the operative agent in the work or mission
of God in the world, from Genesis to Revelation. The Spirit superintends, nudges,
calls, anoints, and empowers, even in the life and ministry of Jesus, beginning with
the conception in the womb of Mary. And the gospel narratives conclude with the
insistence of Jesus for the disciples to wait for the gift of Pentecost because they
needed to appreciate the choreography of God’s work in the world is affected by
the Spirit.

Furthermore, we can and must affirm the Christocentric character of the Spirit’s
ministry. The work of the Spirit only makes sense in light of the incarnation, life,
death, resurrection, and ascension of Christ Jesus. It all points to and anticipates
the ultimate triumph of Christ at the consummation of the Kingdom. Jesus,
Himself makes it clear when speaking about the Spirit who is to come how the
Spirit will glorify Him, meaning Christ Jesus (John 16:14). The will and purpose of
both the Father and the Spirit is for us to come to know, love, and serve Christ
Jesus, for the reign of Christ to be fulfilled in the world, and for, in Christ, all things
to be reconciled to God. Evidence of the Spirit’s work in our individual lives is in
how we are drawn into union with Christ; “...Christ in you, the hope of glory”
(Colossians 1:27), “Remain in me, as | also remain in you” (John 15:4).

The defining evidence of the Church being on mission, in the grace and power
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of the Holy Spirit, is Christ Jesus being proclaimed and the reign of Christ finding
fulfillment in the world. This is the Spirit’s agenda, pure and simple. Meaning
that we are only genuinely participating in the Spirit’s mission in the world
when our worship is decidedly and intentionally the worship of the ascended
Lord and Christ. If our worship is not clearly and obviously both trinitarian and
Christocentric, it inevitably means our engagement or attempts at engagement in
the mission of God become skewed, out of alighment with Christ and, in the end,
nothing but a human construct. Thus, the Church, which is on mission, actively
fosters and cultivates critical theological reflection on what it means to speak of
God as triune, equally encouraging and sustaining intentionally trinitarian and
Christocentric worship. Each informs the other, of course. Our worship reflects
solid theological reflection, and conversely, our study of God (critical reflection) is
profoundly informed by our experience of worshipping the Triune God.

What is the Church?

Next, we must consider the churchly character of the work of the Spirit in
the missional purposes of God. We can appropriately speak of what we might
call an “ecclesial pneumatology” where the witness and work of the Spirit are
profoundly intertwined with the life and ministry of the Church. Therefore, any
discussion or reflection on the Holy Spirit and the mission of the Church has to ask
this question, “What does it mean to be the people of God, the Body of Christ, the
fellowship of the Spirit?”

As intimated already, the Church is a worshipping community called into the
worship of Triune God. Her worship is grounded in Word and Table (see Acts 2:42)
but also in the expression of the fullness of the Spirit as the faith community sings
“psalms, hymns, and songs from the Spirit” (Ephesians 5:18-19).

Second, the Church is a teaching and learning community, recognizing
conversion is not an end but a beginning; those who come to faith in Christ are
incorporated into a community where, through the study of and engagement
with truth (teaching and learning), those new to the faith grow up in Christ. The
mission of God in the world is not complete merely when many come to faith in
Christ. The mission of God through and with the Church must involve the forming
of faith communities to foster growth in faith, hope, and love. New Christians are
not infantilized but rather brought to maturity through teaching and learning.

Finally, the focus of this essay, the Church is a missional community, eager to
witness to the reign of Christ both locally and globally, as a vehicle by which the
Spirit is drawing all people into fellowship with the risen and ascended Lord. But
what must be stressed is this missional engagement is deeply ecclesial, meaning
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Christian witness to the ascended Christ is through the formation of vibrant
communities of faith, which are also called to participate in the purposes of God
in the world.

God is forming for Himself a people, . .
and thus any understanding we have of God is formlng for
the Spirit’s ministry will be one where Himself a people...any

we see the Spirit’s work in mission as understanding we have

one which leads to the formation of ) ..
church communities. The mission of the Of the Splrlt S mImStry

Church is not merely evangelism; rather, will be one where we
it always leads to church communities see the Spirit’s work in
marked by worship and intentional mission as one which

formation in the faith. And further, these .
church communities are then also invited leads to the formation of
into the drama of God’s redemptive church communities.
work, witnessing in word and deed to the

reign of Christ. Each church community can learn to be guided, equipped, and
empowered by the Spirit and the Church then grows in its capacity to live in the
Spirit (Galatians 5:16), pray in the Spirit (Ephesians 6:18), and bear the fruit of the
Spirit (Galatians 5:22).

Part of the essential call for faith communities to participate in the mission
of God is that they are equipped to do precisely what the church in Antioch was
doing, discern how and in what ways the Spirit is active in their situation both
locally but also in their participation in the global purposes of God. We can always
assume the following, the Spirit precedes, going before the Church, and the Spirit
is ultimately who bears the fruit of the work and witness of the Church.

The Church as Participant in the Work of the Spirit

Now it is important to stress how the work of the Spirit is deeply intertwined
with the life and ministry of the Church. However, the work of the Spirit is never
limited to the life of the Church. The Spirit is active in the work, in a social or
cultural context, long before and quite apart from the witness of the Church. And
yet, part of what it means to be the Church is to participate in the missional work
of the Spirit in the world.

How does this happen? In what ways might we speak of the Church as
intentionally and actively being part of what the Triune God is doing in the world?
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Witnessing in Word and Deed

First, and fundamentally, the Church participates in the work of the Spirit by
word and deed. The Church speaks, proclaiming the truth, announcing the Gospel,
telling the story of God’s redemptive work in Christ, and inviting one and all to
respond to the offer of God’s salvation; then, further, the Church acts through
deeds of mercy and compassion.

We always then hold in dynamic tension We always then hold
the interplay of the work of the Spirit with

the proclamation of the Word of God. If we In dynamlc tension the
neglect the preaching of the Scriptures, we interplay of the work

ignore the Spirit; any verbal declaration only of the Spirit with the
bears fruit when it is anointed and infused by | . fth
the grace of God through the ministry of the prociamation o e

Spirit. The Apostle speaks to this exquisitely Word of God.
when he writes:
For we know, brothers and sisters loved by God, that he has chosen
you, because our gospel came to you not simply with words but also
with power, with the Holy Spirit and deep conviction. You know how
we lived among you for your sake (1 Thessalonians 1:4-5) (emphasis
added).

The power of the Spirit is intimately linked with the Word. What brings
change and transformation is not mere inspiring stories; what carries the deep
knowledge of the salvation of God is precisely the Word proclaimed in the
anointing of the Spirit.

But there is more; what is said, proclaimed, and preached is also necessarily
complemented by deeds of compassion and justice. It is interesting to note how
when the Apostle Paul referred back to the Council of Jerusalem in his letter to the
Galatians. He confirmed the Council had blessed the mission to the Gentiles but
then added this aside, “All they asked was that we should continue to remember
the poor, the very thing | had been eager to do all along” (Galatians 2:10). Might
this be, actually, not merely an aside but something fundamental to how the
Church participates in the work of the Spirit in the world? Should every witness
and effort to establish church communities among the world’s nations include
the caveat we remember the poor? It is no wonder Christian mission has always
incorporated everything from medical missions to ministry with refugees, the
dispossessed, and the homeless.

It is a false distinction when we debate whether mission in the Spirit is about
evangelism or social action; it is both/and. Those on mission, in the Spirit, will
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attend to the orphan, the widow, the marginalized, Those on mission,
the racialized; they will welcome the immigrant . A .

and the refugee. Their public witness will take in the Splrlt’ will
full account of the economic implications of their attend to the
worship and their witness, as we see so eloquently orphan, the WidOW,
articulated in Isaiah 58. What gives integrity to the the marginalized,
verbal witness is its actions. What gives meaning . -
to the actions is the verbal witness. In both cases, the raC|aI|zed; they
the Spirit goes before, works within, and brings will welcome the

the fruit of this witness. immigrant and

The Church as the Embodiment of the Gospel the rergee'

Second, the Church participates in the work of
the Spirit by just being the Church, what some have spoken of as “the Church as
the hermeneutic of the Gospel.” This means the Church embodies the Gospel in
collectively living out what it means to be the redeemed people of God.

Most notably, it is communities of Christian faith marked by love for one
another and by a resilient joy who are living this out. It is hard to overstate how
vital Church unity is, both in its local expression (a single congregation) and in its
global expression (harmony of the Church across denominational lines). When we
are speaking about how the Church participates in the work of the Spirit locally or
globally, we need to recognize few things compromise the witness of the Church
as badly as division, schism, or quarrelling.

Therefore, those who care about the local and global mission in the Spirit care
about the unity of the Church. Most if not all the great missiologists of the last
century were also ecumenists. There is a profound logic here, if we are on mission
with the Spirit, we will, at the same time, “Make every effort to keep the unity of
the Spirit through the bond of peace” (Ephesians 4:3) for, as the apostle puts it,
there is “one body and one Spirit” (Ephesians 4:4).

Few things so grieve the Spirit as quarrelling and unresolved conflict in
the Church. So, within the local church, we learn the skills and capacities for
constructive conflict resolution and work at tending our relations. We grow in our
capacity to live in love with and for one another and, in the language of Romans
15:7, to “accept one another, then, just as Christ accepted you, in order to bring
praise to God.” It has been observed how this call to the church in Rome was
specific to a congregation facing the real possibility of deep conflict, which, of
course, would have compromised the vision the apostle had to bring the Gospel
to Spain.
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Additionally, mission in the Spirit is not about denominational building or
sectarianism; it is about the reign of Christ. And thus, each denomination can
and must seek to actively partner with us without competition but rather in
collaboration. We actively foster mutual respect, understanding, and shared
learning, seeking to transcend our own denominational identity. There is no
problem in being intentionally Alliance, Baptist, Methodist, or Catholic. But then,
can we speak of our shared witness, locally and globally? Can we serve one another
so, for example, our theological seminary happily provides theological formation
for those going into ministry within other denominations? Can we learn from one
another and support one another in our shared commitment to witness to the reign
of Christ in the Spirit? All to this end, as we proclaim the Gospel to the nations, we
live and embody the Gospel in our shared life in the Christian community.

The Spirit and the Suffering Church

Finally, the suffering of the Church is a powerful and transformative means by
which the Church identifies with the cross of Christ (Romans 8:17). It is noteworthy
how persecution and a suffering Church is never a problem or obstacle to the
work of the Spirit, whether it is the martyrdom of Stephen (Acts 7) or how the
early Church faced tremendous limitations.

The Apostle Paul routinely witnessed this, speaking of how we are but “clay
jars” and persecution and affliction are part of the life of the Church and “death is
atwork in us, but life is at work in you” (2 Corinthians
4:7-12). And thus, the apostle further speaks of how ~ NoOt to be missed
the Spirit groans with sighs too deep for words, in all of this is
present to the Church in her worship and witness how 3 paIpabIe
(Romans 8:26-27). . .

And vyet this experience of suffering did not rob  JOY marks witness
them of joy. Not to be missed in all of this is how a and mission in
paIpabIe.joy .mfa\rks witr‘mess and mission in the Spiri.t, the Spirit, even
even amid difficulty, trial, and setback. We see this . e
in Jesus, whom we read rejoiced in the Spirit (Luke amid dlfﬁcmty'
10:21), or the shared life of the early Church (Acts trial, and setback.
2:46), or through the remarkable witness of the
apostle who speaks of how in all of their troubles they were as yet “encouraged”
and his “joy knows no bounds” (2 Corinthians 7:4). And then, very specifically, there
is also what Paul says to the Thessalonian believers:

You became imitators of us and of the Lord, for you welcomed
the message in the midst of severe suffering with the joy given by
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the Holy Spirit. And so you became a model to all the believers in
Macedonia and Achaia (1 Thessalonians 1:6-7).

Concluding Affirmations

And so we ask: How and in what ways is the Spirit inviting us, locally and
globally, to participate in the drama of God’s redemptive work in Christ? Where
are we called to speak and act? We bring our talents, energy, gifts, and abilities,
offering them for Kingdom service. We do not need to be heroes; we are merely
participants, as often as not, working behind the scenes in obscurity, as the Spirit
goes before us, as the Spirit anoints our efforts, and as the Spirit brings to harvest
the fruit of our contributions. Often, we are merely responding to the seeming
serendipity, such as the encounter of Paul and Silas with Lydia and the jailer in
Philippi (Acts 16). And all along, we are aware we are but a “treasure in earthen
vessels” who bring our talent, devotion, time, and energy to the great opportunity
to participate in what the Holy Spirit is up to in our world.

Further Reading

Wisdom from Babylon: Leadership for the Church in a Secular
Age by Gordon T. Smith.

After analyzing the phenomenon of secularization in the
West, Smith introduces four sources of wisdom to help guide
us through this new terrain: the people and prophets of Judah
during the Babylonian exile, the early Church in its pagan
environment, contemporary churches across the Global South,
and Christian thinkers in post-Christian Europe. He identifies
practices and strategies that can give shape to faithful,
alternative communities in such a time as this.

Welcome, Holy Spirit: A Theological and Experiential
Introduction by Gordon T. Smith.

Welcome, Holy Spirit is a much-needed master class with a
trustworthy and encouraging teacher. How can we cultivate an
understanding of the Holy Spirit that helps us experience the
presence of the Spirit in worship, in witness, in joy and sorrow,
in seasons of blessing and times of difficulty alike, all the while
honouring the fullness of the Trinity? That is the objective of
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the reflections in this book: an attentiveness to the Spirit, not to replace Christ as
the focus of our lives and worship but to bring us truly into the presence of the
living and ascended Lord.

COURAGE CALLING
iy Ensnacin

A HOLY

Courage & Calling: Embracing Your God-Given Potential by
Gordon T. Smith.

God calls us first to Himself, to know and follow Him, and
also to a specific life purpose, a particular reason for being.
This second call or “vocation” has implications not only for
our work or occupation, but also includes our giftedness, our
weaknesses, our life in community and what we do day to day.

This new edition has been revised and updated throughout
with two expanded chapters and a new chapter on four specific
areas of calling.

A Holy Meal: The Lord’s Supper in the Life of the Church by
Gordon T. Smith.

Gordon Smith shows that we cannot appreciate the Lord’s
Supper until we understand it. In light of the renewed attention
given to the sacraments by all branches of the Church, he
examines the historic interpretations and seeks common
ground among believers. In the process, he shows how the
Lord’s Supper can infuse new meaning into the Church as it
confronts the forces of postmodernism and secularism.
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Chapter 8

God'’s Mission: A Gospel of Justice and Reconciliation

by Joanne Beach

The commission that Jesus gave His followers to go into all the world and preach
the Gospel is a mission that continues for the Church today. However, the questions,
“What is the Gospel?” and “What is the message we are called to present?” are
at the core of the Church’s mission today, as they are in any age. This chapter will
invite you to consider that the Gospel Jesus calls us to present and embody has
far more implications than just spiritual salvation. It invites you to think about the
Gospel of Christ as the hope of the world because it addresses every aspect of life
in a broken world.

I don’t think | have to convince you that the world is full of injustice: violence and
oppression, corruption, pain and suffering, chronic hunger, extreme poverty ... the
list goes on. Often these injustices exist because of structural evils that may be part
of cultural, ideological, or religious systems that are utterly antithetical to God’s ways.

There are displaced people around the world who have experienced persecution,
war, violence, or human rights violations and have fled
their homes with whatever they could carry. According
to the United Nations 2022 statistic, globally, there

...globally, there

are 84 million people who have fled the safety of are 84 million
their homes and communities, now living internally pe0p|e who have
displaced or as refugees in other countries. fled the Safety of

The UN reports that between 20-40 million people heir h d
globally are trafficked into modern slavery. Millions their ome.s. an
of these are women and children trafficked into the communities...
sex trade.

In many cultures, girls and women are oppressed; livestock is valued more than
females, it is not a priority to educate girls, and sons are fed first with more nutritious
food than daughters.

There are countless communities around the world that don’t have access to
clean water or a sufficient food source, places where people die from preventable
diseases like malaria. There are areas where there is degradation of the land and
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creation through misuse, pollution, and a lack of stewardship for the creation God
has called us to care for.

Itis not just overseas that these realities exist. In Canada, we have been reminded
of the injustice to Indigenous Peoples through residential schools, the 60’s scoop,
and the Doctrine of Discovery by European settlers over the last several centuries. In
Canada, what we would refer to as a developed country, we still have communities
that experience extreme poverty, homelessness, chronic hunger, racism, or lack
of potable water.

During my ministry with The Alliance Canada as the director of Justice and
Compassion, | have travelled to over 55 countries and throughout Canada and
heard stories firsthand from many who experience realities like these and my heart
breaks. How can a good, just, and loving God allow so much injustice in the world?

When we examine the Scriptures, we find a narrative that reveals a God who deeply
loves humanity and all of creation and hears the cries of those in extreme poverty,
the oppressed, and those suffering injustice. It
breaks the heart of God to see how the world is It breaks the heart
broken and not functioning as He intended it to. of God to see how

O.nx.a ofthe key ways that God res.ponds to these the world is broken
realities is to create a people for Himself—people L.
(Israel, the Church) who will live in a way that and not functlonlng
reflects the principles and values of the Kingdom  as He intended it to.
of God to a broken world. As the Church, we
must get the message of the Gospel right, a message that calls us to live not only
individually but collectively as Christ-following communities that seek to bring
healing to all that is broken.

The evangelical tradition has taught that to share the Gospel, our starting point
must be that people are sinners and are separated from God. In this chapter,
we will consider that to accurately proclaim and live out the Gospel, the entire
narrative of Scripture needs to be considered. We must begin in Genesis 1 and
2, where the Garden narrative provides us with a picture of how God intended
the world to function. There is complete unity, reciprocal respect, and intimacy
in the relationship between God and humans, male and female, and between
humans and the rest of creation. There is no shame or fear, as symbolized by Adam
and Eve’s nakedness and walks with God. Adam’s responsibility to name all the
animals shows God’s desire for humankind to care for all living creatures. Genesis
2 is where we see the first commission given to humankind. In the Garden, God
gave them the mandate to abad (to work, to serve) and to shamar (keep, guard,
observe) the creation. The Garden story reveals how God originally intended the
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world to function. It shows all of creation at peace with God and each other in a
space where all spiritual, physical, and relational needs are met.

Sin brought pain, strife, and hostility to all these relationships. Yes, humans’
relationship with God but also between male and female, and with humanity’s
relationship with the land and the rest of creation. Genesis 3 explains how sin
brought brokenness and disharmony to all these relationships. The Good News of
the Gospel is that the work of Christ on the cross offers healing and reconciliation
to all these relationships that were broken.

In Colossians 1:15-20, Paul describes this work of Christ, the creator and redeemer
of all things.

The Son is the image of the invisible God, the firstborn over all

creation. For in him all things were created: things in heaven and on
earth, visible and invisible, whether thrones or powers or rulers or
authorities; all things have been created through him and for him.
He is before all things, and in him all things hold together... For God
was pleased to have all his fullness dwell in him, and through him to
reconcile to himself all things, whether things on earth or things in
heaven, by making peace through his blood, shed on the cross.

The word “to reconcile” in Greek is apokatallassé which means “to bring back to
its original state of harmony.” The disharmony we read about in Genesis 3 is to be
brought back into harmony through Christ’s death and resurrection — His victory
over sin and death. His work is to “...reconcile to himself all things...” not just people!

In Romans 8:18-22, Paul also teaches that even creation is longing to be free
from its bondage to decay:

| consider that our present sufferings are not worth comparing with
the glory that will be revealed in us. For the creation waits in eager
expectation for the children of God to be revealed. For the creation was
subjected to frustration, not by its own choice, but by the will of the
one who subjected it, in hope that the creation itself will be liberated
from its bondage to decay and brought into the freedom and glory
of the children of God. We know that the whole creation has been
groaning as in the pains of childbirth right up to the present time.

The idea here is that the children of God — humankind, made in God’s image,
would embrace that first call to serve, guard, and take care of creation.

Craig Sorley, a contributing author in the book, Creation Care and the Gospel, says,

Across the globe, communities are facing unprecedented
environmental challenges... the assault is mournfully obvious in terms of
what is happening to forests, grasslands, water resources, rainfall and
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climatic patterns, wildlife and bird populations, and soils. The situation is
urgent, if not critical. These problems converge to cause greater hardship
for people. They perpetuate poverty, hunger, heightened competition
among ethnic groups, civil unrest, disease, and even deaths....!

It would take an entire book to discuss the truths in the Scriptures that teach
about God’s love for and interaction with creation and His original desire that
humans would steward and care for it. However, this quote from Sorley reveals
that the lack of stewardship of creation (part of the fall of humankind) perpetuates
much of the world’s brokenness.

Hosea describes how the land suffers as a result of human behaviour.

Hear the word of the Lord, you Israelites, because the Lord has a
charge to bring against you who live in the land: “There is no faithfulness,
no love, no acknowledgment of God in the land. There is only cursing,
lying and murder, stealing and adultery; they break all bounds, and
bloodshed follows bloodshed. Because of this the land dries up, and
all who live in it waste away; the beasts of the field, the birds in the
sky and the fish in the sea are swept away” (Hosea 4:1-3).

There is a correlation between humankind’s actions and the health of the land.
When the land suffers, humans suffer, as Sorley points out. Throughout all of Scripture,
God calls His people to return to His ways in

order to experience healing on multiple levels. There is a correlation

He also calls us to care for the vulnerable, the between humankind’s
marginalized, the widow, the foreigner, and the

oppressed and to address issues of injustice. actions and the health
One key passage that teaches this is Isaiah of the land.
58. In this passage, we see that the people
of God are seeking Him and desiring His presence. They are going through the
proper religious motions. (Isn’t that what we want in our churches as we gather
for worship? To know and experience the presence of God?) Yet, Isaiah is rebuking
the people of God for having a form of religiosity and spirituality but living selfishly,
arrogantly, and in disunity. He then gives them a picture of a true expression of
spirituality for the people of God. (Perhaps a reflection of what Jesus would teach
about the Kingdom of God.)
“Is this not the kind of fasting | have chosen: to loose the chains of
injustice and untie the cords of the yoke, to set the oppressed free

1. Sorley, Craig. “Creation Care and the Great Commission.” Creation Care and the Gospel:
Rediscovering the Mission of the Church. Bell, Colin, White Robert, S. (editors), Peabody, MS:
Hendrickson, 2016. 72-3.
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and break every yoke? Is it not to share your food with the hungry
and to provide the poor wanderer with shelter — when you see the
naked to clothe him, and not to turn away from your own flesh and
blood?” (verses 6-7)

Isaiah goes on to say,

If you do away with the yoke of oppression, with the pointing finger
and malicious talk, and if you spend yourselves in behalf of the hungry
and satisfy the needs of the oppressed, THEN your light will rise in the
darkness, and your night will become like the noonday. The Lord will
guide you always; he will satisfy your needs in a sun-scorched land and
will strengthen your frame. You will be like a well-watered garden, like
a spring whose waters never fail. Your people will rebuild ancient ruins
and will raise up the age-old foundations; you will be called repairer of

Broken walls, restorer of streets with dwellings. (verses 9-12)
In other words, if you will be a community that administers justice and mercy,
God’s transforming presence and power will be experienced by all and in all areas
of life. A community where healing and wholeness reign. Another way to state this

is that the message to the community of
God’s people is: If you think you have a
relationship with Me, and you don’t have a
relationship with the vulnerable (the poor,
the widow, the foreigner, the oppressed,
the naked, and the hungry), then you are
not truly honouring Me with your worship.

This continues to be a powerful and
sobering message for the Church today.
A message that Jesus stressed in His
teaching on the Kingdom of God.

In Isaiah chapter 61, Isaiah prophesies
a future reality that will be fulfilled in
Jesus. As He begins His public ministry,
Jesus reads this passage from the scroll
of Isaiah as recounted in Luke 4,

If you think you have a
relationship with Me,

and you don’t have a
relationship with the
vulnerable (the poor, the
widow, the foreigner, the
oppressed, the naked, and
the hungry), then you are
not truly honouring Me
with your worship.

“The Spirit of the Lord is on me, because he has anointed me to
proclaim good news to the poor. He has sent me to proclaim freedom
for the prisoners and recovery of sight for the blind, to set the oppressed
free, to proclaim the year of the Lord’s favor...Today this scripture is
fulfilled in your hearing” (verses 18-19, 21).
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This declaration by Jesus must expand our understanding of the Gospel.

Jesus modelled compassion and justice in His ministry. He cared about more
than just the spiritual healing of people; He physically healed the sick, gave sight
to the blind, offered dignity to the marginalized and fed the hungry. His ministry
embodied a Gospel that started with a proclamation, encompassed compassion,
and mandated justice — even economic justice through His proclamation of the
year of the Lord’s favour.

The Gospels highlight how Jesus constantly taught about and described what
the Kingdom of God was like. In Luke 9 and 10, when He sent out the 12 and then
the 70, He instructed them to go and proclaim the Kingdom of God and to heal
the sick and cure diseases. The ministry was not just spiritual; a physical care and
healing component was also available in the Kingdom of God.

Immediately after the 70 came back to report to Jesus the impact of their ministry,
an expert in the law who was nearby and heard these things jumped up and asked
Jesus what he must do to inherit eternal life. Jesus replied to this one who knew
the law, “You tell me what is written.” The man answered, “Love the Lord your God
with all your heart and with all your soul and with all your strength and with all
your mind; and love your neighbor as yourself” (Luke 10:27). Jesus commended his
answer. Justifying himself, the man asked, “Who is my neighbour?” Jesus answered
by telling the story of the Good Samaritan.

Most readers may be familiar with the Good Samaritan parable, but to summarize
it: A man was walking on the road from Jerusalem to Jericho — robbers beat him
and left him for dead. A priest (let’s envision an Alliance pastor) comes by and sees
the man and does nothing. Then, a Levite, a teacher of the law (consider perhaps a
theology professor at Ambrose or ETEQ), also comes by and sees the man lying there
and does nothing. Then the Samaritan comes along and stops to help. He bandaged
his wounds, took him to an inn and paid for the total expenses to see him get well.

Jesus is teaching what is essentially the Good Samaritan Principle: The Samaritan
had nothing to do with the assault on the man yet took it upon himself to care for the
victim’s needs even at personal cost, inconvenience, and possible danger to himself.

Jesus instructs the expert in the law to go and do likewise. If Jesus were teaching
this parable to us today, He would also tell us to go and do likewise.

It is clear that loving our neighbour is NOT doing it as a means to an end, when it
is convenient, or if they believe what we believe. Carrying out justice and showing
compassion is an important spiritual discipline that individuals and churches must
cultivate in our lives and ministries if we want to reflect an accurate image of God to
the world—a God who is committed to justice, compassion, reconciliation, and healing.
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| have a theologian friend who attended a national conference of church leadersin an
African country a few years ago. The pastors of this African nation were discussing the
fact that while 70-80 percent of people in their country claim to be Christian and attend
church regularly, the country remains rife with many issues: corruption on multiple
levels, tribal conflicts, domestic abuse, extreme poverty, garbage strewn in rivers
and ditches, wildlife endangerment, environmental
dggradation, still one of the most vglnerable coun.t.ries “The missionaries
with HIV/AIDS ... on and on they listed the realities.

They turned to my friend and concluded, “The brought us too
missionaries brought us too small of a Gospel!” small of a Gospel 1”

Oh, that we in the Alliance family would not be
guilty of offering too small of a Gospel to the communities where we minister.
As a global family of Alliance churches, we are seeking to be more intentional
about cultivating holistic ministries, reflecting the Kingdom of God that will be
fully recognized when Christ returns.

The Alliance World Fellowship Guayaquil Manifesto, affirmed in 2021, speaks
about compassion as “the outflow of missions to the whole person; mission must
integrate faith and life, word and deed, proclamation and presence; to preach the
Gospel is to be committed to its demands for justice and peace.”

As we minister in communities where dominant worldviews or belief systems
perpetuate oppression, poverty, and injustice, we must live out the values and
priorities of the Kingdom of God. A Kingdom where justice prevails, where everything
Jesus taught His followers involved living counter-cultural to the way of the world,
seeking first His Kingdom.

God is reconciling and redeeming all His creation and calls us to join Him in
establishing His Kingdom.

e When the Church engages in caring for the refugee, we are living out the

Good Samaritan Principle for those that are hurting and in need.

e When the Church feeds the hungry and ensures that communities have
sustainable food sources, we are instilling the principle that there is food
for all in God’s economy so that no one goes hungry.

e When ministries engage in teaching public health programs, we seek to
nurture wholeness and flourishing within communities.

e  When ministries seek to empower women through education, savings
groups, or skills training, we are introducing the truth that women have
dignity and value.
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e When churches seek ways to address poverty in their communities, we are
communicating the message that there is provision and generosity in God’s
economy, not scarcity and fear.

e When the Church cares for the widow and the orphan, we are reflecting a
loving and compassionate God who hears and sees the cries of the vulnerable.

e When the Church seeks to reach out to rescue people who are victims of
human trafficking, we demonstrate that we serve a God who longs for justice
to be done.

e When the Church works with smallholder farmers in the Global South to
adapt agriculture practices that mitigate the challenges of a changing climate,
we are demonstrating that in God’s Kingdom, there is provision and land
that produces.

e When the Church demonstrates concern for pollution and assists communities
in mitigating it, we enable people to recover their calling to steward creation.

Why do we in the Alliance global family want to see local church communities
and international missions committed to living out the Gospel in its wholeness?
It is because the Church, living out a biblical theology of the holistic message of
Christ’s work of reconciling all things, is the only hope for the world. It is the only
answer to the systemic issues of poverty or injustice. Will our work for justice
and community wholeness fix the brokenness completely? No, but as the Church
addresses these issues, it is a sign to the world of what we hope for ... for Christ’s
return to establish His Kingdom in its fullness. His Kingdom is marked by His just,
peaceful, and prosperous reign forever.

Jesus taught His followers to pray: “Our Father who art in heaven, hallowed be
Thy name. Thy kingdom come. Thy will be done on earth as it is in heaven.”

Let’s be challenged to pray this each day and ask, “How can | work to see Kingdom
principles done on earth in my sphere of influence?” Imagine if we all lived called to
this kind of priority. Imagine if all our local expressions of Christ’s Body committed
to living out this prayer!

How the Church lives out our faith reflects the hope that we anticipate in the
future when the Kingdom of God will come in its fullness. The Church should, in
fact, must live into the vision of what will be experienced completely when Christ
returns, and all things will be reconciled, renewed, and restored. The Church, as
Christ’s followers, is to live this reality out now.

We pray, “Come, Lord Jesus, come!” But Jesus is here, abiding in His Church. Let
His Kingdom come on earth, as it will someday in its fullness, but until then, let His
Kingdom reign in and through us, His Church.
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Chapter9

Missions in the Old Testament
by Rick Love

In the New Testament, we read of Jesus giving the Great Commission to go
into the world and proclaim the Good News of Jesus Christ, and then we see how
His followers went about fulfilling their part in that mission. But God’s plan for
missions actually appears throughout the Old Testament as well.

Creation

The biblical basis for missions begins with creation. God is the Creator of all
things (Genesis 1:1)* and all people (Genesis 1:26-28; 5:1-2).2 As a result, everyone
on the earth belongs to him.®> We share common parents. All people belong to
one human family.

All Nations Blessed

God’s plan has always been to bless all the peoples of the earth, as announced
to Abraham, “I will make you into a great nation, and | will bless you; | will make
your name great, and you will be a blessing. | will bless those who bless you, and
whoever curses you | will curse; and all peoples on earth will be blessed through
you”* (Genesis 12:2-3).5 This promise was so significant that it was repeated to
Abraham on two other occasions (18:18; 22:18), as well as to his son Isaac (26:4)
and grandson Jacob (28:14).

Cf. John 1:3, 10; Act 4:24; 1 Corinthians 8:6; Colossians 1:16; Hebrews 2:10.

Cf. Acts 17:26.

Psalm 24:1-2; cf. Genesis 14:19, 22; Exodus 19:5; Ephesians 4:6.

Wenham rightly points out that though there is disagreement on whether to translate this as
“‘be blessed,” ‘bless themselves,” or ‘find blessing,’ . . . it does not make much difference to the
gist of the passage, which is that through Abraham all the peoples of the world will be blessed”
(Gordon Wenham, Exploring the Old Testament: A Guide to the Pentateuch [Downers Grove, IL:
InterVarsity Press, 2003], p. 154).

5. God’s plan to bless all the families of the earth through Abraham is described by Paul as “the
gospel in advance” (Galatians 3:8).

B
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Israel’s Role in Bringing Blessing to the Nations

",

The people of Israel were God’s “treasured possession, . . . a kingdom of priests
and a holy nation” (Exodus 19:5-6).° These are two of the roles they take in being
the instrument chosen by God to bring restorative blessing to all people. They
were also called to be “a covenant for the people,” “a light for the Gentiles” (Isaiah
42:6; 49:6),” and “a banner for the peoples” (11:10).®

In the Psalms, Israel’s primary role in bringing blessing to the nations is one
of proclamation.® “Among the nations,” they announce what the Lord has done
(126:2; 9:11) and describe His rule (96:10). They explain God’s law “before kings”
(Psalm 119:46). They instruct the nations to praise the Lord (117:1; cf. 96:7, 9;
47:1), to tremble before Him (96:9; cf. 2:11), and to be joyful (100:1; cf. 47:1;
Deuteronomy 32:43 [“nations”]).1°

Israel’s role in bringing blessing to the nations also included praising God “...I
will praise you, Lord, among the nations...” (2 Samuel 22:50); Psalm 18:49; 57:9;
96:3; 108:3)'! and, as God’s servant, bringing “justice to the nations” (Isaiah 42:1).1

Immigrants and the Mosaic Law

The Lord had a plan to bless the nations because The Lord had a
He loves them (Deuteronomy 10:18),.”watcht?s over” plan to bless the
them (Psalm 146:9), and even provides their “food .
and clothing” (Deuteronomy 10:18). Throughout nations because
the Mosaic law, God’s plan to bless the nations is He loves them...
revealed through a series of laws designed to teach
Israel the necessity of showing compassion to the disadvantaged immigrants
who lived among them. They should have understood this because of their own
experience as immigrants living in Egypt.?

6. Cf. Deuteronomy 28:9-10 (“The Lord will establish you as his holy people, ... Then all the peoples
on earth will see that you are called by the name of the Lord, and they will fear you”). See also
Revelation 5:9-10.

7. Cf.49:3 (“you are my servant, Israel”).

Cf. 62:10; 5:26; 11:12; 18:3; 49:22.

9. Jonah was told to proclaim to Nineveh the message given by the Lord (3:1-3). Cf. Isaiah 49:1
(“Listen to me, you islands; hear this, you distant nations”).

10. The nations are described in various ways in these verses, including “all the earth” (Psalm 96:9;
100:1; 117:7); “families of nations” (96:7), “all you nations (47:1); “kings . . . rulers of the earth”
(2:11), and “nations” (Deuteronomy 32:43).

11. Cf. Isaiah 66:19 (“They will proclaim my glory among the nations”).

12. Cf. Psalm 67:4 (“you rule the nations justly”) and 96:10 (“he will judge the people with equity”).

13. Exodus 22:21; 23:9; Leviticus 19:34; Deuteronomy 10:19.

&®
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God’s people are told to love immigrants and treat them as one of their
native-born (Leviticus 19:34; Deuteronomy 10:19).** They were to show justice
(Deuteronomy 1:16; 24:17). If they didn’t, they would be cursed (27:19). They
were not to mistreat or oppress immigrants (Exodus 22:21; 23:9; Leviticus 19:33)%
or take advantage of an immigrant they had employed (Deuteronomy 24:14-15).

Immigrants were to benefit from the social assistance of ancient Israel, for
they received part of the tithe collected every three years (Deuteronomy 14:28-
29; 26:12-13). They were also part of the group allowed to harvest the land left
fallow in the sabbath year (Leviticus 25:6) and the gleanings from the edges of
the fields, the vineyards, and the olive trees (Leviticus 19:10; 23:22; Deuteronomy
24:19-21).%¢

The people of Israel and the immigrants living in their communities were to
“be the same before the Lord” and, as a result, were to be treated the same under
the law of ancient Israel (Numbers 15:15-16; Leviticus 24:22)."” The sabbath laws
also applied to immigrants who could not be forced to work on Saturdays (Exodus
23:12; Deuteronomy 5:14). Immigrants were to observe the day of atonement
and the feasts, just as Israel did.®

Joining Israel

The Old Testament speaks of many immigrants who experienced the Lord’s
blessing through their incorporation into the people of God. In his genealogy
(Matthew 1:3, 5-6), Matthew seems to place a
focus on the foreigners who were ancestors of our Matthew seems to
Lord Jesus, including Tamar, who appears to be p|ace a focus on
a Canaa.nlte (Genesis 38:6, 11 [cf. v. 1-2]), Rahab the foreigners who
from Jericho (Joshua 2:1),%° Ruth from Moab (Ruth
1:4),%° and Solomon’s mother Bathsheba who had were ancestors of
been the wife of Uriah the Hittite (2 Samuel 11:3). our Lord Jesus...

14. Cf. Ezekiel 22:29; Malachi 3:5.

15. Cf. Jeremiah 7:6; 22:3; Ezekiel 22:7, 29; Zechariah 7:10.
16. Cf. Leviticus 25:35, 39-40.

17. Cf. Numbers 15:14, 29.

18. Exodus 12:48; Leviticus 16:19; Numbers 9:14; Deuteronomy 16:11, 14.

19. Rahab recounted to the two spies of Israel what the people of Jericho had heard about the
Lord giving the land to Israel and drying up the water of the Red Sea before declaring, “the Lord
your God is God in heaven above and on the earth below” (Joshua 2:9-11). Cf. Hebrews 11:31;
James 2:25.

20. Ruth declared to her mother-in-law Naomi, “your people will be my people, and your God my
God” (Ruth 1:16).
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Other foreigners who became part of the nation of Israel include Judah’s
Canaanite wife (Genesis 38:2), many who joined Israel when they left Egypt
(Exodus 12:38), Moses’ Midianite father-in-law Jethro (Exodus 3:1; 18:1-12 [cf.
v. 27]) and his family (Numbers 10:29), Moses’ Cushite wife (Numbers 12:1),
foreigners who lived with Israel during the days of Joshua (Joshua 8:35), Doeg
the Edomite (1 Samuel 21:7), Ahimelech the Hittite (1 Samuel 26:6), Zelek the
Ammonite (2 Samuel 23:37), Ithmah the Moabite (1 Chronicles 11:46), Ishmaiah
the Gibeonite (1 Chronicles 12:4), Obil the Ishmaelite (1 Chronicles 27:30),
Araunah the Jebusite (2 Samuel 24:16), Rehoboam’s Ammonite mother Naamah
(1 Kings 14:21), Zabad the son of Shimeath from Ammon, and Jehozabad, son of
Shimrith from Moab (2 Chronicles 24:26).%*

Non-Israelites Blessed Through Association with Israel

The Old Testament talks about many non-lIsraelites who experienced the
promised blessing through their association with, or incorporation into, the
people chosen by God. One example is Melchizedek, the king of Salem and “priest
of God Most High.” He fed Abram bread and wine, blessed him, and received
Abram’s tithe (Genesis 14:17-20). He described the Lord as “God Most High,
Creator of heaven and earth,” who had delivered Abraham’s enemies into his
hand (vv. 19-20).

Balaam reiterated the promise of blessing to the people of Israel. Balaam was
a prophet from Pethor near the Euphrates River who was asked by Balak, king
of Moab, to put a curse on Israel (Numbers 22:5-6). He replied that he could
only do as God commanded (22:18; 23:26; 24:13) and could only speak the
words the Lord put in his mouth (22:38; 23:12; 24:13). “The Spirit of God came
on him” (24:2), and the Lord “put a word in Balaam’s mouth (23:5; cf. v. 16),
he heard “the words of God,” and saw “a vision from the Almighty” (24:4, 16).
Speaking about the Lord, he declared, “God is not human, that he should lie, not
a human being, that he should change his mind” (23:19).22 Rather than a curse,
he pronounced blessings from God for Israel (23:20-21). Intriguingly, he appears
to be aware of earlier blessings pronounced by Jacob to Judah (“The people rise
like a lioness; they rouse themselves like a lion...” [23:24; cf. 24:9])® and by the
Lord to Abraham (“May those who bless you be blessed and those who curse you
be cursed!” [24:9]).%

21. Cf. Abishag from Shunam (1 Kings 1:3).
22. The phrase is used also by Samuel (1 Samuel 15:29; cf. vv. 11, 31). Cf. Titus 1:2; Hebrews 6:18.

23. Cf. Genesis 49:9, “Like a lion he crouches and lies down, like a lioness—who dares to rouse him?”
24. Cf. Genesis 12:3, “l will bless those who bless you, and whoever curses you | will curse.”
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The Lord told Elijah to travel to Zarephath of Sidon to meet a widow who would
feed him (1 Kings 17:8-9). She had faith to give Elijah the last of her flour and oil.
She was rewarded with a jar of flour not used up and a jug of oil that did not run
dry (vv. 12-16). Sometime later, her son became ill and stopped breathing, and
she wondered if her son would die as punishment for her sin (vv. 17-18). Elijah
asked God to “let this boy’s life return to him,” and he was healed (vv. 21-22). The
woman testified to Elijah, “Now | know that you are a man of God and that the
word of the Lord from your mouth is the truth” (v. 24).

Naaman experienced God’s blessing through physical restoration, which led
to his testimony of God'’s greatness. The “commander of the army of the king of
Aram” was healed through the ministry of the prophet Elisha (2 Kings 5:1-14). As
a result, he declared, “Now | know that there is no God in all the world except in
Israel” (v. 15) and vowed to “never again make burnt offerings and sacrifices to
any other god but the Lord” (v. 17).

God’s blessing to the nations advanced through the ministry of Daniel and his
friends when the people of Judah were in captivity in Babylon. When Daniel was
able to explain to Nebuchadnezzar, the king of Babylon, the details and meaning
of his dream, the king said to Daniel, “Surely your God is the God of gods and the
Lord of kings and a revealer of mysteries, for you were able to reveal this mystery”
(Daniel 2:47).

The blessing was carried throughout the kingdoms of Babylon and Persia
through the decrees made by powerful kings who saw the power of the Lord.
When Shadrach, Meshach, and Abednego were unharmed in the blazing furnace,
Nebuchadnezzar praised God and declared any “nation or language who say
anything against” their God would “be cut into pieces and their houses be turned
into piles of rubble, for no other god can save in this way” (3:28-29).

Later, Daniel interpreted another dream for Nebuchadnezzar, anticipating the
king’s madness (Daniel 4:25). Nebuchadnezzar had a dream about a great tree
which was cut down (vv. 10-17). He called Daniel to interpret, recognizing that
“the spirit of the holy gods” was in him (vv. 8-9, 19). Daniel explained the tree
symbolized the king himself, who would be driven away to “live with the wild
animals” (v. 25). Daniel warned the king to renounce his sins and to be “kind to
the oppressed” (v. 27). A year later, the king boasted of the great city of Babylon
he had built as his royal residence by his own “mighty power and for the glory of
[his] majesty” (v. 30). His judgment was immediate. He “lived with wild animals,”
ate grass like an ox, and was “drenched with the dew of heaven” (vv. 31-33). At
the end of the appointed time, the king raised his eyes “toward heaven,” and
his sanity was restored (v. 34). He “praised . . . honored and glorified” God and
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experienced the restoration of his honour, splendor, throne, and greatness (vv. 34-
36). In his right mind, he described the Lord as “the Most High God” and “the King
of heaven” (vv. 2, 17, 34, 37). He affirmed God’s sovereignty “over all kingdoms
on earth” (v. 17; cf. vv. 35, 37) and the eternal nature of God’s rule (“His dominion
is an eternal dominion;? his kingdom endures from generation to generation”
[v. 34; cf. v. 3]). He acknowledged God’s miracles (vv. 2-3) and also spoke of God’s
goodness (“everything he does is right and all his ways are just” [v. 37]).

Daniel was trustworthy and blameless as a representative of God’s people in
captivity (Daniel 6:3-5). Government bureaucrats knew Daniel’s only weakness
was his reverence for the law of his God and convinced King Darius to decree
anyone praying to a god or human other than the king would be thrown into a
den of lions (vv. 5-9). Well aware of this decree, Daniel went home and continued
his regular practice of prayer and thanksgiving to God with “the windows opened
toward Jerusalem” (v. 10). The bureaucrats relayed this information to the king,
who felt he had no choice but to throw Daniel into the lions’ den (vv. 13-16).
Aware of Daniel’s faith (cf. v. 23), the king said to him, “May your God, whom you
serve continually, rescue you!” (v. 16).

Early the next morning, the king hurried to learn what had happened, asking,
“Daniel, servant of the living God, has your God, whom you serve continually,
been able to rescue you from the lions?” (v. 20). Daniel testified, “My God sent
his angel, and he shut the mouths of the lions. They have not hurt me, because |
was found innocent in his sight. Nor have | ever done any wrong before you, Your
Majesty” (v. 22). The accusers and their families experienced the judgment they
had planned for Daniel (v. 24). King Darius wrote a decree of blessing (“may you
prosper greatly” [v. 25]) “to all the nations and peoples of every language in all
the earth” (vv. 25-27):

| issue a decree that in every part of my kingdom people must fear
and reverence the God of Daniel. “For he is the living God and he
endures forever; his kingdom will not be destroyed, his dominion will
never end. He rescues and he saves; he performs signs and wonders
in the heavens and on the earth. He has rescued Daniel from the
power of the lions.”

Another king who experienced the blessing of God through his contact with
the captive people of Judah was Cyrus, who recognized it was “the Lord, the
God of heaven” who had given him “all the kingdoms of the earth” (2 Chronicles

25. Cf. Daniel 7:13-14 (“one like a son . . . was given authority, glory and sovereign power; all nations
and peoples of every language worshiped him. His dominion is an everlasting dominion that will
not pass away, and his kingdom is one that will never be destroyed”).
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36:22-23). “The Lord moved the heart of Cyrus king of Persia,” and he announced
God had appointed him “to build a temple for him at Jerusalem in Judah.” He
encouraged any of God’s people who desired “to go up” and offered them his
blessing, “may the Lord their God be with them” (v. 23). Isaiah recognized God’s
calling upon Cyrus, referring to him as “the Lord’s shepherd” and “the Lord’s
anointed” (Isaiah 44:28-45:1).

The Nations Will Seek the Lord

At the dedication of the temple, Solomon anticipated future blessings for the
nations. Solomon asked God to listen to the prayers of those from distant lands
who come to the temple because of the Lord’s “great name,” “mighty hand,” and
“outstretched arm” (2 Chronicles 6:32). He asked the Lord to “hear from heaven”
and to “do whatever the foreigner asks of you, so that all the peoples of the earth
may know your name and fear you” (v. 33; cf. 1 Kings 8:41-43).

Isaiah spoke of a time of blessing when those from the nations would serve the

Lord, love Him, worship Him, and obey Him, for "
God’s house “will be called a house of prayer for ...s0 that all the
all nations” (Isaiah 56:3-8). Foreigners would not peoples of the
be‘ excluded frorTm God’s peoplg, for the .Lord will earth may know
bring them to his holy mountain “and give them
joy in [his] house of prayer” (vv. 3, 7). The Lord will your name and
gather both the exiles of Israel as well as “others . . fear YOU"
. besides those already gathered” (v. 8).

Zechariah described “many peoples,” “the inhabitants of many cities,” and
“powerful nations” praying to the Lord and seeking him (Zechariah 8:20-23). They
will say to each other, “Let us go at once to entreat the Lord and seek the Lord
Almighty. | myself am going’” (v. 21). The desire to be with the people of God
will be so great, the Lord Almighty announces, “in those days ten people from all
languages and nations will take firm hold of one Jew by the hem of his robe and
say, ‘Let us go with you, because we have heard that God is with you’” (v. 23). Even
“the survivors from all the nations that have attacked Jerusalem will go up year
after year to worship the King, the Lord Almighty, and to celebrate the Festival of
Tabernacles” (14:16). The nations who don’t worship God “will have no rain” and
will experience plagues (vv. 17-19).%

Isaiah saw a time of peace when the nations would be taught by God, obey Him,
listen to His decisions, and fashion their weapons into agricultural implements

” u.

26. Cf. v. 21 (“on that day there will no longer be a Canaanite in the house of the Lord Almighty”).
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(Isaiah 2:1-4).?” The nations will find peace when they rally to the Lord (11:10)
and join with Israel (14:1). Israel will be a banner for the peoples (11:10; 62:10;
cf. 18:3).2% Nations and kings will come to their light (60:3). As a result, some from
the nations would become worship leaders (66:20-21).

Positive Outcomes for the Nations

Many other positive outcomes arise when the nations encounter the Lord and
His people: “...all nations on earth . . . will hear of all the good things” the Lord does
for Jerusalem; they “will be in awe and will tremble at the abundant prosperity
and peace | provide for it” (Jeremiah 33:9; cf. Psalm 2:11; 67:7; Joshua 2:9- 11).

The Lord relented from His plan to punish the people of Nineveh when their
king told them to repent. “Let everyone call urgently on God. Let them give up
their evil ways and their violence. Who knows? God may yet relent and with
compassion turn from his fierce anger so that we will not perish” (Jonah 3:8-9).%

“The islands will look to [the Lord]” (Isaiah 51:5; 60:9). “Many peoples and
powerful nations will . . . seek the Lord Almighty and entreat him” (Zechariah
8:21-22). “Many nations will be joined with the Lord” (2:11), the islands will put
their hope in him (Isaiah 51:5; 42:4), and “all nations will . . . honor the name of
the Lord” (Jeremiah 3:17; cf. Isaiah 60:9).

“All nations” will travel to Jerusalem (Isaiah 2:2-3; Micah 4:1-2; cf. Jeremiah
3:17; Zechariah 8:20, 22). They will become God’s people (Zechariah 2:11; cf.
Isaiah 19:25) and will be considered to be like “native-born Israelites” (Ezekiel
47:22; cf. Psalm 87:4).

The Lord “will bring justice to the nations” (Isaiah 51:5; cf. 42:4). Israel, Egypt
and Assyria will together become “a blessing on the earth” (Isaiah 19:23-24).
“The Lord Almighty will bless them, saying, ‘Blessed be Egypt my people, Assyria
my handiwork, and Israel my inheritance’” (v. 25).>° Immigrants will receive an
inheritance (Ezekiel 47:22-23), and the Lord’s salvation will “reach to the ends of
the earth” (Isaiah 49:6; cf. Psalm 67:2; 1 Samuel 17:47). The Lord will pour out His
Spirit “on all people” (Joel 2:28).3

27. Cf. Micah 4:1-3.

28. Cf. 5:26; 11:12; 18:3; 49:22; 62:10.

29. Cf. Jeremiah 3:17 (“all nations . . . . No longer will they follow the stubbornness of their evil
hearts”).

30. Cf. Psalm 2:9-11 (“you kings, be wise; be warned, you rulers of the earth. . . . Blessed are all who
take refuge in him”).

31. Cf. Psalm 67:4 (“May the nations be glad and sing for joy”).
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Isaiah envisioned the Assyrians and Egyptians worshipping the Lord together
with the people of Israel (Isaiah 19:23). God’s glory will be declared “among the
nations,” including “Tarshish, . . . the Libyans and Lydians, . . . Tubal and Greece,
and . . . the distant islands” (Isaiah 66:19-21). Those instructed to praise God
include “the peoples” (Psalm 67:3), those “in the east” and “in the islands of the
sea” (Isaiah 24:15), those “who go down to the sea,” “you islands,” “the desert
and its towns,” and “the settlements where Kedar lives” (42:10-12).

The Nations Gain Knowledge

Various outcomes arise as the people of the nations encounter Israel and their
God. One outcome is knowledge. God led Israel to cross the Jordan River on dry
ground “so that all the peoples of the earth might know that the hand of the
Lord is powerful” (Joshua 4:24). King Solomon prayed the Lord would answer the
prayers of the foreigners who come to the temple”, “so that all the peoples of
the earth may know your name and fear you,” “may know that this house | have
built bears your Name,” and “may know that the Lord is God and that there is
no other” (1 Kings 8:43, 60).3? The psalmist prayed, “May God be gracious to us
and bless us and make his face shine on us—so that your ways may be known on

earth, your salvation among all nations” (Psalm 67:1-2).33

Knowledge Through Hardships

At times the knowledge of God coming to the nations arises through
hardships. For example, the plagues experienced

by Pharaoh and the people of Egypt resulted At times the
in their coming to know the Lord is Lord, He know|edge of
is Lord in the land of Egypt; there is no one God coming to

else like Him “in all the earth,” and “the earth” h ] 3
belongs to the Lord (Exodus 7:5, 17; 8:22; 9:14,20;  Ln€ nations arises
14:4, 18).3 through hardships.

32. Cf. Zechariah 2:11 (“Many nations will be joined with the Lord in that day and will become my
people. | will live among you and you will know that the Lord Almighty has sent me to you”).

33. Cf. Habakkuk 2:14 (“the earth will be filled with the knowledge of the glory of the Lord as the
waters cover the sea”) which appears to be a combination of the ideas found in Isaiah 6:3 (“the
whole earth is full of his glory”) and 11:9 (“the earth will be filled with the knowledge of the Lord
as the waters cover the sea”).

34. It is difficult to see the blessing of God upon the nations in the Pentateuch texts that speak
of God’s command for Israel to destroy the Canaanites. The Midianites were judged because
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The people of Jericho were filled with fear when they heard the Lord brought
Israel out of Egypt, across the Red Sea, and gave them victory over Sihon and Og.
They knew the Lord had given them the land (Joshua 2:9-11). As Rahab testified,
“the Lord your God is God in heaven above and on the earth below” (v. 11).

David’s victory over the Philistines happened so “the whole world [would]
know that there is a God in Israel” and so “all those gathered . . . [would] know
that it is not by sword or spear that the Lord saves; for the battle is the Lord’s”
1 Samuel 17:46-47).3°

Positive Mixed with Negative

Not all the results of association with Israel are positive. Some texts envision a
future when the blessing for the nations is more opaque or obscure. An example
of a prophetic text mixing blessing and some kind of hardship is Isaiah 45. The
nations will hear the injunction to turn to God and be saved (v. 22). The Sabeans
and those from Egypt and Cush will express their desire to find God (“Surely God
is with you, and there is no other; there is no other god”). However, their wealth
will be brought to Judah; they will arrive in chains and bow down to both Judah
and the Lord (vv. 14, 23).%¢

Isaiah 60 also has a mix of both positive and negative outcomes for the nations.
Blessings are found in v. 3 (“nations will come to your light, and kings to the
brightness of your dawn”), v. 6 (“Sheba . . . proclaiming the praise of the Lord”),
and v. 9 (“surely the islands look to me”). On the other hand, the nations in this

they had led Israel into idolatry and immorality (Numbers 31:15, 16; 25:1-3). These were crimes
punishable by death in the Mosaic law (Numbers 25:16-18; cf. Leviticus 20:10-21; Deuteronomy
22:22; Exodus 22:20). The people of Israel were commanded by God to destroy the Canaanites
(Exodus 23:33; Deuteronomy 7:1-2; 20:16-17) for various reasons: a) if Israel made a covenant
with them (Exodus 23:33), they might become a snare to Israel (Exodus 34:12), and it might
result in the people of Israel engaging in sacrifice to their gods (Exodus 34:15), b) Intermarriage
with them would lead to idolatry which would be judged (Exodus 34:16; Deuteronomy 7:3-4;
20:18), and c) the wickedness of these nations defiled the land (Leviticus18:21-28). Cf. Genesis
15:16 (the sin of the Amorites was anticipated by God); Deuteronomy 9:4-6 (Israel was given the
land, not because of their superior morality, but because of God’s promises to the patriarchs);
Joshua 3:10; 11:3; 17:13, 18; 24:11.

35. Cf. Isaiah 49:26 (“I will make your oppressors eat their own flesh; they will be drunk on their own
blood, as with wine. Then all mankind will know that I, the Lord, am your Savior, your Redeemer,
the Mighty One of Jacob”).

36. Cf. Isaiah 66:23 (“all mankind will come and bow down before me, says the Lord”); Philippians
2:10.
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chapter bring their wealth to Judah (vv. 6, 7, 9, 11) and experience servitude
(vv. 10-11).%>

The nations also bring their wealth to Israel in Isaiah 18:7 (“gifts will be brought
to the Lord Almighty from a people tall and smooth-skinned, from a people feared
far and wide, an aggressive nation of strange speech, whose land is divided by
rivers—the gifts will be brought to Mount Zion, the place of the Name of the Lord
Almighty”) and Psalm 72:10 (“...kings of Tarshish and of distant shores will bring
tribute to him; the kings of Sheba and Seba will present him gifts”).3® Are these
gifts given out of thankfulness or as some kind of forced payment?

Isaiah 25 speaks of a time when there will be “a feast of rich food for all
peoples” (v. 6). At this time, death (“the shroud that enfolds all peoples, the sheet
that covers all nations”) is swallowed up forever as the Lord wipes away “the
tears from all faces,” yet “Moab will be trampled” (vv. 7-10). Likewise, Amos 9:11-
12 mixes images which are both positive (the nations bear the Lord’s name) and
negative (the remnant of Edom is possessed by Israel).*

In addition to Isaiah 45:14, 23; 60:10-11; 25:10; and Amos 9:12, other texts
talking about the nations serving Israel include Genesis 49:10 (“the obedience
of the nations shall be his” [cf. v. 8]); Psalm 2:8-9 (“I will make the nations your
inheritance, the ends of the earth your possession. You will break them with a
rod of iron; you will dash them to pieces like pottery”); 2:10-11 (“you kings . . .
you rulers of the earth. Serve the Lord with fear”); 72:8-11 (“May he rule from
sea to sea and from the River to the ends of the earth. May the desert tribes bow
before him and his enemies lick the dust. . . . May all kings bow down to him and
all nations serve him”); and Isaiah 49:23 (“Kings . . . and queens. . . will bow down
before you with their faces to the ground; they will lick the dust at your feet”).

Conclusion

Collectively, the writers of the Old Testament have so much to say about
blessing for the nations. They anticipate the grandeur of the New Testament which
climaxes in the creation of “a new heaven and a new earth” (Revelation 21:1) and
“the Holy City, the new Jerusalem” (v. 2). “The glory of God gives” light to the city,
“and the Lamb is its lamp” (v. 23). “The nations will walk by its light, and the kings
of the earth will bring their splendor into it” (v. 24). “The glory and honor of the

37. Cf. Isaiah 49:23 (“Kings will be your foster fathers, and their queens your nursing mothers. They
will bow down before you with their faces to the ground; they will lick the dust at your feet”).

38. Cf. Psalm 68:29 (“kings will bring you gifts”).

39. Cf. Acts 15:16-18.
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nations will be brought into it” (v. 26). And the leaves of the tree of life will be “for
the healing of the nations” (22:1-2).
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Chapter 10
EREENESE HERFRZISHEAHNS
The Messenger for the Gospel to All Nations: from Apostle

Paul to the Chinese Churches Today
by Alfred Chui

From being the unreached to being the reached, Chinese Christians have
experienced and witnessed God’s wonderful plan of salvation. Understanding
God’s intention of reaching all nations through His redeemed, the Body of Christ,
the global churches are called to succeed Apostle Paul to bring the Gospel not
only to their kinsmen but to all nations, from everywhere to everywhere. The
Chinese churches are no exception.
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Chapter 11

What about People Who Have Never Heard about Jesus?
by Miriam Charter

| met Natasha in southern Russia in 1995. Russia was recovering from seventy
years of Communist rule. She had just graduated from university with a degree in
English language and literature.

Is There a God?

When | met Natasha, she was a new believer in Jesus. Her story raised a
challenging question that troubles me even today. | can’t forget it.

Natasha grew up in Russia during the harshness of the Communist regime. She
had never once heard the name of Jesus, not even as a curse word, until near the
end of her university years.

Natasha’s childhood education was shaped by scientific atheism in a Marxist
system. Her elementary school years were marked by the ruthless indoctrination
for which Communist educators were famous. Natasha had an inquiring mind
which often got her into trouble at school. She seemed always to be asking the
wrong questions.

One day on the way to school, she was suddenly overwhelmed by the beauty
of nature around her; southern Russia is a beautiful place. At school, she had
been taught all of creation was the result of chance, but as she walked to school,
a question popped into her mind, “All this beauty in nature around me could
not have just happened as the teacher tells us.” The thought triggered another
idea, “There must at least be some Power, "
someone or something that triggered the There must at least
evolutionary process.” be some POWGF,

As she walked along, a voice whispered someone or Something

a dangerous answer to the questions inside .
her head, “Such beauty could not have just that trlggered the

happened. Maybe there is a God!” evolutionary process.”
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There is No God

When she arrived at school, young Natasha couldn’t contain herself. Not
knowing any better, she blurted out to the teacher, “Is there a God?” The teacher’s
face instantly filled with shock and fear. “You must never ask such a question,” she
quickly replied.

But Natasha’s naiveté pushed her to expand on the question, “But, Respected
Teacher, the forests were so beautiful this morning! Did God make them?”

Her teacher flew into a rage and announced Natasha would remain after class
to write lines, punishment for such an outrageous and unscientific question. After
her classmates had left, Natasha stood at the chalkboard, tears running down her
cheeks as she wrote one thousand times, “There is no God!”

Several days later, as she walked home from school, the leaves were turning
a brilliant gold and red as winter approached. Natasha was once again overcome
with a naive sense Someone must have created the beautiful forests along the
pathway that led to her home.

| know it could not have just happened! she told herself. But how? She
remembered the line she had written one thousand times on the chalkboard—
there is no God!

Arriving home to the dark little apartment where she lived with her family,
she felt like the dangerous thoughts tumbling around in her head would make it
explode. She was overcome by an inexplicable sense of something she couldn’t
explain. Not understanding what was happening, Natasha fell to her knees in the
living room, lifted her hands above her head and cried loudly, “O God, if there is a
God, please show me who you are!”

Ten years passed! Natasha graduated from high school and entered the
Kuban State University of Krasnodar. This was during the era of perestroika.* As
the Communist regime fell apart, people experienced freedom of thought and
religion for the first time. It was a period of unprecedented openness to new
ideas. Foreigners flooded the universities in her city, telling everyone about Jesus.

One day a friend invited her to a Bible study. Nowhere in her English language
and literature program had Natasha heard about the book her friend mentioned,
the Bible. Intrigued, she went to an English study group with her friend to discuss
this unknown book. In the first study, she heard the answer to her childhood

1. Perestroika (meaning “restructuring”) was a political movement of reformation within the
Communist Party in the Soviet Union during the late 1980s and 90s. It is widely associated with
the Soviet leader Mikhail Gorbachev and his glasnost (“openness”) policy reform. He introduced
a series of political and economic reforms he thought would kickstart the stagnant economy of
the Soviet Union. Instead, his reforms led to the disintegration of Communism as it had been
known in the Soviet Union during the seventy years since the Russian Revolution.
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question, “Is there a God?” She learned there is a God, and what is more, God
has a Son, whose name is Jesus. God loved her so much that He sent Jesus to die
and pay the penalty for her sins. Almost immediately, Natasha opened her heart
to Jesus and became a committed follower.

A Troubling Question

Natasha’s story raised a troubling question in my mind. | couldn’t get rid of the
image of a young girl on her knees in her dark living room, hands raised above her
head, speaking to Someone her teacher said did not exist.

The words she cried out, “God, if there is a God, please show me who you are
haunted me. What if Natasha hadn’t lived long enough to hear about Jesus? What
if, for some reason, Natasha had died the night she cried out to God, never having
heard of Jesus, never knowing the answer to her question?

| wondered where she would have gone after she died. | certainly believed in
heaven. | didn’t want to believe in hell, but | did. Everywhere | went in those days in
Russia, a country finally wide open to the Good News
about Jesus, | met young Russians who had grown | wondered
up during the Soviet e'ra, and most had never before where she would
heard of Jesus. What is the eternal future of people
who still have never heard about Him? have gone after

Two years later, | was back in Canada. Every she died.
chance | got to speak in church, | told Natasha’s story,
ending with the little girl kneeling in her dingy living room in southern Russia,
hands raised, crying out, “O God, if there is a God, please show me who you are.”

| would invite listeners to help me think about the question troubling me if
Natasha had died that night, would she have gone to heaven? It always started
good discussions about whether people who have never heard about Jesus are
lost. It was and still is a complex question that raises many other related questions.

Ill

What Does it Mean to Be Lost?

What does it mean to be lost? | remember once getting separated from my
hiking buddies in the mountains. Totally disoriented, | didn’t know whether to
go right or left at a fork in the path. Night was falling, and | was filled with panic.
My solution was to find and follow the river; eventually, I'd find a road and some
people. But which way was the river? | knew the sun sets in the west, but it was so
overcast the sun wasn’t visible. | was lost, far away from anyone who could show
me the way. It was a terrifying feeling to know | was lost.
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Are People Who Have Never Heard about Jesus Lost?

When | ask if people who have never heard about Jesus are “lost,” | am asking
if they are separated from God. Are they saved? The question raises a ton of
other questions. If they aren’t followers of Jesus, will they spend eternity apart
from God when they die? Statistics tell us that 2.3 billion people in the world call
themselves Christian.? This means only one-third of all the people in the world
have some understanding of who Jesus is.> And at least one-third of all the people
in the world don’t have easy access to knowing Jesus because there is no one
near who can tell them. They live in a place or a culture or language group with
no evangelizing church among them. Unless someone goes into their group from
the outside, they have no way of knowing Jesus. We who care about lost people
talk about people who've never heard about Jesus as unreached people groups
(UPGs for short.)*

Is knowing about or even just Is kn0Wing about or even

acknowledging there is a God enough just acknowledging there

to save.aperson fromjl.Jdgm’entwhen is a God enough to save
they die? The question I'm really

asking is, what does a person have to a person from JUdgment
know to be saved? when they die?

How Much Does a Person Have to Know to Be Saved?

Natasha moved toward belief in God’s existence by looking at nature. The
Apostle Paul believed that God’s existence and power are clearly revealed to
everyone through creation. In Romans 1:19-20, he writes the basic reality of God
is pretty plain. “ .. what may be known about God is plain to them, because God
has made it plain to them. For since the creation of the world God’s invisible

2. The label “Christian” can be confusing. People who call themselves Christians may be Christian
in name only, perhaps church attendee or people who simply hold to some form of cultural
or denominational Christianity without understanding who Jesus is. Most sources suggest that
roughly 31% of the world is “Christian.”

3. There are about 7.9 billion people in the world. (2022) https://www.worldometers.info/world-
population/

4. An Unreached People Group is a group that currently has little access to the Gospel. They are
hidden, not in the sense that they are invisible, but in the sense that there is no way, given
current conditions, that they can hear the Gospel in their own language in a way that makes
sense to them. (A. Scott Moreau, Gary R. Corwin, and Gary B. McGee. Introducing World
Missions: A Biblical, Historical, and Practical Survey. 2nd Edition. 2015 Grand Rapids, MI. Baker
Academic, p. 18).
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qualities—his eternal power and divine nature—have been clearly seen, being
understood by what has been made, so that people are without excuse.”

The questioniswhether whatisrevealed about God through nature (theologians
call that general revelation)® is enough to save a person from spiritual death and
eternal judgment. Romans 2:14-16 goes even further in saying the requirements
of God’s law are written in the heart of every person. Each one’s innate moral
judgment or conscience tells them what God requires of them. Paul says,

When outsiders who have never heard of God’s law follow it more or
less by instinct, they confirm its truth by their obedience. They show
that God’s law is not something alien, imposed on us from without,
but woven into the very fabric of our creation. There is something
deep within them that echoes God’s yes and no, right and wrong.
Their response to God’s yes and no will become public knowledge on
the day God makes his final decision about every man and woman.
The Message from God that | proclaim through Jesus Christ takes into
account all these differences. (MSG®)

Paul suggests that just as Gentiles cannot be saved by keeping the Jewish law,
neither are Gentiles saved by the general knowledge they get about God from
creation. Using circumcision as the example, Paul said to Jews who put great stock
in having been circumcised,” proving they had kept all the Jewish laws, all people
live under the power of sin:

Circumcision, the surgical ritual that marks you as a Jew, is great if
you live in accord with God’s law. But if you don’t, it’s worse than not
being circumcised. The reverse is also true. The uncircumcised who
keep God’s ways are as good as the circumcised —in fact, better. Better
to keep God'’s law uncircumcised than break it circumcised. Don’t you
see: it’s not the cut of a knife that makes you a Jew. You become a
Jew by who you are. It’s the mark of God on your heart, not a knife on
your skin, that makes you a Jew. And recognition comes from God, not
legalistic critics. (Romans 2:25-29, MSG, emphasis in original)

Paul’s conclusion is all human beings, Jew and Gentile, are lost. No one

5. Theologians speak of general and special revelation. General revelation refers to general truths
that can be known about God as revealed through nature. Special revelation is how God has
chosen to reveal Himself through miraculous means, the ultimate form of special revelation being
the person of Jesus Christ. Another form of special revelation by God, of primary importance, is His
Word, the Bible. Special revelation also includes dreams, visions and physical appearances of God.

6. The Message (MSG). Copyright © 1993, 2002, 2018 by Eugene H. Peterson.

7. The special meaning of circumcision for the people of Israel is found in Genesis 17 and was
imposed on Abraham and his descendants as a token of covenant membership in God’s people.
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is righteous, not one of us. No one seems to understand the truth. He says so
clearly, “Doing what the law prescribes will not make anyone right in the eyes of
God... You see, all have sinned, and all their futile attempts to reach God in His
glory fail. Yet they are now saved and set right by His free gift of grace through the
redemption available only in Jesus the

Anointed” (Romans 3:20, 23-24, VOICE®). ...l draw hope from

When | think about Natasha, | draw the rea“ty of hOW, to

hope from the reality of how, to someone someone who responds
who responds obediently to what God P

reveals of Himself in nature, God will Obediently to what God
send more light, often through a human reveals of Himself in
messenger. This is pretty special. In fact, nature, God will send

the revelation brought by the messenger .
is what we call special revelation,® which more llght' often through
includes everything God has revealed a human messenger.
about Himself through Christ and the
Scriptures. Of course, God’s supreme Messenger or special revelation was His
Son, Jesus, who came as a human being to show us who God is. That’s why John
3:16-17 (MSG) says:
“This is how much God loved the world: He gave his Son, his one
and only Son. And this is why: so that no one need be destroyed; by
believing in him, anyone can have a whole and lasting life. God didn’t
go to all the trouble of sending his Son merely to point an accusing
finger, telling the world how bad it was. He came to help, to put the
world right again. Anyone who trusts in him is acquitted; anyone who
refuses to trust him has long since been under the death sentence
without knowing it. And why? Because of that person’s failure to
believe in the one-of-a-kind Son of God when introduced to him.

Do People Have to Know about Jesus?

It seems from these verses that what God shows of Himself in nature isn’t what
saves someone from the death sentence mentioned in these verses. People have
to know about Jesus. John says by believing in Him, anyone can have “a whole and
lasting life.” God sent Jesus to reveal His love. It’s comforting to me to see how
God sent an American who was enthusiastic about the Gospel to students at the

8. The Voice Bible Copyright © 2012 Thomas Nelson, Inc. The Voice™ translation © 2012 Ecclesia
Bible Society All rights reserved.
9. See footnote 6.
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Kuban State University of Krasnodar, a messenger who could explain who Jesus is
to people like Natasha who were lost. She introduced students to the Bible, which
clearly reveals to its readers who Jesus is. No wonder theologians use the words
special revelation when they refer to the message Jesus brought when He came
to earth and also to God’s Word, the Bible.

If seeing God in creation isn’t enough, what do people need to know and
understand about God to be saved from eternal death? They must know God
has a Son. Simply put, people must know about Jesus. The solution to the lost
condition of people who have never heard about Jesus is a person who God
sends, a person Paul says has “beautiful feet,” because he goes to tell lost people
about Jesus. Paul says:

How, then, can they call on the one they have not believed in? And
how can they believe in the one of whom they have not heard? And
how can they hear without someone preaching to them? And how
can they preach unless they are sent? As it is written “How beautiful
are the feet of those who bring good news!” (Romans 10:14-15).

Is Jesus the Only Way?

A friend of mine thinks some Christians are narrow-minded, especially those
who believe salvation is found only in Jesus. She isn’t happy that people like
me think believing in God (or a god) is insufficient. My response to this friend is
Truth is narrow. We don’t consider it to be mathematical prejudice or narrow-
mindedness to claim four plus four equals eight rather
than ten or twelve or twenty. It’s a matter of truth. This SO, whether it
is why Jesus said, “l am the way, the truth and the life. seems harrow
No one comes to the Father except through m.e” (John or not, Jesus is
14:6). These are His own words. So, whether it seems
narrow or not, Jesus is clearly the only way to God. Clearly the Only
Truth is narrow. way to God.

That’s Not Fair!

One Sunday night, | told Natasha’s story to a youth group. The junior high
youth had joined the high school group to hear me speak. The younger teens
were restless. | was sure they didn’t hear much of what the missionary said. The
promise of pizza after the Bible study motivated them to sit reasonably quiet for
thirty minutes. One of the youngest, about thirteen, sitting in the front row with a
baseball cap pulled down over his eyes, squirmed uncomfortably the whole time.
He was right in front of me, but | was sure he didn’t hear or understand a word |

127



What about People Who Have Never Heard about Jesus?

said, much less care about it.

| finished Natasha’s story with the usual, provocative question, “Here’s my
guestion for you guys! If Natasha had died that night after she called out to God to
reveal himself to her, where would she have spent eternity?” | asked the students
to discuss the question in small groups and report to the group in fifteen minutes
with Scripture to support their answers.

When the students gathered to report back to the large group, we heard
different perspectives on the fate of Natasha, who had never heard about Jesus
at the time she cried out to God. They even raised new questions, such as was she
saved or unsaved? Do only saved people go to heaven? As | always am, they were
troubled how through no fault of her own, Natasha had never heard about Jesus!

Some students used Romans 10:13, “Everyone who calls on the name of the
Lord will be saved,” to consider Natasha’s destiny had she died. They suggested
because she had never called on Jesus, the Lord, to save her, she wouldn’t have
gone to heaven. Others believed she would have gone to heaven because she
responded to the light of nature that God had shown her. Another group was quite
sure because God is good and knows every heart, He would not have condemned
her to hell.

| admitted it was a challenging and troubling question. Sitting in the back row,
the pastor cringed when | grinned and suggested they be sure to ask their pastor
how he would answer the question. It’s a difficult one!

Three Views on Those Who Have Never Heard about Jesus

Traditionally there have been three approaches to answering this difficult
qguestion. One view, which people call the “exclusivist view,” states without
apology Jesus is the only Saviour of the world. Those who hold this view say to
be saved, a person must believe in God’s special revelation of Himself in the life,
death, and resurrection of Jesus, which is pretty exclusive!

In contrast, the “inclusivist view” agrees Jesus is the only Saviour of the world
but argues a person does not have to hear the Gospel® to be saved. In other
words, if anyone is saved, it is because of the death of Jesus. Not everyone will
hear the Gospel, but those who respond in faith to the revelation they do have will
be saved. Inclusivists believe salvation is only in Christ, but knowledge of Christ’s
work is not necessary for salvation. John Sanders, an inclusivist, says, “people

10. There are many good definitions of the Gospel. For simplicity, | give one from Scripture: that
Christ died for our sins according to the Scriptures, that He was buried, that He rose on the third
day according to the Scriptures (1 Corinthians 15:3-4).
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might receive the gift of salvation without knowing the giver or the precise nature
of the gift.”

A third view, called “pluralism,” says all paths are valid, and all lead to God.
This view opens the door to believing people who faithfully follow world religions
other than Christianity can be saved.??

Because | always stick close to Scripture when trying to answer such questions,*?
my head has always led me towards the exclusivist view (see below). But in
today’s culture, some say the term “exclusivist” sounds so culturally insensitive,
narrow-minded, intolerant, and dogmatic, all being words the culture around
doesn’t want to hear. When | discuss this complex issue with people, | often lose
my audience before they even engage with me because my answer sounds rather
“exclusive.” | keep referring them back to God’s Word, the Scriptures.

The issue raises so many troubling questions. The biggest question for me is
whether there is any basis to hope those who do not hear about Jesus in this life
will be saved. There are at least nine different ways people who call themselves
Christians have answered this question. These responses fall along a spectrum. At
one end of the continuum is the position people must hear the Gospel and trust
Christ to be saved.* At the other end is pluralism, saying all major religions are
equally valid, and Christ and Christianity aren’t unique.*®

Is There Any Basis to Hope Those Who Don’t Hear about Jesus in This Life
Will Be Saved?

As | talked with the teenagers during the night, | explained my answer to the
guestion heading this paragraph is “No.” This means | hold to the exclusivist view.
| believe, with the coming of Jesus Christ, the focus of faith was narrowed to
one man. He was the fulfillment of all the sacrifices and prophecies in the Old
Testament. Whether a person lived before Jesus’ death or after, all saving faith
points in trust to what Jesus did for us on the Cross. Our faith looks to His death
for the sins of all time.

11. Sanders, John. No Other Name: An Investigation into the Destiny of the Unevangelized. Grand
Rapids, MI. Eerdmans. 1992, pp. 216.

12. A very fine book that gives a great summary of these three views and an excellent response to
inclusivism is the book edited by Christopher W. Morgan and Robert A. Peterson called Faith
Comes by Hearing: A Response to Inclusivism. Downers Grove, IL: InterVarsity Press, 2008.

13. The Scripture is God’s authoritative Word. | hold as a belief that which agrees with what God has
revealed in His Word.

14. James Borland, “ATheologian Looks at the Gospel and World Religions,” Journal of the Evangelical
Theological Society 33 (March 1990): 3-11.

15. Morgan and Peterson, p. 36.
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A Story from Acts Chapter 4

| told the group a story from Acts 4, which helps determine what one must
know to be saved. Peter and John healed a beggar known to everyone, raising
suspicion among religious leaders. This gave Peter an opportunity to preach a fine
message to the Jewish crowd, telling them it was by the name of Jesus Christ that
he and John had healed the disabled man.

As Peter preached, he clearly told the crowd the story of Jesus’s death and
resurrection. He announced the Good News of how Jesus had died to forgive the
sins of each one of them, but he made it clear they had to repent and believe
(Acts 3:19). Over and over, Peter and John referred to the power of Jesus’ name.
They spoke of having faith in His name (verse 16). Imagine, five thousand people
believed in Jesus afterwards!

Even though Peter and John spent the night in prison because of their
message, they continued the next day to speak about Jesus, who had died and
risen from the dead just a few months earlier. Peter again told the crowd there
was something about the very name of Jesus, which brings about salvation for
anyone who believes in His name. Referring to Jesus, Peter told them, “Salvation
is found in no one else, for there is no other name under heaven given to [people]
by which we must be saved” (Acts 4:12, emphasis added).

Peter had just told thousands of religious-minded listeners the story of Jesus.
He reminded them of their Jewish history and explained how in Jesus Christ, all
of salvation history was narrowed down to one
Person. He pointed to Jesus when he said salvation If | were to say
could be “found in no <')ne else. .If I'we.re to say'a a person can be
person can be saved without believing in Jesus, it

would mean Jesus didn’t need to die after all. It saved without
would suggest there was some other way. It would beIieving in Jesus,
make a mockery of Jesus’ death. it would mean

| reminded the youth during Natasha’s c 4y
childhood that she had never heard the name of Jesus didn’t need
Jesus, not once! Through the beauty of creation to die after all.
(general revelation), the existence and even the
power of God had become crystal clear to her. Creation had prompted her to think
about God and cry out to Him to reveal Himself to her. But it’s hard to ignore the
decisive words Peter used to finish his message, the words in Acts 4:12: “Salvation
is found in no one else, for there is no other name under heaven given to [people]
by which we must be saved.”
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That’s Not Fair!

| said to the students sitting in front of me, “Natasha had not yet believed
in Jesus—how could she? She’d never heard about Him. So, she was not saved.
If I understand Acts 4:12, Natasha would not have gone to heaven because she
wasn’t saved, and as | understand heaven, it’s only for saved people. To be saved,
you must believe in Jesus.” The room fell quiet.

Suddenly, the young boy in the front row, who I'd assumed hadn’t been
listening to a word I'd said all evening, rose to his feet, pulled his baseball cap off
his head, and yelled in a loud and angry voice, “That’s not fair!” He sat down and
lowered his head into his hands.

Theroombecameinstantly quiet. Alleyeswere onme. Isaid three short sentences
into the silence, “You are right!! It’s not fair! That is why | am a missionary!”

There Must Be a Gospel Messenger

My exclusivist view, rooted in Scripture, leads me to say salvation is found
only in the work of Jesus. | believe God uses general revelation (God revealed in
creation) as one step toward salvation, and it often serves as a preparation for
the Gospel.'® A person might see God in creation, but there must still be a gospel
messenger who points them to God’s Son, Jesus, who died for them. | say this
because | believe the Gospel is the only means of salvation. For this reason, | call
myself a “gospel exclusivist.”"’

This is why the Church must focus its best efforts on evangelism and missions.
God’s “ordinary” way of bringing people to faith in Jesus is by sending the Gospel,
usually carried by a messenger to those who have never heard of Him. Seeing God
in creation is not enough. This is why I’'m an international worker!

Some “exclusivists” believe, as | do, that the Church should focus on sending
messengers. They also recognize, as | do, how God might choose to send a
special revelation to someone who has never heard the Good News, using an
“extraordinary” means. God works in supernatural ways. The Holy Spirit might
choose to use a direct revelation from God, a dream, a vision, a miracle, or an
angel bringing a gospel message to someone who has never heard the Good News.

I remind myself every day the customary way by which sinners come to know
and love God is through a messenger bringing the Good News of what Jesus did
in dying for them. So, when | pray for unreached people groups, | always pray God

16. John Piper. Let the Nations Be Glad! The Supremacy of God in Missions. Grand Rapids, MI: Baker,
1993. P. 151-159.
17. 1 am using the labels developed in Morgan and Peterson’s book, p. 26.
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will raise up many in the next generation who will go as messengers. But I'm
glad sometimes God uses extraordinary ways to bring the message of Jesus to
lost people.t®

Is it Just for God to Send People Who Have Never Heard the Gospel
to Hell?

As | work through the spectrum of nine different responses to the sobering
guestion, “Is there any basis for hope those who do not hear about Jesus in this
life will be saved?” | see some responders trying, optimistically, to find hope of
salvation apart from the Gospel. They ask the sincere question, “Is it just or fair
for God to send people to hell who have never heard the Gospel?” They want to
widen the doorway of hope to include other ways to salvation.

Inclusivists, which is what we call such people, charge exclusivists like me with
unfairness and injustice. Like the young boy in the youth group, they cry out,
“It’s not fair!” How could it be fair and just for those who have not heard the
Gospel, which is necessary for salvation, to be lost forever? There are two faulty
assumptions behind their accusation that “It’s not fair!”*°

Condemned Because We Are Sinners

The first mistaken assumption is people are condemned because they have
rejected the Gospel. But remember, the people we’re talking about haven’t
even heard the Gospel, so they haven’t rejected it. The Bible is completely clear;
condemnation isn’t based on rejecting the Gospel but on the fact we are sinners.

Romans 5:18 says, “So here is the result: one man’s sin [Adam] brought
condemnation and punishment for all people” (VOICE, emphasis in original). Paul
also says God’s wrath is revealed against anyone (Jews and Gentiles alike) who
rejects God’s truth as revealed through creation (Romans 1:18-25). In Romans,
Paul argues that just as everyone has an innate knowledge of God, rebellion is
also innate. Rebellion is the basis of our guilt.?°

Natasha’s condemnation was because she was a sinner, not because she
rejected (or had never heard) the Gospel. Natasha cried out to God. She wasn’t

18. People who believe God sometimes uses special revelations of Himself beyond Christ and the
Scriptures might be called “special revelation exclusivists.” See Morgan and Peterson, p. 28,29
for a more complete explanation.

19. Morgan and Peterson, pages 241-243 give an excellent, succinct response to the question, “Is it
just for God to send people to hell who have never heard of Jesus?” My discussion is based on
their response.

20. William Edgar writes a chapter in Morgan and Peterson called Exclusivism: Unjust or Just.
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rebelling against Him, but she was still guilty before Him. Whenever | thought
about this, as | pondered the fairness of God against which the young boy
protested, | took hope for people like Natasha who turn to God and cry out, based
on the light of general revelation.

Natasha needed Jesus to save her from sin. God could have used extraordinary
means (a dream or vision or an angelic messenger) to communicate the Gospel.
But freedom to evangelize came to Russia, and with freedom came a messenger
who told her about Jesus.

A Confusion of Justice and Mercy

The second mistaken assumption behind the assertion of unfairness is our
tendency to confuse justice and mercy. Yes, it is just and fair for God to punish
those who are guilty because they are sinners.”* God wasn’t obliged to provide
salvation for guilty sinners, but it is merciful and gracious that He did so. As
Morgan and Peterson say, “. . . because of his grace and mercy (in a way consistent
with his justice), God made atonement for our sins through Christ’s death and
resurrection. And in grace and mercy, God sends good news to the guilty so they
can repent and trust Christ.”?

The question, “Is it fair that God punishes those who have never heard the
Gospel?” must be answered with a “yes.” We ask, “Is it fair that millions will
never hear the Gospel? My stomach writhes as | respond, “No, it is not.” This was
actually the issue against which the young boy in the youth group protested. He
was angry because, without a messenger, Natasha was lost, as are millions today.
| don’t question the justice of God’s punishment of the guilty, but | am troubled
that the news of God’s mercy has reached so few. It isn’t fair!

All of us stand condemned before a holy God, deserving His anger. In this,
God is fair. However, perhaps there is greater condemnation for those who live
in places in Christianized, developed countries with centuries of Christian history
and access to the Bible. Maybe we bear more condemnation than those in areas
where the reach of the Gospel is limited. Why? Because we know about Jesus but
keep that Good News to ourselves.

Perhaps We Are the Problem

The greatest mystery to me isn’t the character of God (His love, His justice or
His mercy) or the destiny of lost people. The greatest mystery is why we, who
have God’s Word and could share the story of Jesus with people who are lost,

21. Morgan and Peterson, p. 242.
22. Morgan and Peterson, p. 242.
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don’t go to people who have not heard.

Robertson McQuilkan, who went to Japan to The greateSt
tell lost Japanese about Jesus, asks us why we who ~ mystery is why we,
know Jesus are busy doing other things, maybe who have God’s

even very good things, but aren’t going ourselves
or sending others until every single person now Word and could

alive has heard about Jesus.?® The problem isn’t share the story of
with God’s character but with our obedience to Jesus with people
the Ias'F c.ommand of Jesus, ”TP.\e.refore gc? and who are |OSt, don’t
make disciples of all people, baptizing them in the
name of the Father and of the Son and of the Holy g0 to people who
Spirit” (Matthew 28:19). have not heard.

23. Robertson McQuilkan. The Great Omission: A Biblical Basis for World Evangelism. Waynesboro,
GA. Authentic Media. 2002. P. 52.
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Chapter 12

Unreached People Groups: The Church’s Dilemma
by Wallace Albrecht

Brown and Kenzo, whose fertile minds conceived the idea for this book, have
stated it should be a “light” theology of mission for laity and clergy, answering
the question, why do we as a church send and continue to send workers to the
nations?! If this is to be a “theology,” it must begin with the nature and character of
God. So, what is it about God’s character which demands the Church to prioritize
its mission to the unreached? or the least-reached in today’s world? The question
obviously begs a solid biblical foundation.

THE UPG MANDATE

Biblical Missiology

A plethora of books has been written on this subject. Space doesn’t allow a
thorough treatment. Perhaps a few biblical vignettes that others have overlooked
will suffice.

An interesting story emerges in 1 Kings 20-21, helping us to understand the God
of the Bible better through the use of contrast. Ben-Hadad, king of Syria, mounts
what he hopes will be a magnificent conquest of Ahab and the Samarian kingdom.
The odds were stacked in his favour. Ahab’s forces numbered 7,000, while Ben-
Hadad’s army consisted of chariots, horses and 100,000 footmen. Despite these
uneven odds, Ben-Hadad’s armies were decimated in the first battle.

Ben-Hadad’s war strategists offered an explanation that precipitated a new
strategy based on the following reasoning:

Andtheservants ofthe king of Syria saidto him, “Their gods are gods
of the hills, and so they were stronger than we. But let us fight against

1. This chapter will hopefully fulfill their request and go one step further—consider the how as well.
2. An unreached people group (UPG) or least-reached people (LRPG) is a people group among
which there is no Indigenous community of believing Christians with adequate numbers and
resources to evangelize this people group without outside assistance. https://joshuaproject.net/

help/definitions
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them in the plain, and surely we shall be stronger than they (1 Kings
20:23 ESV3).

On their second attempt, they chose to fight in the plain but suffered another
humiliating defeat, just as God predicted through Elijah.

And a man of God came near and said to the king of Israel, “Thus
says the LORD, ‘Because the Syrians have said, “The LORD is a god
of the hills but he is not a god of the valleys,” therefore | will give all
this great multitude into your hand, and you shall know that | am the
LORD"” (v. 28).

Two observations arise from this war chronicle. Like most other ethnic groups
of antiquity, the Syrians thought of their gods as regional deities, “the gods of
our land.” They projected this concept upon the God of Israel, considering Him
to be the God of the hill country but not the God of the plains. The true and
living God could not allow Himself to be proscribed by a piece of land, a clan,
tribe, or ethnic group. He distinguishes Himself as the God of the Universe. If
God, the creator of heaven and earth, is the universal God, it would be very
strange if He were not interested in every nation or ethne, as the Greek New
Testament puts it.

Secondly, the passion of God of the Bible is to be known for who He actually
is, not what finite human minds conceive about Him. Interestingly, the prophet
underscored to Ahab how His purpose in allowing him to defeat the Syrians was
so “you shall know that | am the Lord.” It wasn’t just the Syrians who embraced
a limited and erroneous concept of God. God chose to teach both the Samaritan
king and the Syrian generals the truth of His eternal power and universal Godhead.
It is reasonable to conclude that the God of the Bible, the creator of the universe
and the nations, longs to be known.

From Genesis to Revelation, the student of the Old and New Testaments
encounters the passion and plan of God over and over:

e As early as Genesis chapter 10, the emergence of nations is encountered

in Scripture.?

e Chapter 11 of Genesis makes it abundantly clear that the creation of

ethnolinguistic groups was not just a willy-nilly happenstance but rather
God’s doing. God was behind the formation of ethnolinguistic groups at
Babel. Furthermore, He didn’t stop creating people groups in Genesis 11.
The psalmist suggests God’s creative acts in forming ethnolinguistic groups

3. The Holy Bible, English Standard Version. ESV® Text Edition: 2016. Copyright © 2001 by

Crossway Bibles, a publishing ministry of Good News Publishers.
4. Genesis 10:5, 20, 31-32.
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or peoples is a continuing divine art. After reviewing God’s promises and
purposes in Psalm 102, He asks these things be written so that people who
are yet to be created might be brought to praise His great Name.

e David saw clearly and often expressed God’s plan for the nations. After
reading Psalm 9 recently, | concluded this psalm might well be described
as David’s version of the Great Commission.> At the very least, the nations
figure largely in this and other psalms.®

During the days of preparation for this manuscript, my devotional reading
is taking me through the Minor Prophets. The message coming through these
inspired oracles is how God is a God of justice and mercy. With both in mind, the
Minor Prophets often refer to the nations.”

What is incredible to me is the scribes of Jesus’ day invested their lives in
copying the scriptures, yet missed the point. What on earth were they and the
Pharisees reading? It certainly could not have been
God’s most recent revelations to them through these

It is shocking and
prophets. These texts are filled with God’s interest 8

in the nations both for the purpose of judgment appa”mg how
and salvation. It is shocking and appalling how ethnocentric the
ethnocentric the Jewish leaders were at the time Jewish leaders

of Christ. When Paul was speaking in his defence .
. . were at the time
in Aramaic before the people on the steps of the ]
Roman barracks (Acts 21-22), they listened until he of Christ.
mentioned the word Gentiles. The crowd broke out
in murderous chaos. “Away with him” was their spontaneous demand. How could
such blatant racial prejudice breed among the people of the Book?

Any survey of history will reveal the incredible terror, torture, affliction, and
injustice the nations have perpetrated upon one another. God aims to make right

5. See also Psalm 96:3.

6. See Psalm 22:27-28, 45:17.46:10, 47:9, 67:1-5, 72:17, 86:9, 102:15.

7. N.B. The outpouring of God’s Spirit upon all peoples, Joel 2:28-32; Amos’ prophecies of
judgment upon Judah, Israel, Samaria and all their surrounding nations, 9:9 & 12 and His
promise of restoration; Obadiah’s judgments upon Edom, 1:1ff, and the coming Day of the Lord
for “all nations” 1:15: Jonah’s revival ministry in Nineveh, 3:4-10; Micah’s prophetic ministry
to “all nations 1:1, and the good news of the conversion of many nations, 4:2; Nahum'’s oracle
against Nineveh 1:1 and Assyria 1:13; God’s command to Habakkuk to consider the nations and
pay attention 1:3; Zephaniah’s judgments upon Gaza, Crete, Philistia, Judah, Moab, Ammon,
Ethiopia, and Assyria followed by a prediction of the redemption of the nations 3:8-10 and
Jerusalem’s restoration 3:20; God’s promise to Judah through Haggai involving the nations, 2:7;
Zechariah’s prediction of national turning to the Lord and becoming His people, 2:11 and 8:22-
23; God’s affirmation through Malachi that God’s “Name will be great among the nations, 1:11.
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what the nations have done wrong. Perhaps no prophetic passage demonstrates
this more than Joel 3, which reveals what will take place on “the day of the Lord.”
| will gather all nations and bring them down to the Valley of
Jehoshaphat. There | will put them on trial for what they did to my
inheritance, my people Israel, because they scattered my people
among the nations and divided up my land. They cast lots for my
people and traded boys for prostitutes; they sold girls for wine to
drink. “Now what have you against me, Tyre and Sidon and all you
regions of Philistia? Are you repaying me for something | have done?
If you are paying me back, | will swiftly and speedily return on your
own heads what you have done (Joel 3:2-4).

The God of the Bible is keenly committed to both judgment and redemption.
God’s commitment to redeem the nations comes through loud and clear in the
preaching of the Old Testament prophets:

“Shout and be glad, Daughter Zion. For | am coming, and | will live
among you,” declares the LORD. “Many nations will be joined with
the LORD in that day and will become my people. | will live among
you and you will know that the LORD Almighty has sent me to you”
(Zechariah 2:10-11).

J(')hn makes cIea'r in Bevelahon 7:9 that _God’s purpose and
God’s purpose and intent is to redeem great . .
multitudes from every tongue, tribe, people, and intent is to redeem
nation who will stand before His throne clothed great multitudes
in white robes and worshiping Him with palm from every tongue,
branches in their hands. It is no wonder Jesus’ .
parting command to His disciples assigned them trlbe' people, and
to make disciples of all nations.? nation...

Because God of the Bible is the God of heaven
and earth, Creator and sustainer of all things seen and unseen, and the only
universal God unbounded by any territory or region, He legitimately possesses a
genuine concern for all nations.

To omit the key texts in the gospels and Acts regarding the obligations of the
Church in this Age would constitute gross negligence. The reader may be tempted
to skip the following paragraph because these texts are so familiar. Please don’t.
They deserve repetition.

8. In Greek, panta ta ethne refers to ethnic groups and not geo-political entities as we understand
the word nation today.
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I've been challenged when using Matthew 24:14 as a part of Christ’s mandate
to the Church in this Age to take the Gospel to all people groups. They argue
that Jesus is answering the disciples’ question prompted by His prediction the
Jerusalem temple will be destroyed. Since this event took place in AD70, they
say the Gospel of the Kingdom must have been preached to all nations by then.
Therefore, it is obviously not applicable to the Church today. They also refer to
Paul’s hope to be sent to Spain by the church in Rome, suggesting if he did achieve
his goal and succeed in taking the Gospel to Spain, it had penetrated the then
known world (i.e. from India® to the western reaches of Europe).

The reference to “this generation” in Matthew 24:34 is taken to support the
view Jesus’ prophecies in Matthew 24 had all been fulfilled. A closer look at the
text makes plain how a pre-fulfillment and a fuller fulfillment were clear in the
mind of Jesus when He spoke these words. It is a difficult stretch of interpretation
to squeeze the prophecies of Matthew 24:27-31 into the period from AD30 to
AD70, and it is an impossible stretch to say the Gospel had been preached in the
whole world “as a testimony to all nations” before AD70.

Without a doubt, Jesus’ parting command, the mandate to take the Gospel to
every ethnolinguistic group and make disciples among them, His mandate for the
Church, is in force to the present.

The Church’s Historic Response

Space doesn’t allow detailed documentation of the Church’s obedience to
Christ’s parting command over the past two millennia, but a quick overview may
add strength to the premise that the Church always understood the mandate
Jesus left with His disciples in Matthew 28:19-20. Though the Church’s mission
vision did rise and wane over the centuries, it was aware every people group
ought to be offered this good news.°

The Apostolic Era: Did the apostles take the parting command of their Lord
seriously? When one takes into consideration the New Testament record, other
ancient writings, early Christian art, legend, and Church tradition, it becomes
pretty clear the apostles (fourteen when adding Paul and Matthias) aimed to take
the Gospel to the then-known world at great personal sacrifice and in many cases,
martyrdom. Only two apostles’ deaths are recorded in the Bible (James and Judas
Iscariot). Most of what we know about the other apostles’ deaths must be drawn

9. Non-canonical sources and Church tradition record that both Thomas and Bartholomew had by
AD70 reached India with the Gospel.

10. If the reader wishes to get a more detailed history of Christian missions, I'd recommend such
authors as LaTourette (1953) or Moffett (1998). For shorter one-volume surveys, Stephen Neill
(1964) or Ruth Tucker (2004).
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from the aforementioned sources. Multiple accounts of where and how some
apostles died produce some ambiguity, but natural death appears on the list of
possibilities for only five, namely Matthew, Philip, John, Simon the Zealot and
Matthias.'* Strong evidence leads to the conclusion at least nine died a violent
martyr’s death.

As Neill observes, the Church of the first Christian generation was a genuinely
passionate missionary Church. (1986:21).

The Middle Ages: As the Church in the Western World became increasingly
interested in political power and wealth, it lost its passion for taking the Gospel
across cultural and linguistic barriers. For example, in the mid-13th century, the
Polo brothers (Marco’s uncles) brought a request from Kublai Khan to the Pope
asking for the dispatch of a hundred men of learning devoted to the Christian
faith who would be able to teach their faith in various centres in the Far East.
Twenty years passed before Rome sent not one hundred but just two monks,
one of whom died on the journey. The remaining Franciscan monk, John of
Monte Corvina, met with limited success due to the indifference of Kublai Khan’s
successor and opposition from the Nestorians, who had been active in the East
for several centuries.*

Two observations can be drawn from this incident. First, the Roman Catholic
Church hierarchy felt little urgency in carrying the Gospel to the ends of the earth.
Secondly, whatever missionary impetus remaining in the Catholic Church was born
by religious orders such as the Franciscans, Dominicans, Augustinians, and others.

The Modern Era: A significant stirring in the Protestant segment of Western
Christianity was founded upon reformation theology and fanned by the revivals
of the late 18th and early 19th centuries. The emergence of strong leaders
like William Carey and the emergence of faith-mission societies were also a
considerable impetus to the task of world evangelization. The first volley of
sent-ones (call them modern apostles or missionaries) arrived on the shores of
the unreached areas of Asia, Africa, and the Islands of Southeast Asia. Having
occupied the most easily accessible places, others became impatient and formed
new faith missions to penetrate inland.® These efforts are relatively well-known,
having been well documented in missionary biography and popular media, and
easily accessible to the Church today.

Historically, the transition into a new millennium evokes both fear and a
new vision. Some readers may remember the Y2K scare, which permeated the

11. https://overviewbible.com/how-did-the-apostles-die/, December 2021.
12. Neill, 1964:107ff.
13. Thus we have the Africa Inland Mission and the China Inland Mission, etc.
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computer world twenty-some years ago. During the final quarter of the 20th
century, visionary leaders like Ralph Winter!* sparked a movement igniting a new
passion for reaching every UPG on the planet. He and much of the evangelical
church believed Matthew 24:14 quite literally and wondered if it might be
possible to finish before the end of the millennium. But first came research,
how many UPGs remained? | happened to be assigned by the Alliance Mission
in Indonesia to help research its people groups and those in nearby nations
to determine how many remained unreached. Both denominational and faith
missions worldwide were recruited to do the best job possible with available
tools. It was discovered the remaining mission task was formidable. According
to Joshua Project’s current research, there are 17,431 distinct ethnolinguistic
groups, of which 7,399 remain unreached.®

Today the effort to reach panta ta ethne is shared by churches worldwide.
Nations sending the largest group of cross-cultural missionaries are, in order, the
United States, Brazil, and Korea. Helping younger churches join in this vast effort
is vitally important. In this book, Craig Bundy’s chapter provides an encouraging
description of Alliance initiatives to help the younger churches become partners
in mission.

But one huge problem needs to be addressed. The question of priorities will
be dealt with next.

The Contemporary Church’s Dilemma

Two problems are quickly evident when it comes to the Church’s response to
Christ’s Great Commission today, but first, a story. In the late 1990s, the Alliance
World Fellowship’s quadrennial meeting was held in Hong Kong’s North Point
Alliance Church®® (NPAC). While there, | learned this church aimed to maintain
its mission giving at 80% of total offerings. When giving to missions dropped
below the 80% mark, the pastor called for a season of fasting and prayer to raise
awareness and concern for mission, which was the church’s stated priority.

It is to be granted that NPAC is not your average church in Hong Kong. The
comparison may not be fair, but it is helpful to know how the average North
American church divides its giving: Internal: Salaries 50%, Facilities 22%, Operating

14. R. Winter founded the US Center for World Mission now known as Frontier Ventures.

15. This was the work of the AD2000 and Beyond Movement which initiated this research which
was assumed by the Joshua Project in 2005.

16. If you read Chinese you can learn more about NPAC at https://www.npac.org.hk/service.html. A
look at NPAC English ministry is found at https://npacem.org/ but here you will only find a limited
picture of this church’s ministry.
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Expenses 13%, Outreach: Local 13%, Outreach: Overseas Missions 2%. The most
significant part of the two percent of overseas missions resources goes toward
ministry among already Christianized people groups overseas.!” | share this set of
statistics not to generate guilt or embarrassment to the readers or their churches.
| don’t doubt your church’s division of resources is much different from this. But
these statisticsand the trends in Canadian Alliance churches give cause for dialogue.
What barriers contribute to a weak response to Christ’s parting command?

Missiological Myopia

What do | mean by missiological myopia?*® Near-sightedness is not only a
physical disorder. In its spiritual sense, it often afflicts families, churches, and
denominations. Humans tend to focus on the matters close at hand, their own
situation, circumstances, environment, and struggles.

Perhaps an illustration from church history will help bring spiritual myopia
into better focus. Church historians of the Protestant tradition tend to celebrate
Martin Luther’s role in the reformation, and without doubt, there is much to
celebrate. His commitment to and love for Scripture was truly remarkable in a
day when the Bible was not available in the vernacular and not read by the laity.
He also bore a deep and persistent concern for his sin. But the reformation was
precipitated mainly by his conviction that Rome was fleecing the German people
through the mechanism of indulgences, a sentiment shared by his benefactor
Frederick Ill (Frederick the Wise). In Luther’s intense study of the scriptures to
find justification for indulgences and other examples of corruption in the Catholic
Church, he came upon his “Cloaca” Experience.’® He just happened to discover
the solution to his sin problem in Romans 1:17, “the just will live by faith.”?° We
celebrate the rediscovery of the doctrine of salvation by grace through faith but
forget the Lutheran reformation gave very little place to Jesus’ parting command.
This is one example of spiritual myopia.

Fortunately, we have the example of the Czech reformers like Jan Hus, who, sixty
years previous to Martin Luther, planted the seeds of the Reformation and was
burned at the stake by the Catholic Church for his stand. The Hussites eventually
had to flee the intense persecution in northern Czechoslovakia. They walked north
into the area of Dresden in Germany and were given land by a Lutheran who had

17. https://joshuaproject.net/assets/media/handouts/hard-mission-facts.pdf

18. myopia: a condition in which the visual images come to a focus in front of the retina of the eye
resulting especially in defective vision of distant objects; 2. a lack of foresight or discernment : a
narrow view of something.

19. See Metaxas, 2017: 93ff.

20. Quoted from Habakkuk 2:4 and repeated in Galatians 3:11 and Hebrews 10:38.
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been profoundly influenced by pietism, Count Nicholas Ludwig von Zinzendorf.
The flame of Moravian faith was reignited in part through Zinzendorf’s care for
these wandering saints, and a much less myopic version of Christian faith and
practice emerged. The Moravians launched a 24/7 prayer meeting, lasting one
hundred years and a missions movement that brought the Gospel to unreached
people groups in the Americas, Africa, Asia, and the Islands of Southeast Asia.

When a church or a denomination becomes so focused on its local concerns,
such as structures, be they physical or organizational, that its response to Christ’s
parting command (Matthew 28:19-20) becomes anemic, it becomes decreasingly
effective in carrying forward Christ’s parting command.

How can a church’s elders board and/or the missions committee evaluate their
response and determine whether they are doing their fair share regarding the
least reached?

Relational Disorientation

Another barrier to fulfilling the local church’s role in reaching out to those who
have never heard is relational disorientation. If the church leadership decides to
increase their commitment to UPGs, their challenge will get tougher. Most church
boards or missions committees will be stymied in reaching their goals by relational
disorientation. The average layperson sees just about anything beyond their local
church as mission. Taking the Gospel to the least-reached ethnic groups in the
world is a bit different from taking it to our neighbour. Planting Christ’s Church
in unreached people groups requires years of language and culture learning,
persistent and intensive prayer warfare, and sometimes decades of plowing,
sowing, and watering.

Often the person in the pew regards a plethora of ministries as mission.
Consequently, they see any of these as fair inclusion in the church mission
budget. Their interest usually follows relational lines, Suzie wants to disciple
students in the big city university, Sam wants to cook meals for refugees crossing
an international border, John and Joan want to provide member care for burned-
out pastors and missionaries at their retreat in lake country. These are all good
things, but all compete for the dollars that might be spent reaching the Uyghurs
in Central Asia or the Fulani in North Africa. How does the church deal with
relational disorientation?

Fads and Issues

Mission philosophy is not immune to the pull of new trends and fads.
Organizations pop up when the societal sentiments lean in their direction
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and appeal to the church to fund their efforts. Of course, poverty relief, racial
reconciliation, and others are good causes. Paul appointed Titus and another
brother (2 Corinthians 8) to take the offerings of the Corinthian and Macedonian
churches to Jerusalem to help Christians there survive the famine.

Should good causes pre-empt a local church from taking the Gospel to the
unreached? Maintaining biblical priorities in the mission program of the local
churchisvery challenging. What can a local church do to manage these challenges?
What are the options? We can map them out on a continuum:

None Supreme

0 1 2 3 4 5 6 7 8 9 10

Table #1 — Local Church response to the UPG mandate

Zero would represent the church that chooses not to grapple with the UPG
mandate at all. Just go with whatever comes up from the membership. A score of
four may represent a church that has decided it will earmark at least 40 percent
of its mission fund for ministries actually working among peoples who have little
or no access to the Gospel and places where no indigenous church exists. North
Point Alliance Church in Hong Kong might deserve a score of eight if its generous
mission fund is used exclusively for ministries that qualify as fulfilling the UPG
mandate. A small or medium church in Canada that raised up one missionary
couple whose work is among Tibetans or similar UPG, so all their missions giving
supports this one couple (or the mission board through which they are supported)
would qualify for a score of ten on the continuum above.

Conclusion

The point of this chapter is twofold. First, local churches need to be exposed
to the plethora of biblical evidence the Great Commission includes discipling the
nations, which consists of all of the world’s unreached ethnolinguistic groups.*
Secondly, leadership in local churches needs to determine what portion of their
income will be guarded for UPG ministries?? and how much can be justified
biblically for other good causes?

21. Planting churches among them was Paul’s method of doing so and is still the best approach today.
22. One way, among others, is to include The Jaffray Project annually in the church calendar.
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Chapter 13

Energized for Mission

by David Hearn

The Power of the Holy Spirit for Global Missions
“The key to the missionary problem is the missionaries. They
believe in the presence of the Spirit of God, but they lack the
encounter. There never should be a missionary ministry that is not
full of the presence of the Lord!”?

It is the Power of the Holy Spirit that Energizes the Church for Mission!

It was one of the most terrifying experiences of my life. On Good Friday, April
22,2011, my wife Agnes and | were in Saint Louis. We had settled in for a relaxing
evening when we heard a loud warning siren, followed by a knock on our door and
an urgent request for us to immediately descend to the basement of the place we
were staying. As we huddled together with the other guests, an F4 tornado with
sustained winds of 265 km an hour was shredding everything in its path! When
the tornado finally dissipated, we were allowed to ascend from the basement and
go outside. The scene was unbelievable. As we drove closer to the epicentre of the
tornado, we saw huge trees ripped out of the ground and tossed like toothpicks;
cars and large trucks were overturned, and massive billboards were shredded!
The power of the wind unleashed is incredible!

| am struck by the fact one of the symbols of the Holy Spirit is wind. Invisible,
unexplainable, unlimited, powerful, and undeniable in impact! The Apostle John
records,

“You know well enough how the wind blows this way and that.
You hear it rustling through the trees, but you have no idea where
it comes from or where it’s headed next. That’s the way it is with
everyone ‘born from above’ by the wind of God, the Spirit of God”
(John 3:8 MSG?).

1. Murray, The Key to the Missionary Problem, 18.
2. The Message (MSG) Copyright © 1993, 2002, 2018 by Eugene H. Peterson.

145



Energized for Mission

The Hebrew word — Ruach (roo-aak), which can be translated as wind, breath
or Spirit, is generally understood as a hot, fierce, gusty, and commanding wind!
It symbolizes the energizing, transforming power of the Holy Spirit! We see this
expressed on the Day of Pentecost when the coming of the Holy Spirit is described
as “...the sound like the blowing of a violent wind” from heaven (Acts 2:2).

A.B. Simpson believed that the ministry needed in his day was a ministry of
spiritual power and that the power which the Holy Spirit brings is first the power
to be, and then the power to do. If this was true in Simpson’s era, how much
more do we need to see a fresh unleashing of the Spirit’s power in our day? We
are living in a time of immense upheaval and uncertainty. The lingering effects
of a global pandemic, economic instability, and the Russian invasion of Ukraine,
which threatens to draw us into World War lll, are leaving humanity at an ever-
increasing level of vulnerability. The danger for the Church is to embrace the stance
of protection and survival at the expense of gospel proclamation and revival. Now
is not the time (as if it ever were) to default to “fox-hole” Christianity. Instead, |
am convinced the stage is set for a massive move of God’s Holy Spirit to bring the
nations to Jesus. It is time to cry out for a fresh encounter with the power and
presence of the Holy Spirit.

The starting point of missions is not strategy but saturation. Missions always
begins with a profound and continuous filling of the Holy Spirit! You see, mission
effectiveness is not about being active but about being activated by the Holy Spirit!
In the 1924 annual report of the Alliance, the theme was focused on spiritual
renewal. The report stated,

“One may be fundamentally sound in doctrine, and yet the
testimony and the preaching are as cold as the water that passes
through the cold hands and lips of that statue in the fountain; no real,
bubbling life that satisfies the thirst of the perishing multitudes. The
only satisfying life is the one having the fullness of Jesus and the fire
of the Holy Ghost. This is the greatest need of the child of God and
the Church of God today.”?

John Piper put it this way, “There would be no world evangelization, no world
missions, if it were not for the sovereign work of the Holy Spirit.”* World mission is
not about what we can produce but instead allowing the Holy Spirit to reproduce
Christ in us — unleashing His passion and power! Paul writes, “For this | tail,
struggling with all his energy that he powerfully works within me” (Colossians 1:29

3. Annual Report of the Alliance, 1924.
4. Dr John Piper, Sermon Titled, “No Global Mission Without God’s Mighty Spirit,” December 28,
2016.
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ESV®). Our posture is to RECEIVE the filling, the overflowing of the wind, the Spirit!

In John 20, Jesus gives a powerful mandate to His followers, “As the Father
has sent me so | am sending you,” immediately followed by “Receive the Holy
Spirit.” Jesus made it truly clear that mission was predicated on being “clothed
with power from on high.” He declared, “l am going to send you what my father
has promised; BUT STAY in the city until you have been clothed with power from
on high” (Luke 24:49).

In Acts 1:8, a clear connection between a posture of receiving and the power
to be a witness is presented. “But you will receive power when the Holy Spirit
comes on you, and you will be my witnesses in Jerusalem, and in all Judea and
Samaria, and to the ends of the earth.” The power
of the Holy Spirit is not a commodity we possess
but a Person who possesses us. Simpson affirmed, L.
“I had to learn to take from Him my spiritual life the H0|y Splrlt IS
every second, to breathe Himself in as | breathed, NOt a commodity
and breathe myself out. So, moment by moment for we possess but
the spirit, and moment by moment for the body, we
must receive...”® A posture of receiving moment by a Person who
moment the presence and power of the Holy Spirit is possesses us.
vital to be energized for mission!

In Acts 13, the church of Antioch launches God’s plan for global missions, a
call to go to the ends of the earth! In this launching, we see the energizing power
of the Holy Spirit unleashed. This text reveals three aspects or dimensions of the
Holy Spirit’s energizing work for missions.

The power of

The Holy Spirit AWAKENS Mission-Focused PASSION

The wind of God is about to blow upon a humble, remarkably diverse, and
disconnected group of leaders. We read,
Now in the church at Antioch there were prophets and teachers:
Barnabas, Simeon called Niger, Lucius of Cyrene, Manaen (who had
been brought up with Herod, the tetrarch) and Saul (Acts 13:1).
The only thing these leaders seem to have in common is their hunger for Jesus.
It was “while they were worshipping the Lord and fasting” that the power of the
Holy Spirit was released (Acts 13:1-2). The church leaders were enveloped in an

5 The Holy Bible, English Standard Version. ESV® Text Edition: 2016. Copyright © 2001 by

Crossway Bibles, a publishing ministry of Good News Publishers.
6. Excerpt from Simpson’s Sermon, Himself.
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atmosphere of Spirit-filled worship, drenched in God’s presence, fully surrendered
to His will, and filled with anticipation for what was next! Mission passion is not
about a program but an encounter. This is a stunning moment. The Holy Spirit had
set apart five men of diverse backgrounds to change the course of human history!
The Holy Spirit had created a unity of mind and heart towards missions! Notice
the incredible diversity in these leaders.

1. Economic diversity — Manaen was raised in Herod’s household (foster

brother) and was a wealthy aristocrat.

2. Religious diversity — Hellenistic Jew, Barnabas, and Hebraic Jew, Saul (Acts

6:1) and Greeks.
3. Cultural diversity — Lucius of Cyrene (North Africa), Barnabas from Cyprus
(Greek), Simeon called Niger (Black), and Paul from Palestine.

Holding them together was the power of the Spirit, who broke down the
barriers dividing them and created a dynamic unity around Jesus and His mission!

| recall when | was serving as a volunteer chaplain at a Canadian medium-
security prison. The inmates were incredibly diverse, coming from different
social-economic backgrounds and ethnicities. What was so powerful to witness
was as the inmates found Jesus and were filled with the Holy Spirit, the diversity
faded and a profound sense of unity and mission emerged. | will never forget
being part of a prayer ministry where | stood shoulder to shoulder with a white-
collar embezzler and an Irish bank robber who was leading a convicted murderer
to Jesus. That is not normal! Exactly! It only happens when the power of the Holy
Spirit is released. The Holy Spirit produces missional passion within us.

The Holy Spirit birthed a hunger for more! | wish we could have heard their
prayers. We do not know what they were asking for, but two clues may help us
discern the focus of their prayer. First, they were fasting. People most often fast
when seeking direction with profound intensity and great determination. They
were seeking God for what was next, discerning His agenda. The Antioch church
was a dynamic church with immense potential, but the Holy Spirit had infused an
unsettledness within them, a deep longing for more!

The second clue to what they were praying about was the answer. The Holy
Spirit told them to “set apart Barnabas and Saul for the work to which | have
called them” (Acts 13:2). God had birthed a hunger within this leadership team
to reach those who did not yet know Jesus. The Holy Spirit will always focus us on
Jesus and His mission!

One of our partners in South Asia told the story of a family who was moved by
the Holy Spirit to pray for their village. The prayers were so intense that tears and
wailing spontaneously erupted. Some neighbours heard the crying and knocked
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on the door to see what was happening. The believers shared how they were
praying for the families in their village, asking God to protect them from COVID-19
and give them hope. The unbelieving neighbours were so moved they asked if
they could stay and pray as well. They prayed together for over two and a half
hours. At the end of the prayer time, the neighbours asked which idol they were to
pay homage to. The family shared they had no idols. Instead, they worshipped the
living Christ. They shared the Gospel, and four family members became believers
that night. At the last report, 36 people from the village have chosen to follow
Jesus, and the community is being transformed.

The Holy Spirit awakens in the hearts of believers a compelling compassion
and deep urgency for those who do not yet know Jesus. Andrew Murray writes,
“The Spirit is the origin, the progress, and the success of missions...the mission
that originates in prayer and waiting on the Spirit can expect His power.”’

The Holy Spirit ACCELERATES Mission-Focused BOLDNESS

We read, “...the Holy Spirit said, ‘Set apart for me Barnabas and Saul for the
work to which I have called them. So after they had fasted and prayed, they placed
their hands on them and sent them off” (Acts 13:2-3).

When these leaders prayed and fasted and opened themselves up to be used
by God in any way He desired, the Spirit responded in a BIG WAY. He infused into
the Church a dynamic boldness to reach the nations of the world. The laying on of
hands was a profound indication they were united in purpose and standing with
each other in daring risk. The outcome of this accelerated boldness to reach the
nations was the world turned upside down. Antioch became the jumping-off point
for worldwide revival. A dozen new congregations were established throughout
Asia. Paul began a ministry of writing that resulted in the composition of half of our
New Testament. Antioch was established as one of the central hubs of Christianity
in the ancient world.

Come Holy Spirit, fill us afresh with that kind of daring boldness!

One of my last overseas trips was to a country where conflict, civil war,
and hardship have limited the advancement of the Gospel. While visiting our
international workers in this part of the world, | was introduced to a fearless
pastor who dared to follow Jesus and was filled with radical courage. He was born
into a crime family, and when he was in his early twenties, his father instructed
him to rob a bank with his cousin. The night before the crime, he fell into a deep
sleep and was abruptly awakened by a vision of Jesus. He heard Jesus say to him,

7. Andrew Murray, The Indwelling Spirit: The Work of the Holy Spirit in the Life of the Believer, 147.
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“I love you, and | have saved you for me; this is my last call; come follow me!” This
young man immediately repented and followed Jesus. The next day he told his
cousin he could not rob the bank because he had become a follower of Jesus. His
cousin told him he was going to have to kill him. His response was, “Go ahead. |
will go to Jesus!””

The Spirit of God infused a passion in his heart to reach his country. He started
a network of house churches that exploded into over one hundred in number
with over 22,000 followers on the internet.

An encounter with the Holy Spirit always | am aIways suspect of

leads to an acceleration of boldness to .
reach the nations. In Acts 4, we see one of a believer (OI’ a ChurCh)

the impacts of the Holy Spirit’s baptism is a who boasts of amaZing
boldness to share the Gospel. Luke writes, experiences with the

“After they prayed, the place where they Hon Spirit and yet has
were meeting was shaken. And they were .. )
no vision for reachlng

all filled with the Holy Spirit and spoke
the word of God boldly” (Acts 4:31). | am the nations!
always suspect of a believer (or a church)
who boasts of amazing experiences with the Holy Spirit and yet has no vision
for reaching the nations! The Holy Spirit is a mission disruptor! | love the way
Kreminski puts it when she writes,
“Have we domesticated the Spirit to the extent that we do not
experience his ‘wild’ character in our lives? The Holy Spirit does not
bring us discomfort and disorientation for the sake of it. Instead he
turns us and our plans inside out so that we might be more aligned
with the mission of God in our world.”®
A few years ago, | spoke at a First Nations family camp. It was such an honour
to encourage our Indigenous leaders and their families. On the closing night, we
had an amazing campfire experience. Our First Nations director, Howard Jolly, was
leading worship with his guitar. We were all singing some of the familiar camp songs
we grew up with. One was, “It only takes a spark to get a fire going.” The theme of
this song is about spiritual revival breaking out into a powerful witness to the world.
| was totally into the worship but was completely unaware of a First Nations woman
standing in the shadows just a few feet away. She touched me on the shoulder, and
when | turned around and looked at her face, | could see deep distress and pain.
| stepped into the shadows with her and listened as she shared a story of abuse,
rejection, and pain. She ended her story with the heartfelt plea, “I need Jesus!” |

8 Karina Kreminski, Taking the Spirit Seriously, June 4, 2014.
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had the joy of leading her to faith in Christ. But the irony of the moment has never
left me. She was only a few feet away from the church, singing about revival and
fresh fire, and we did not see her. The great danger for followers of Jesus is that we
can be so enraptured in the experience of the fire, the power, the miraculous, the
ecstatic that we do not see those who are in the shadows only a few feet away.
What is the touch you feel right now? The Holy Spirit accelerates a boldness
in our hearts to step into the shadows and bring the fire to the lost and broken.

The Holy Spirit Creates ACCESS for Mission-Focused IMPACT

The Holy Spirit awakens mission-focused passion and accelerates mission-
focused boldness with the goal of creating access for mission-focused impact.
Saul and Barnabas are sent out into the unknown, utterly dependent upon the
Holy Spirit’s direction and provision. Luke writes,

“The two of them, sent on their way by the Holy Spirit, went down
to Seleucia and sailed from there to Cyprus...They traveled through
the whole island until they came to Paphos. There they met a Jewish
sorcerer and false prophet named Bar-Jesus, who was an attendant
of the proconsul, Sergius Paulus. The proconsul, an intelligent man,
sent for Barnabas and Saul because he wanted to hear the word of
God” (Acts 13:4, 6-7).

The Holy Spirit is the one who stirs our hearts, breaks down strongholds, and
prepares the hearts of those who will hear the Gospel! As Barnabas and Saul
headed out, being led by the Holy Spirit to Cyprus, they had no idea they would get
a hearing before the governor of the island, “he wanted to hear the word of God.”

Greg Finke reminds us, “God is already on
the loose out there in our neighborhoods, “God is aIready on

workplaces, and schools. He is already the loose out there in

doing the heavy lifting of working in the .
lives of those around us. And He invites us our nelghborhoods,

to join Him.”® WOka|aCES, and
One of the first places | visited when 5choo|5___working
| became president of The Christian and in the lives of those

Missionary Alliance in Canada®® was d d
NorthernIrag. It was during a time of intense around us. And He
persecution, especially toward the Yazidis  invites us to join Him”?

9. Greg Finke, Joining Jesus on His Mission: How to be an Everyday Missionary, 35.
10. Now known as The Alliance Canada.
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living around Mount Sinjar. ISIS was raiding their villages, killing their men, raping
their women, and kidnapping their children. It was heart-wrenching to go into
the refugee camps and hear the stories of brokenness, pain, and anguish. | felt a
deep urgency for our Alliance family to get involved in bringing hope, healing, and
access to Jesus to the Yazidi people.

We had no idea how this would happen, but God was already on the move. Over
the last several months, during a global pandemic, our Alliance team serving the
Yazidis has discovered individuals who have come to faith in Jesus. The Holy Spirit
is already at work among the Yazidis! It will only be a matter of time before we see
a small gathering of believers in Northern Irag. We have the privilege of not only
witnessing one of the first Christian communities in 1800 years to emerge among a
people group plagued by persecution and devastation but also participating in this!

Friends, this is amazing! The great challenge of reaching the nations is over-
thinking and underperforming. We can get so focused on the logistics that we
neglect our call to listen to the Holy Spirit. He is leading; He is opening doors; He
is preparing the hearts of those who will hear us. We must follow His promptings
and be amazed by His miraculous provisions.

In complete transparency, the past few years of the global pandemic have
taken their toll on my mission-focused passion. | have felt lost and immobilized.
For the previous eight years in this role, | have been on the frontline, seeing God
at work around the world. The last time | spoke, seven people came to Christ.
And yet, over the past several months, | have been a Zoom Zombie. The Holy
Spirit began to challenge me on my missional drift. | felt a strong word from the
Spirit to “Open my eyes...to see the opportunities right in front of me.” The Holy
Spirit led me to speak to one of my neighbours. There was an instant connection
and openness between us. He shared the pain of his son’s suicide and the recent
separation from his wife. He was lonely and very depressed. | shared with him,
assuring him he was not alone; Jesus loved him and could heal his hurting heart. It
was so obvious God had prepared my neighbour
for this conversation. A few days later, | had the My mission field
joy of leading him to Christ. My mission field was was five steps from
five steps from my door, and | could not see it.
The issue is seeing the open doors the Holy Spirit my dOOF, and |
provides and boldly being obedient. Andrew could not see it.
Murray says it this way,

“The Holy Spirit, who is the mighty power of God, who is the
presence of Jesus within you, is with you and in you and for you. The
work is His: Depend on Him, yield to Him, wait for Him; the work is His
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and He will accomplish it.”!

| find it fascinating how the anointing for mission comes in the act of engaging
in mission. A false prophet named “Bar-Jesus” (son of Jesus) opposes Saul and
Barnabas! But notice what happens next,

Then Saul, who was also called Paul, filled with the Holy Spirit,
looked straight at Elymas and said, “You are a child of the devil and an
enemy of everything that is right! You are full of all kinds of deceit and
trickery. Will you never stop perverting the right ways of the Lord?”

(Acts 13:9-10).

Paul strikes him with blindness, an indication of his God-given authority as an
apostle, and the door is opened for Paul and Barnabas to meet Sergius Paulus, the
proconsul of the island (Acts 13:8). This is a powerful picture of the Holy Spirit’s
work, and it needs to encourage us. It is not our strength, expertise, or creativity
the Holy Spirit needs but our humble dependence on Him. He creates the access,
He makes a way, and we need to be attentive to His voice.

In fact, the more honestly we confess our weakness and embrace the power of
God’s Spirit dwelling within us, the more confidently we will engage in mission! As
Louie Giglio reminds us, “It is not Jesus and me...It is Jesus in Me!”*2 Paul reminds
us that we have been made ALIVE WITH HIM; we have been RAISED UP WITH HIM
and are SEATED WITH HIM in the heavenly realms! (see Ephesians 2:6).

A.B. Simpson declared, “It is not just life from Christ, but the life of Christ—
Christ Himself—that the Christian receives.”*®* George Pardington, an influential
Alliance theologian, affirms, “It cannot be too strongly emphasized that the
Christian life is a Christ-life. It is not an imitation, but an incarnation. We do not
copy Christ, we reproduce Him; or, rather, He reproduces His own life within us by
the indwelling of the Holy Ghost.”**

When | turned sixty, | convinced Agnes to let me go skydiving. My instructor
was a guy named Nick from South Africa who was a high-octane thrill seeker.
Every jump was like his first! We were connected by a sophisticated harness
binding us together as one person. As we reached 10,000 feet in the aircraft, | had
this amazing theological insight. | leaned toward Nick and said, “When we jump
out of this plane, all your experience, wisdom, strength, and expertise become
mine because | am linked to you!” He laughed and said, “And all your liabilities
become mine!”

11. Andrew Murray, 148.

12. Louie Giglio, Passion City Church, sermon titled “I'm not Okay, But Jesus is,” October 13, 2019.

13. A.B. Simpson, Walking in the Spirit, 61.

14. Rev. George P. Pardington, The Crisis of the Deeper Life, The Christian Alliance Publishing
Company, 1925.
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As we moved toward the door, preparing to jump, | was suddenly gripped with
fear and hesitation; | felt out of control. Nick could sense my apprehension, so
he gave me one last instruction before we jumped, “Rest your head upon my
shoulder!” | had known Nick for less than an hour, yet at that moment, | trusted
him with my entire life.

Missional passion comes from a place of radical surrender! It is hearing the
voice of Jesus saying, “Rest your head on my shoulder.” It is a daunting challenge
to reach the nations with the good news of Jesus, but it begins from a place of
rest and trust! Andrew Murray states, “The Spirit still comes as he did then. He
stills moves and sends out...let us wait for him and be ready to welcome his call.”**

It will not be technique, ingenuity, or expertise moving the Alliance forward. It
will be a fresh revelation of Christ’s glory through the power and the presence of
the Holy Spirit. Settle for nothing less. Reject all substitutes. Embrace the wind.
Be immersed in His presence, catch the heartbeat of Jesus for the nations, and
JUMP! The nations of the world await.

15 Andrew Murray, 149.

154



PARTB

HOWTO GO



Chapter 14

Spiritual Infidelity: Renewal Without Mission
by Kyle Harnett

Lazarus is dead.

These were the words of Jesus about a beloved friend, someone cherished in
His heart. Later, the shortest and one of the most memorable verses describes
Jesus’ emotion—He wept. Those words and His tears displayed His heartache.
Those words also described the plan of God to reveal His glory. What would Jesus
say if He were to comment on the Church in the West? How would Jesus define
us? Are there tears in His eyes about the state of the Church in the Western world?
Data suggests not only are Jesus’ eyes filled with tears, but those tears are rolling
down His cheeks. Jesus weeps for us.

According to Statistics Canada, in 1981, the first year of the Millennial
generation, over 90 percent of Canadians identified as Christian. Fast forward a
decade, and the number had dropped to 83 percent. At the turn of the Millennium,
in 2001, the number dropped again to roughly three-quarters of Canadians, or 77
percent, identifying with Christ. Finally, in 2011, the last census data available for
religious belief in Canada showed two out of three Canadians, or 67.3 percent,
called themselves Christian.

Alternatively, ‘No Religious Affiliation’ grew from 7.4 percent in 1981 to 23.9in
2011. If trends continue, when the next census data comes out, it is nearly certain
that Christian affiliation will drop to 55-58 percent of Canadians.

Jesus described the Church, the movement of
His disciples, in Matthew 5:14 as the light of the |t seems the Church

world. In C.anada,. it seems,.the light is dwindling. in the West has lost
The same is true in the United States and almost

every Westernized country in the world. It seems its saltiness and is
the Church in the West has lost its saltiness and  NOW being tramp|ed
is now being trampled underfoot—the very underfoot—the

warning Jesus gave to us. . J
In some ways, it seems like the Church is dead. very warning Jesus
But our God is a God of resurrection. Only gave to us.
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Jesus can make dead things live. And Jesus loves the Church.

To deal with the implosion of the church in Canada, The Alliance Canada
returned to its roots. A.B. Simpson, founder of the C&MA, boldly proclaimed
the Church was missing out on her birthright—that everyday Christians could
experience profound, rich, soul-filling intimacy with Jesus Christ and could live
what Simpson called the Christ-life. This type of life was marked by the presence
and power of the Holy Spirit, victory over sin, joy in the soul, and fire in the heart
to reach the nations with the good news of the Gospel.

So, the Alliance pressed into a deeper life. We ran conferences. We recovered
ancient biblical practices such as confession of sin, listening prayer, faith for
healing, prayers for the filling of the Spirit, and a renewed commitment to the
freedom of Christ through deliverance ministries. It was incredible. Stories of life-
change in the church started to multiply. Significant healings occurred. Captives
were set free. Scores of people described new intimacy with Christ, a sense of
being full of the presence of Jesus through the Spirit, and a deeper understanding
of being loved by the Father. But a problem was slowly bubbling up underneath
this renewal movement.

David Hearn, then president of the Alliance in Canada, was leading the charge
on spiritual renewal among the denomination. As part of his pursuit of the deeper
life, Hearn completed a doctoral project studying the effects of spiritual renewal
on pastoral leaders and its impact on their congregations. The results were
fantastic—spiritual renewal increased character, increased a sense of being loved
by God, and increased intimacy with Jesus. Significantly. The fruit was delightful!
Except there was a fly in the ointment. The one surprising find of Hearn’s work
was that mission hardly moved. It barely budged. Renewal and mission seemed
to be disconnected.

The same pattern showed up in the church | lead. We had seen dozens of
women and men participate in spiritual renewal and deeper life conferences. |
saw dozens of healings, people dramatically changed at the character level, and
saw many set free from demonic strongholds. It was real. It was beautiful.

The transformation of these lives strengthened the church. Giving went up.
Worship became more intense. Prayer increased. And yet, the church didn’t grow.
At least not rapidly. And not with scores of people coming to faith in Christ. This
story was true for our church and many other churches that had committed them-
selves to spiritual renewal. The church became more beautiful but more focused
on the personal transformation of Christians rather than Jesus’ Great Commission.

Spiritual narcissism had begun to infect the church.

The word narcissist comes from the story of Narcissus. | am not a Greek
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mythology buff, but the story and its principles are easy enough to grasp. The
myth tells us Narcissus, the son of a river god and a nymph, was born exceptionally
beautiful. It was foretold he would live a long life, provided he did not recognize
himself. However, one day, tragedy fell upon Narcissus—he caught a glimpse of
his reflection in the waters of a spring and fell in love with his image. The legend
tells how Narcissus, out of love for his own beauty, died by delighting in his own
image. His self-focus led to his demise and death.

The lack of mission springing from spiritual renewal was a shock to virtually
every leader in the Alliance who participated in this movement. We assumed
more of Jesus would lead to more mission. Spiritual experience would lead to
more social concern and evangelism. But it did not. At least not in a way that
would see the Gospel break forth in Canada and see millions of Canadians re-
united to Jesus Christ, the lover of their soul, the freer of captives, and the creator
of every single person on Earth.

Like A.B. Simpson, we believed it is impossible to be filled with the power and
presence of the risen Christ and not share the Gospel. And yet, it was happening
right before our eyes.

This was a disaster. Spiritual renewal without

mission is spiritual infidelity. It is a betrayal of Spiritual renewal
Christ. It receives His gifts and blessings and ignores

His purposes. without mission is

Some theories arose about the lack of mission.  Spiritual inﬁdelity.
Some people said, “renewal never really happened,”
or a more cynical version declared “it was all hype.” But a handful of conversations
quickly dismiss this theory. The testimony of Bible-believing, Jesus-loving Christians
will testify to the reality of spiritual renewal today, and Jesus is still filling, healing,
and changing Christians dramatically. And doing so with dramatic power.

Another theory arose, “maybe we were less healthy than we imagined.” This
may be correct. It is impossible to overestimate how much help we need from
Jesus. We need more than we can imagine. However, a quick scan of the gospels
and Acts reveals the ability of Jesus to empower tremendously broken people to
reshape history.

One other theory emerged. One haunting statement. A sentence sending
shivers up and down the spine of every Christian leader, paid or unpaid. It was
one question that would direct the course of my life.

What if we aren’t making disciples as Jesus did?

What if, even in the pursuit of spiritual renewal, or the deeper life, we had
missed a central aspect of what Jesus had called us to do? Pursuing spiritual
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renewal is undoubtedly part of discipleship or the more updated term disciple-
making. It is valid, legitimate, and helpful. But it was not producing the same
types of disciples Jesus did.

And then an idea struck like a lightning bolt.

When Jesus made disciples, He used a clear pattern. He would train His disciples
for mission and release spiritual empowerment to them, and then Kingdom fruit
followed. Like pedals on a bicycle, Jesus would train for mission and give spiritual
empowerment to His disciples. It was an iterative, repeating process throughout
the New Testament. And | had missed it for most of my life. Maybe you have too.
Let’s take a quick look at a handful of Scriptures establishing the pattern of Jesus
for disciple-making.

In Mark 3:13-15, Jesus ascends a mountain and calls His twelve disciples. Mark
notes Jesus wanted them, and their appointment to the group known as ‘the
twelve’ began with the calling to be with Jesus. This is a great reminder to all
of us who are called by Jesus—He wants you. He wants me. When Jesus calls
us to participate in His mission, He also wants to be with us because He loves
us. Because He likes us. Mission alienated from a healthy Christian identity will
always be distorted. It will turn into religious works aiming to produce spiritual
worth. Healthy mission is motivated by the loving presence of Jesus Christ. We
are also told in this Mark text how Jesus sent out these disciples to preach and to
have authority over demons. In Mark 3, it is clear that Jesus is choosing people
to participate in His mission with spiritual power and authority—the authority to
drive out demons and to proclaim the Kingdom of Christ.

Over the following few chapters, we see Jesus explain the parables of what
the Kingdom of God is like to ‘the twelve’ and demonstrate His Kingdom power
and Lordship. Jesus, with His disciples, calms a furious storm, sets a heavily
demonized man free, raises a dead girl, heals the woman with the issue of blood,
and demonstrates to the twelve what Kingdom life is really like. In these chapters,
Jesus trains the disciples for mission.

In Mark 6, Jesus sends the disciples out on mission. Mark notes how as Jesus
sent the twelve, He gave them authority over impure spirits—Jesus empowers
the disciples to live on mission. They experience spiritual power they did not have
previously. And the twelve experienced Kingdom fruitfulness. Captives were freed,
the Gospel was preached, and many were healed. Training led to empowerment,
led to mission, led to fruit.

We see this same pattern with the Church in Luke to Acts. The disciples were
selected, trained, empowered, and sent out. Then, after the resurrection, in
Luke 24, Jesus told them they would need even more empowerment—a deeper
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renewal—to carry out the mission’s next stage. In Acts 2, the Holy Spirit came
with power and might upon the disciples, and they saw staggering conversions. A
sea of Jews and converts to Judaism heard the Gospel, repented of sin, and were
baptized into the church!

Oddly, though, in the midst of mission, the Church hit the roadblock of
persecution, and in Acts 4, the followers sought even more renewal. And once
more, they were filled afresh with the Holy Spirit. God’s pattern for disciple-
making is a dynamic dance between , L
missional training, spiritual renewal, God’s pattern for d|SC|p|e'
and Kingdom fruit. This was a making is a dynamic

revolutionary discovery for our church, dance between missional

and my leadership journey and | wanted .. . . | |
to put it to the test, training, spiritual renewal,

As part of my doctoral work, | created and Kingdom fruit.
a research project to test the theory of
how, if we equipped Christians for mission and had them experience Holy Spirit
empowerment, we would see long-lasting fruit. In February 2021, | emailed many
Alliance lead pastors in Alberta and recruited five churches to participate in the
project. The churches involved were of all types: big, small, urban, rural, and
suburban. Overall, 36 participants joined the research project.

In April, we kicked off a four-month project which included four mission-
training modules and a renewal conference in the middle of the program (Soul
Care Equipping Conference, to be precise). At the beginning of the project, we used
a Missional Behaviour Survey instrument to test the social concern, incarnational
evangelism, proclamation evangelism, missional prayer, and boldness of each
member of the group. The results were tepid. Across the churches, some women
and men were moderately missional. Some less so. The mission and renewal
experiment concluded at the end of June 2021.

And then we waited. And we waited some more. We waited ten weeks to
contact any participant in the group about the research project. We wanted
every ounce of enthusiasm bias to be removed from the project. Everyone knows
after a conference or workshop, there is almost an enthusiasm high. Attend a
prayer conference, and you promise to pray two hours a day. Attend a renewal
conference, and you’re ready to see the whole world filled with the Holy Spirit.
Attend a missions conference, and you’re tempted to sell all you have and go to
the far reaches of the globe.

Enthusiasm is beautiful.

But it does not make for good data.
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We sent out a follow-up survey in September to see if anything had changed.
Had the application of Jesus’s model of mission training and spiritual renewal for
disciple-making worked? The results came back, and they were staggering.

Missional behaviour had increased by nearly fifteen percent. People felt
twenty percent bolder in sharing their faith. Social concern, and care for the
poor and marginalized, had grown significantly. Incarnational and proclamation
evangelism had come together in harmony. People were prayer-walking their
neighbourhoods, inviting people to explore faith, praying for the lost, sharing
their finances to expand the Gospel, and were living intentionally to build bridges
to Christ. And people met Christ.

One of the best findings was a question asking, “In the past two years, | have
led someone to faith in Christ.” That score improved by more than 25 percent.

Coming out of the project, a few recommendations emerged for every
Christian, which leaders to everyday church members should pay attention to.

There is More to Jesus than Meets the Eye

The first thing we learned from Baby Boomers to .
Gen Z was this: Jesus is better than we think. There ...Jesus is better
is more fullness, freedom, joy, and fun in Christ than than we think.
we ever thought possible. Desiring and pursuing the
presence of Christ through the Holy Spirit is the great birthright of the Christian.
God still moves. Jesus still speaks. The Holy Spirit still heals, saves, and guides.

Are we listening?

Are we pursuing the presence of Jesus Christ? Are we distracted from Jesus or
delighted by Him? As we follow Jesus through spiritual renewal, using spiritual
disciplines, confessing and repenting of sin, and asking for a renewed filling of the
Holy Spirit, we will experience good news for our lives. And good news for the
world. That has to be shared.

This good news becomes a living testimony to the work of Christ in our lives. It
gives us something to share. It prepares us to follow Peter’s admonishment to be
ready to share the reason for our hope in Christ. It trains us to be good news people.

Who and How?

The Holy Spirit is a missionary. The greatest one who ever lived. And the Holy
Spirit speaks to us. The Holy Spirit primarily speaks through Scripture. Often, He
will nudge us in our thoughts, feelings, dreams, and conversations with others.
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Sometimes, He will use words of knowledge and insight or even prophetic words
to get us moving.

But He speaks. He always speaks.

Our God is a communicating God. If you read the Bible, from Genesis to
Revelation, God is always speaking to human beings in real-time. And God speaks
to help people get saved. Acts 8 demonstrates this clearly—the Holy Spirit tells
Philip to talk to an Ethiopian eunuch. In ancient times this would be equivalent
to a high-ranking political official, like a Secretary of State. The text gives us no
clue as to what this sounded like. We do not know if the Spirit spoke to Philip in
his thoughts, through a whisper, a loud voice, or even through a vision. But we do
know this—the Spirit spoke to Philip to get him to share the Gospel.

One of the most helpful tools our participants used was developed from this
text. It is simply the question of Who and How?

This concept is comically easy. Every morning, we asked participants, and
we’d ask you, to simply pause before the God of the universe and ask these
two questions:

1) Who do you want me to point towards your Kingdom?
2) How do you want me to do it?

And then obey.

One caution before you commit to praying this prayer. God is God. If He
answers this prayer through the Holy Spirit, it is not advice. The sovereign Lord of
the universe does not give advice. He gives commands. He is patient, kind, and
loving. But He does not give advice.

This simple tool sent dozens of women and men out on mission and saw
significant Kingdom fruit. Some people didn’t hear God perfectly, some didn’t hear
anything for the first few weeks, some thought they heard God, but the command
didn’t make sense—someone was missing from work on the day they thought
they were to nudge them towards the Kingdom, etc.

And yet, Jesus moved. And people entered the Who and How?
Kingdom. And the good news was preached, presented,
and put on display. And Obey'

Who and How? And obey. It’s that simple. It’s that simple.

Same Time, Same Place, With Grace

Jesus had a mission field. He knew it with great clarity. Somehow, the Son of
Man knew He was called to reach the Jewish people. He also knew He was not
called to primarily reach the Gentiles. Jesus certainly blessed those outside His
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mission field, but He was laser-focused on fulfilling the call of His Father to His
Jewish mission field.

Do you know who your mission field is?

Do you know who God wants you to influence towards Christ? If you don’t, sit in
prayer and ask the Lord to reveal it to you. Fast and pray until you hear who Jesus
wants you to influence towards Christ. Get others to fast and pray with you until
you know. Do not miss out on the most incredible opportunity in your life—to set
up the meeting between a friend, co-worker, family member, or even an enemy
and Jesus Christ. Sometimes, God will give you a specific location, people group, or

personality type to reach. . .
Leading someone to Christ is an Leadmg someone to Christ

irreplaceable gift. It is a sacred trust is an irreplaceable gif‘t. It
fr(?m the Lord of the universe. Do not is a sacred trust from the
miss out. .

Once you've received revelation Lord of the unlverse. Do
about who you can reach, some not miss out.

practical steps are needed. Suppose

Jesus tells you to reach the bartenders of your local pub; how do you go about
it? You can’t spend all day at the pub unless you’re retired...and even then, we
probably wouldn’t recommend it.

But what would happen if you committed to being at your local pub every
Thursday from 7-10 pm. Every week. Without fail. Prayed up, looking for Kingdom
opportunities, listening to the Holy Spirit and trusting the Father had a Kingdom
assignment for you? What if you did this and brought another to do it with you?

People would meet Christ.

Scripture tells us the eyes of the Lord are looking for someone to show His
strength through. God is looking for someone to carry His grace and put it on
display, for His glory. Let’s partner with Him in His mission.

Your mission field strategy should be Spirit-led, prayer-informed, and Scripture-
based. And it will require you to create a routine with the same time, the same
place, and marked by God’s grace.

In my own life, it looks like this: | consider myself to be the pastor of my local
gym. You can find me at the gym every Monday through Friday from 9-10:30 am.
Without fail. The number of spiritual conversations, conversions, and friendships
I’'ve made is hard to count.

Joining with Jesus on mission and knowing my mission field has been one of
the great delights of my life.
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Wrap Up

Thereis no one and nothing as fulfilling as Jesus Christ. Pursuit of His presence,
empowerment, and the filling of the Spirit is the most worthwhile aim we
can have.

When we experience His renewing presence, we must go out on mission.
Anything less than a missional response is spiritual infidelity. It is spiritual
narcissism. And it is killing the Church.

We can partner in mission with Jesus through the presence of the Holy Spirit
in our lives. What a tremendous gift. The Holy Spirit can guide us daily on mission
as we ask who and how we might nudge others towards Christ. He will assign us a
mission field where our lives will bear much fruit.

If we, the Church, the Bride of Christ, return to the Lord and answer His
missionary call in Canada and the rest of the Western world, the tears may fade
from Jesus’ eyes. The Church will be resurrected in our time, and we will speed
the day we see Jesus face-to-face. Let us answer the call of Christ. Let us spread
the Gospel with our words and in our deeds. And let us do so in the power of the
Holy Spirit.

Let us marry mission and renewal together once more for the glory of Christ.
Amen.
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Chapter 15

From Winnipeg to the Nations: There and Here
by Christopher Smith

There is an old joke that gets told on the Prairies about how the land is so flat
you can watch your dog run away for three days. Now I’'ve never lost a dog in
the Saskatchewan flatlands, but | have driven into Regina at night with a low fuel
warning on my dashboard, confident | could make it into town and not realizing
how far away the lights of the city in the distance were. The landscape out here
has a way of revealing things in the distance long before they become a reality.
Which is another way of saying the things we observe today are tidings of the
encroachment of tomorrow.

| have the privilege of pastoring the -
congregation of the first and oldest Alliance I have the pr_l\“lege
church in Manitoba, the original Winnipeg of pastorlng the
Gospel Tabernacle. She is a congregation with congregaﬁon of

history, legacy, and significance to our shared the first and oldest
global mission of bringing access to Jesus to

every tribe, tongue, and nation. From this Alliance church in
vantage point at the tip of the spear, we have Manitoba...
seen remarkable things done in the name of

Jesus. We have seen churches planted, workers sent out, and lives transformed
both here and to the very ends of the Earth. But like all Prairie dwellers, we have
also seen the future. And unlike the distant lights of civilization miles down the
number one highway, the horizon of global missions is right on our doorstep.

To the ends of the Earth. This was the rallying cry of our forefathers and
mothers. The Gospel had come to us, and Jesus had divinely commissioned us
through the Spirit to go into all the world and preach the Gospel. We know the
history; we know the names and even some of the faces of those who blazed the
missionary trail in the 19th and 20th centuries as a part of our movement. Many
of their stories have been profiled in the very pages of this collection. In a very real
sense, their zeal for evangelism and their unwavering belief we had a part to play
in the work of bringing back the King catalyzed the Alliance to grow and spread
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across North America in those early decades of the movement. What began in
New York City couldn’t be contained in one location, and by the early part of
the 20th century, the Alliance had missionary outposts everywhere. Even in my
community of Winnipeg.

In 1907, the first convention of The Christian and Missionary Alliance to be
held in Western Canada took place at Zion Methodist Church in Winnipeg. It was a
rousing success and resulted in what the Winnipeg Press called the most significant
offering ever taken in Winnipeg—57,000 for the cause of global evangelism. But
more exciting than 7,000 dollars was the number 45. Forty-five women and men
dedicated their lives to the work of international missions. The fervour for what
the Alliance was about had spread Northwest, and people were eager to give and
go. The Christian and Missionary Alliance Weekly newsletter had this to say about
the event:

In the morning Rev. George Stephens of Toronto, occupied the
pulpit, and preached an eloquent and inspiring address. His subject
was “The Home Base for Missions.” He spoke of how the heathen
have opened their doors to Christ’s missionaries, a fact that laid great
responsibility on the churches, for sending the gospel messages to
those people. That was the last command of the Saviour, “Go and
preach the gospel to all nations.!

Such was the fervour for bringing the Gospel to the nations at the beginning of
the 20th century in the heart of the continent. But this first conference was not
the high point of Winnipeg’s missionary zeal—it was only the beginning.

Fast forward to the spring of 1924, and we find a new congregation, Glad Tidings
Assembly, started by Pastor H.L. Turner in the heart of the City of Winnipeg. Turner,
a missionary himself (and future president of the Alliance), had a passionate calling
to see the Gospel go out to the neglected peoples of the world. And while his
ministry was to the people of the city, his mission was to prepare women and men
to bring the message of hope to the ends of the earth from the very beginning.
As such, this new expression of the church in the heart of Winnipeg became an
early, unorganized outpost of the Alliance in Western Canada and the very first
expression of our movement in the province of Manitoba. Turner left a year later,
and the search was on for the first formal pastor of the congregation, someone
who would pick up the torch and continue pressing forward into the mission.

For over a year a handful of loyal friends have been organized as
a branch of our society and have been earnestly praying for a pastor,
and just as they were almost ready to give up to despair God brought

1. The Christian and Missionary Alliance, November 7, 1907.
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them in touch with Rev. E.B. Fitch of Ottawa. Brother Fitch had been
feeling for some time that his ministry was completed in the Ottawa
Gospel Tabernacle and the need of Winnipeg came to him as a call
from God...The first Annual Missionary Convention in Winnipeg
was also held the week of April 17, closing on April 24... The closing
services were held in the Gayety Theatre and their first missionary
offering reached a total of $4,800. We recommend this new work to
our constituency for prayer that God may make it a center of truth
and testimony for the Central Canadian Prairies.?

Let’s put this in perspective. This church, less than three years old at this point
and planted with missionary DNA, calls its first official Alliance pastor and, in the
same week, holds its first missionary convention (something that all Alliance
churches used to do at least annually) and took up an offering for missions which
works out to $70,600 in 2021 dollars.

A few years later, this congregation shows up again in the historical record with
the report of another missionary convention:

Winnipeg, Manitoba. The blessing of the Lord attended the meetings
with a rising tide of blessing. The missionary offering amounted to
$2,091.73. Fifty young people offered themselves for service.?

Three years later, this congregation raised

an offering for missions equivalent to $31,000 .

' oung people
in 2021 dollars — but even more than that, fifty J;lfﬁy Zj h gp | P
young people offered themselves for service. ofrered themselves

Not just for the work of praying, supporting for service.
missions, or even simply domestic ministry, but

fifty young people pledged themselves to the task of going to the nations! When
was the last time any Alliance church had such a response to a call to international
service? Most of us probably can’t remember one.

My church today isn’t what it used to be. The grand old lady of the Alliance
in the Prairies is now a small and aging suburban congregation. We have a great
legacy, but we lack the resources, both financial and attendance, to make the
same sort of impact today. We aren’t the missionary sending powerhouse we
were in generations past—how can we still be involved? Do we even have a role
to play in God'’s great global mission beyond faithfully sending a persistently larger
piece of a smaller pie to the Global Advance fund every month?

2. The Alliance Weekly, May 21, 1927.
3. The Alliance Weekly, May 31, 1930.
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| know many pastors are asking themselves the same questions. Whether their
congregations are 100 years old, 50 years old, or even 20 years old, our training
and structures are based on a paradigm belonging rightly to the faithful saints
who went before us. And while there is definitely continued value in the model
of sending fully-funded international workers to the least-reached people groups
of the world, there must be something small and
medium-sized congregations can do to contribute The call to global
to the communities where they have been planted, missions no
with the resources they have been given, and the | .
people who God has entrusted to them. And the onger requires
good news is there are! The call to global missions a paSSpOFt, Only
no longer requires a passport, only the willingness the Wi||ingness to
to open our eye.s f':md see the natlon.s have come to open our eyes and
us. So how specifically can we do this? Allow me to .
present three strategies for engaging the nations see the nations
on our doorstep; these have made a tangible have come to us.
difference in the city where | pastor.

Welcome Newcomers

It probably won’t surprise you to hear Canada is a nation of immigrants. For
generations, we have been welcoming and receiving people from all over the
world into our society, and the trend is only accelerating. According to Statistics
Canada and data from the 2016 census, over twenty percent of the population
of Canada are immigrants, immigration accounts for eighty percent of Canadian
population growth, and the vast majority of new immigrants coming into
Canada today come from regions and people groups to whom we presently send
international workers.

When you welcome newcomers to our nation and neighbourhoods, you are
building relationships with people who may have never had the opportunity to
hear the Gospel or have only known about Christianity through the filter of their
suspicious cultures of origin. We don’t need to board a plane and travel to the
other side of the world to meet people who need access to Jesus; many of them
are coming to us!

And before you think this is a novel approach, consider the history of our
movement. Before the organized Evangelical Missionary Alliance in 1887, and before
the group sent out its first international worker, A.B. Simpson was down at the docks
in New York City welcoming immigrants to the new world. The story is well-known
and part of our Alliance mythos, but it demonstrates how this approach to missions
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is not new but has been a part of our DNA from the earliest days. To welcome the
newcomer and build relationships based on mutual respect and inclusion while
sharing with them the love of Christ is doing the work of a missionary at home. It is
something that even the smallest of churches can participate in.

Refugee Sponsorship

Another way that smaller churches can make a difference for God’s global
mission is through the work of refugee resettlement. It may be shocking to hear
that in a world beset by so many displaced peoples due to war, famine, poverty,
persecution, and the like, Canada is the only nation in the world with a path
for private sponsorship of refugees. While other nations may have generous
and compassionate quotas and processes for refugees to claim asylum, only
Canada gives private citizens and community organizations like our churches the
opportunity to be directly involved in the process and to sponsor people of their
choosing. This opportunity cannot be squandered in a world closing its borders to
religious aid organizations and in which a growing number (an estimated 84 million
people in 2021%) are forcibly displaced from their homes.

In Winnipeg, an organization led by a local inner-city church has made bringing
Christian refugees to Canada their primary mission. The strategy is not only to
protect the vulnerable within the family of God but to bring people over who
will have a strategic witness to their own people groups within the city once they
arrive. The reality is that many newcomers to Canada
will seek out and fellowship with people who share
their culture, language, and values. How much more
effectivecanwe beifthe peoplereachingthemwiththe
Gospel can travel in those same circles? It’s a strategy

By leveraging
our strategic
advantage as

to recruit people who will, in turn, reach the same
populations we might struggle to connect with. Now
refugee sponsorship is not an inexpensive process,
but when you compare it to the cost of sending a fully-
funded worker couple overseas to do similar work, it’s
a much more affordable and sustainable strategy for
reaching LRPGs. By leveraging our strategic advantage
as Canadians, we can effectively bring missionaries to
our cities to help us minister to the populations we
can’t reach on our own.

In 2018, we were able to partner with this

4. https://www.unhcr.org/mid-vyear-trends
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organization and use the Alliance’s Sponsorship Agreement Holder status to bring
a Pakistani family over to Canada. Today they are reaching back into Pakistan to
support their fellow believers undergoing persecution, all the while helping our
congregation to understand how they can participate in this critical work as well.

Minister to International Students

If welcoming newcomers is the first opportunity, and strategically sponsoring
refugees is the second, then the third would most assuredly be reaching the
growing population of international students coming to Canada to study. As of
2019, Canada ranked third globally as the leading destination for international
study, with an estimated 624,000 students coming to our country from around
the globe.® These young people represent the future leaders of many nations
and cultures where we don’t have a significant witness today. And this moment
when they are in Canada represents what may be the only opportunity we have
to reach them before they return to their countries of origin, many of which we
will struggle to send workers to under the traditional model.

A great example from my local history here in Winnipeg is the story of Bakht
Singh. Bakht was an international student who came to Winnipeg to study
engineering in 1929. At the time, he was a fierce opponent of Christianity and
had no love for the church, but while in Canada, he was befriended by a Christian
family, and over time, their witness won him over. When Bakht returned to India
after completing his studies at the University of Manitoba, he became what
some refer to as India’s foremost evangelist, preacher, and Indigenous church
planter who founded churches and established Hebron Ministries. He began
a worldwide Indigenous church-planting movement in India, which grew to
more than 10,000 local churches. All of this because someone befriended an
international student.

Ministry to international students can take many forms—from English
conversation groups to settlement services, and homestay programs. In
my congregation, we have many families who supplement their income by
hosting international students in their homes. They practice hospitality, build
relationships, and model Christian love to young people who are separated from
their families and communities. Every semester it seems | have the opportunity
to meet students who have been loved well by my parishioners and who, as a
result, have shown interest in knowing about the faith, inspiring and informing
their values of hospitality and care.

5. https://www.cicnews.com/2020/02/642000-international-students-canada-now-ranks-3rd-
globally-in-foreign-student-attraction-0213763.html#gs.xkOtfy
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Sometimes these students are with us for a very short time, sometimes for
longer, but every student, even those who will never want to accompany their
hosts to a worship service or speak about spiritual things, is a person beloved by
Christ who gets the experience of spending time in a Christian home. We believe
those experiences are not insignificant, and building these sorts of cross-cultural
relationships is a form of mission the church can do even when it is small and
under-resourced relative to the traditional missionary model.

These strategies represent what | have seen work in my context. There are
undoubtedly more exciting approaches being tried elsewhere. My purpose is not
to convince you of the methodology of such an initiative, only to convince you of
the possibility and the urgency of having a strategy. Because as we move into the
third decade of the 21st century, the cost of sending fully-funded international
workers is only going to get more expensive as the pool of resources to send them
gets smaller; the danger of sending workers overseas to least-reached people
groups will only increase, just as the barriers to Westerners travelling on religious
visas grow. And if we stay focused on our past, as glorious as it might be, and
rely exclusively on traditional models of mission, we run the real risk of leaving

the vast majority of our congregations )
disconnected and uninvolved in the And if we stay focused

work of global evangelism. But if we on our past...we run

can learn to embrace the mission field the real risk of Ieaving
at our doorstep, everyone gets to be

a missionary. The potential for global the vast majority of
impact is not only within reach for our our congregations
churches today; it is the very reality disconnected and

looming on the horizon of international . .
work for the last couple of generations of uninvolved in the work of
the church, approaching from a distance global eva ngelism.
with the certainty of a Prairie sunrise.

As llook back at our history and ahead to our future in this historic congregation,
| note with excitement the different calls we have received to commit ourselves to
service in the Great Commission.

During the first Winnipeg missionary conference, George Stephen’s message
was of how we were the home base for missions. This was where the work began,
and what we needed to do most of all was to give, send, and go.

H.L. Turner’s call to his new congregation was to catch the vision and take
the Gospel to the farthest corners of the globe. And thus, the Winnipeg Gospel
Tabernacle was formed to raise up workers to be sent out to the ends of the Earth.
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To both of those calls, the congregation responded with enthusiastic
participation. So, what can | call my congregation to in my generation? The
opportunity, which was on the horizon in ages past, has finally come near. The
world which once seemed so far away is now on our doorstep, and the nations
we once were sending people out to have arrived in our city. The great dream
of getting every woman, man, and child in the church involved in cross-cultural
evangelism is now a possibility like never before. Our forebearers saw it coming.
The time wasn’t right for them—Ilike a dog running away on the Prairie, they saw
it in the distance. Our challenge now is to pick up their mantle and continue the
work—not in the same way they did it, but for the same purpose and to the glory
of the same Christ.

We may be a small church whose glory days are long in the past, but Christ’s
most significant work through us can still be ahead if we will only look to the
horizon and see what’s coming.
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Chapter 16

Always Room for One More

by Kathy Klassen

One of the most accessible forms of mission across the globe is offering another
the gift of hospitality. There is a universal symbol for this phenomenon — the
pineapple. When Columbus first discovered this exotic fruit in the Caribbean and
brought it back to Europe, the royal family, among others, prized it as a delicacy,
and it was considered a favourite. If you were a guest at someone’s home and they
served you a pineapple, you were most definitely honoured.! The beauty of the
gospel message is we are all invited to the royal table; places are reserved for men
and women from every tribe and tongue, from every ethnicity. For the believer,
an invitation to dine is not just mere symbolism of a heavenly royal table yet to be
set, but rather it is the intended on-ramp for lost souls to be welcomed in.

While the majority world maintains
a high cultural value on hospitality, the While the majority world

Western world has allowed it to wane.  maintains a h|gh cultural

Unfortunately, as immigrants come to value on hospitallity,

Canada, they often get caught up in our
fast-paced 24/7 urban lifestyle and find the Western world has

themselves letting our individualism allowed it to wane.
water down this great gift.

Before we go any further, we must define hospitality. While so often the first
word which might come to someone’s mind is a casserole or definitely food, this
is not the original definition of this word. In Romans 12:13, when Paul instructs
the Romans to ‘practice hospitality,” he uses the Greek word philoxenia,* defined
as the love of strangers, the readiness to share generosity by entertaining in one’s
home. He prefaces this with dioko,® which is the act of aggressively hunting or
earnestly pursuing. There is a strong exhortation to be intentional in your pursuit.

1. Rebecca Rose, Pineapples, The Symbol of Hospitality. https://www.rebeccaroseevents.com/blog/
pineapples-symbol-of-hospitality

2. Bible Hub — Strong’s Concordance — https://biblehub.com/greek/5381.htm

3. Ibid — https://biblehub.com/greek/1377.htm
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Jesus nails this when invited to the home of a prominent Pharisee, where He
notices everyone is focused on getting the preferred seat at the table. Once again,
in true Christ-like form, He calls them up higher. They should not be seeking the
highest seat of honour, but they should be inviting the poor, the lame and the
blind to the table (Luke 14:12-14).

Laura Beth Jones, in her book “Jesus CEO,” observes that at every party Jesus
went to, He took on the role of host.* Even when He was the invited guest, He
would act as host, often choosing to recognize and embrace the ‘least of these’ in
the room. Recently while doing some lectio on Matthew 25, | was stunned to see
Jesus refer to ‘the least of these’ as “His brothers and sisters.” The marginalized,
the poor, the blind, or perhaps in our twenty-first-century world, the international
student, the street person, the annoying neighbour, are defined as the Saviour’s
siblings. Is this the real message here? God’s heart is for every person to be family,
and none would be left out. How would world mission be radically altered if we
began to see every person on the bus, on our street, in the mall as a brother or
sister? Is this the deeper call of mission, to love our neighbours as we love our
families? We would, hopefully, not deliberately leave a relative off the invite list,
even if they weren’t our favourite. For the Western world, practicing hospitality
means a radical paradigm shift.

Many years ago, | read a book by Edith Schaeffer entitled “Hidden Art of
Homemaking.” Schaeffer defined ‘hidden art’ as the art found in ordinary areas of
everyday life. “Each person,” says Schaeffer, “has, | believe, some talent which is
unfulfilled in some hidden area of their being — a talent which could be expressed
and developed.”® In her book review, Meredith Curtis describes Schaeffer as
one who devoted her life to creating a home to nurture her husband, children,
and all the people they ministered to in their chalet in Switzerland. From freshly
baked bread to lovely music playing, Edith carefully decorated her house, filling
it with art, laughter, beauty, and good books.® Schaeffer’s book uncovers various
art forms one would readily identify as art: writing, drama, painting, sketching,
sculpturing. But then she also includes other activities such as gardening, interior
decorating, culinary gifting, and creative recreation. It was a fabulous read.

When we think of mission, it is common to think of extraordinary efforts such
as the William Carey’s, the Amy Carmichaels, or the five who were martyred in
Ecuador. While those legacies are rich and motivate us all, at times, | believe they
also make mission seem unattainable. Schaeffer’s definition of art found in the

4 Laura Beth Jones, Jesus CEO (Hachette Books), 1994.
5. Edith Schaeffer, Hidden Art (Tyndale House Publishers, Wheaton: Illinois, 1971). Back Cover.
6. Meredith Curtis, Review of The Hidden Art of Homemaking, MeredithCurtis.com, Sept. 11, 2017.
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everyday areas of life, as ordinary as offering hospitality, somehow invites us all in
with curiosity. God created us in His image, giving us the blank canvas of creation to
leave our mark. He gave us His creative genes — His DNA. Schaeffer’s call-out on art
resembles the Ephesians 2:10 definition of mission — each of us created as God’s
masterpiece, with something unique to bring.

It seems in Christendom, the callings and IJ_C SEems in
movements of God need to be regularly dusted Ch r|5tend0m;
off. As Paul constantly reminds his readers, we the callings and

also need to be ren‘.\inded.of and remember th.e movements of God
lost art of hospitality. Edith Schaeffer called it
out in the early 1980s. Twenty years later, in the need to be regU|ar|y
book “Making Room: Recovering Hospitality as dusted off.
a Christian Tradition,”” Christine D. Pohl offers a
historical overview of how we lost the gift of hospitality and our need to reclaim it.

Even prior to the early Church, the Jewish culture was to be one that welcomed
the stranger. When Peter entered Cornelius’ home to eat with him, he crossed
this threshold, welcoming the Kingdom in a new way. The home was key in the
early Church. It was a safe place to gather when cultural norms were being defied
as Jews and Gentiles gathered together in the name of Christ. “In Christ, there was
no Jew or Gentile...” (Galatians 3:28). House churches were the norm, and having
people in for a meal was an essential part of the ministry. We see this today in
monolingual ethnic churches. Their gathering is rarely an hour long and always
includes a meal.

Pohl notes that when the Church went from being persecuted to becoming
the religion of the empire in the time of Constantine, hospitality gradually
became more institutionalized. It became an honourable thing to invest in, a
public service. While this was a good thing on many fronts, it also made the care
more impersonal.? It expanded to hostels and hospitals in the fourth and fifth
centuries, which incidentally get their etymology from the root word ‘hospitality.
“Poor people and strangers were frequently cared for at a distance and in large
numbers. Personal hospitality was increasingly reserved for visiting dignitaries.”®

When persecution or devastation enters our world, itis a house of refuge people
long for, not an institution. We saw this when 9/11 happened and planes were
diverted to Gander, Newfoundland. The cultural hospitality was so memorable

7. Christine D. Pohl, Making Room (William B. Eerdmans Publishing Company, Grand Rapids:
Michigan, 1999).

8. lbid., pg. 43.

9. lbid., pg. 45.
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a movie was made of it entitled ‘Diverted’ and later the Broadway show ‘Come
From Away.” Local people welcomed strangers into their homes. In 2022, as we
watch Ukrainians fleeing from their homeland, running from Russian aggression,
many are being welcomed into the homes of fellow Europeans in Poland and
other neighbouring countries.

Pohl traces the erosion of hospitality back to numerous historical shifts
beginning with the industrial revolution. As people became more affluent, they
became less likely to invite in the stranger and instead chose to create institutions
to care for the poor. History reveals how, as wealth and comfort increased in a
culture, caring for the stranger and the poor became a service offered more at
arm’s length. Like Paul’s admonition to not forget the poor, so Church fathers like
Luther, Calvin, Wesley and others called the Church back to her obligation to the
poor and to remove barriers separating us from being sons and daughters at one
table. Pohl notes, “With urbanization and industrialization, the household has
become smaller and more private. It is a cherished retreat from the world into
which one admits few strangers. Privacy increases the risk involved in offering
hospitality to strangers.”

Our Western individualism and technological revolution have also added to the
distance between the family and the stranger. Even back in the 18th century, English
writer, Samuel Johnson, noted, “as a country becomes more commercial and busier,
time becomes precious, and therefore hospitality is not so much valued.”*°

And now, in 2022, twenty-odd years after Lo
Christine Pohl’s findings, are things any different? ...materialism and
In short, materialism and individualism seem to individualism seem
segregate us from the stranger and the poor. to segregate us
Throughout history, there has been a default of
erosion affecting our ability to stay up close and from the Stranger
personal with the poor and the marginalized, and the poor.
the stranger. Our own fallenness also seeps into
our households, resulting in family breakdowns which cause us to hide in shame
rather than open the door to another. Perhaps this is why Paul’s exhortation in
Romans 12:13 to practice hospitality is so profound. We have to be intentional, or
it will never happen.

Don Everts and Doug Schaupp, in their book “I Once Was Lost,” interviewed
various post-moderns who had come to faith, hoping to uncover pathways
forward. They wondered, with so many leaving the church (the ‘none’s and
the ‘dones’), why are these somehow finding their way home? Their research

10. Ibid., pg. 37.
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uncovers five thresholds we need to cross over with a seeker before they are
often ready to join the family of God.

The very first threshold is building trust. ‘One of the main things our neighbours
who don’t know Jesus need is simply to trust a Christian.’'! Unfortunately, the
evangelical community has shamefully lost trust in our world. Having often not
practiced what we’ve preached, we have earned the name hypocrite. The lost
world can smell a fake a mile away. Scandals and judgmental rhetoric have left us
with no seat at the table. Even our outreach has often been more like the sales
clerk who pounces on you the moment you enter their store and annoys you to
death, so you leave the store, quickly losing interest in purchasing whatever led
you there in the first place.

For so many of us, our special hosting events For so many of us,

are reserved for friends and family, the very our spbecial hostin
thing Jesus cautions us against. | don’t believe P 8

He was calling them to abandon family, but €VENts are reserved
rather to be inclusive not just of the stranger but for friends and
fespecially of the marginalized. qu hard is it 'fo family, the very
invite one more to the table? It is very hard in i X

our Westernized world where most of us rarely thmg Jesus cautions
eat one meal together with those in our homes. us against.
We have no table set to which we could invite a

stranger. In his book “The Common Rule,” Justin Earley talks of the need for us to
reclaim the mealtime in families. He sets out what he calls a daily rule where he
suggests we should begin by prioritizing and disciplining ourselves to have at least
one meal a day with those under our roof. He and his wife began to rally other
households from their extended family to consider setting aside a more regular
connect time, like the proverbial Sunday dinner we see in the TV show Blue Bloods.
They agreed on a frequency and then did their best to honour it, realizing there
would always be times when not all could attend. Once this was put in place,
inviting one or two more to the table became easy. As Earley intentionally set the
table, he took back ground and enlarged his missional footprint.

Some of you reading may say, but | am single. How does this work when |
don’t have anyone in my house to share a meal with? Being single, | understand.
What | have learned over the years is like Romans 12:13 exhorts, we need to be
intentional. As a single, you have the choice of waiting for others to include you
in their gatherings, or like Jesus, we can take on the role of host and get the party

11. Don Everts, Dough Schaupp. I Once Was Lost. Intervarsity Press, 2009.
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going. One of my favourite things is to put on One of my

holiday dinners where | invite the strays — those . . .
favourite things is

who have nowhere to go. They are always out there -

and often more than | can take in. | will never forget to pUt on h0||day

two young adults calling me one Christmas day. dinners where |

These two guys | had gotten to.know at church., qne invite the strays

from Ghana and the other a Sri Lankan, were sitting

in a McDonald’s somewhere celebrating Christmas those who have

and just decided to call me. My heart broke. | nowhere to go.

immediately invited them over for whatever | had,

and since then, they are usually on my list.

| grew up in East Africa with missionary parents, where my home was one of the
things | had to sacrifice. Boarding school, an institution of care and homemaking,
was where | lived from age six to sixteen. While there were many good aspects
to this school, there were an equal number of drawbacks. In my mid-twenties, |
recall one day reading Jesus’ promise to those who left father and mother and
home for the sake of the Gospel (Mark 10:29-31). He promised He would pay it
back one hundred-fold. | decided to take Him up on it. | began to claim God would
someday give me a home | could share with others. | wasn’t sure how it would
morph into one hundred homes, but it was worth the ask.

| began by sharing what | had, a two-bedroom apartment with a den. | would
take in single missionaries who needed a place to stay and, at one point, a single
mother with her kids. As | shared the little | had, God entrusted me with more.
It’s a long story for another day, but in 2007, | miraculously became the owner of
a relatively large home in a well-to-do part of Toronto. | continued to take people
in. By God'’s grace, | have hosted numerous gatherings in the last fifteen years and
have had people from over 20 countries staying in my home. Over time | began
to hear stories from those who had stayed with me. From residing at ‘Sapphire
House,” the name | affectionately gave my home, they had caught the vision of
having an extra room for strangers and were starting to do the same. Was this the
promise being fulfilled one hundredfold? When you take God at His Word, the
Kingdom ripple effect takes place. Your little drop of obedience ripples out and
affects others into obeying.

While writing this, | have a young Peruvian couple living in the basement,
having just moved to Canada to study. My house is the second abode they have
lived in during their first two months in Toronto. The first house they lived in was
rather impersonal and didn’t even include them in their Christmas celebrations.
This was quite a shock for them, having come from a country where it would be
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unheard of not to welcome others into your celebrations, especially foreigners.
Desperate for community, they looked around, and God led them here.

On the street where | live, in the Greater Toronto Area, it took seven years
before | could be in and out of certain people’s homes on a trust basis. Thanks
to my little dog Charlie, and our daily walk, | became visible on the street. | was
led to have what | called “friends and neighbours” parties in my backyard or at
Christmastime, where | would bring my circles together. | found that everyone
wants to bring something, so the feast gets laid out quite naturally. You just have
to start. As a single, | found other singles who wanted to help, so | wasn’t alone. It
became a way to give them a place to serve as well.

When COVID hit, hospitality took a beating. How do you gather people
when government restrictions prohibit it? Remember, our God is Creator. | love
what Augustine says “The creative power of God is to be found not only in the
beginning but in the process of history, amid the currently unfolding human
story.”*? Athanasius takes it even further, “God is always doing something new in
history, always creating or re-creating a new people, ever restoring that which has
fallen to nothing.”*?

As COVID hit, there was an eeriness in the air. The street was sullen. We were
cautious to even knock on the door of another’s home. The Lord dropped the
idea in my mind to distribute a letter with a photo of myself and my puppy on it
and a phone number they could call or connect to if they would like to be part of
a WhatsApp group on the street to keep tabs on each other. Out of fifty homes,
fifteen responded, and throughout Covid, we have kept in touch, finding creative
ways to care for one another and even do mission together. The downtown
shelters were closed early on, but the homeless still needed feeding. True to the
James 1:27 definition of Church, the only churches allowed to stay open during
the first stages of Covid were those who were “first responders,” those feeding the
poor and caring for the marginalized. Some in our little WhatsApp group eagerly
contributed towards a weekly sandwich run for the downtown. They would drop
off food at my door, and |, with a few others in my home, would put together
the sandwiches we delivered weekly. While | am writing this, Russia’s invasion of
Ukraine is on its twelfth day. Just yesterday, | was able to put a site on WhatsApp
where people could give to our church on the ground in Poland, providing care
for Ukrainian refugees.

Perhaps the most challenging part of mission is taking the first step. Yet the
step is easier than you think. It doesn’t have to be across the ocean; it can be just

12. Thomas C. Oden, Classic Christianity, (Harper Collins Publishers: New York, NY 1992) pg. 133.
13. Ibid.
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one step out your front door.

We must build back the trust we have lost, and it can easily be reclaimed with
the gift of hospitality. The starting place is with your own home, where you lay
your head. The Scriptures teach the people living around you are ripest for you
to reach with the Gospel. If | understand this passage right, God determined
the exact time in history each one should be born into, down to the very home
they would live in. Why did He do this, because this is the place where they will
most find Him (Acts 17:26-27). The people around you are there for a reason,
unknowingly waiting for their royal invitation to have dinner with you.

One may quickly say, “but | don’t have the gift of hospitality.” That may well
be true, but | believe with all the gifts, just because we don’t have a gift doesn’t
mean we are off the hook. | don’t have the gift of evangelism, but this doesn’t
excuse me from mission. We are all on mission and can all step into any of the
gifts because they are the manifestation of the Spirit through us, the Body. Yes,
God has given these gifts to certain people. We don’t all have the same gift, and
we excel in different ones. But we can start with what we have, and perhaps we
need to pray and ask the Lord to send someone our way who does have the gift.

One might say, “Well, | don’t need a home for this.” Which is true, you don’t,
but somehow sitting down around a meal seems to help with the welcoming
process. Jesus began His ministry at a wedding feast, it ended on earth with the
Last Supper, and it will reconvene in glory at the marriage feast of the Lamb. The
table is something we are to congregate around. Before you ever invite someone
to church, you should ask them to your home or out for a meal. They must feel
safe enough in your presence before they move to the second threshold, which
is curiosity, inquiring why you do what you do or believe the way you do. This is
the Gospel.

Let me go one step further; what is the real ...what is the real
need people have? It is not to be fed. It is.to F)e need peop|e have? It
welcomed. The fundamental goal of hospitality ; )
is to invite a stranger in so they feel they are is not to be fed. It is
at home. Ken Myers has made an astounding to be welcomed.
observation about the kind of ministry
needed these days. He notes that the kind of atheism in our world today is not
a conclusion but a mood. Therefore, you don’t disarm it with an argument but
with a presence. What kind of presence do they long for? It is the presence of
the loving Jesus, inviting them to come and dine with Him. When you and | invite
a stranger to dinner, because of God’s indwelling Spirit, the resident Christ living
within us, we are asking them to dine with Him. In an interview with Jerin Thomas
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on the re-Kindle podcast, Shawn Tomlinson makes astounding revelations about
the power of hospitality in his work with international students.'* He talks of how
his intentional focus on getting to know these students, asking simple questions
and just being present with them can tear down a long-held religious barrier they
might have about Christians and their faith in twenty minutes. It isn’t through
winning an argument but by being the loving presence of Jesus.

A lovely lady from West Africa who lived in my home would pray at every meal,
“Jesus, pull up a chair and join us.” Ever since then, | have prayed the same. And so,
| close with a few questions: What is the hidden artistic gift you have? Who lives on
your street or in your hallway? Who might the Spirit be nudging you to invite for
dinner? What will it take for us to be people who, like Christ, are the hosts where
we live and set the table, always making room for one more at His table?

14 Re-Kindle Podcast, Episode 37 — Tips for Making Friends with International Students.
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Chapter 17

A Reflective Pathway to a Digital Missiology
by Bryce Ashlin-Mayo

Our world is amid the most significant technological change in four hundred
years. Like allimportant changes, the initial shock wave of impact is always followed
by cascading effects that, over time, terraform culture in its wake. In the past, this
was true of the Gutenberg printing press in the 15th century with its impact on
things like the enlightenment, the reformation, and the scientific method. In the
emerging future, this is also true of the Internet, social media, augmented reality,
artificial intelligence, cryptocurrency, and the coming metaverse with their effects
on society, social constructs, church, government, and economics.

As with all technological advances, the oo
implication for the Church and her ecclesiology ...this is one of the

and missiology are pervasive. As a result, this  most exciti ng eras for

is.or.le of the most exciting era§ for global global missions with
missions with immense potential for the ) .
Immense potentlal

Gospel. The opportunity is tremendous, and
for the sake of the Great Commission, we for the Gospel.
should seize it at every opportunity. However,
like all good missiologists, we must consider the unintended nature of our actions
and not simply “do” because we “can.” We must be cautious of retracing past
mistakes in our pragmatic race into the future.

The Calling to Go into the Digital Frontier

Jesus gave the Great Commission to His followers before His ascension. But
before the Church embarked on its mission, they were called to wait.! Gathered
in the Upper Room, they waited until they were filled with the Spirit, and the
first thing they did was go on mission as fellow Jews, speaking various languages,
gathered in Jerusalem for the Feast of Pentecost. The waiting in the Upper Room
wasn’t primarily about patience; instead, it was a lesson in good missiology.

1. Luke 24:49.
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The people were waiting in obedience for God’s infilling presence, and God was
waiting for the nations to be gathered through the Jewish Feast of Pentecost.?

Notably, the filling of the Spirit is not just for holy living, spiritual gifts, the
abundant life, and the manifestation of the fruit of the Spirit; it is also about the
calling to go on mission in God’s timing and with God’s empowerment. The first
act of mission by the early Church is an example of the methodology (the “how”)
being as important as the message. The Church waited for the Spirit, and God
empowered them to speak in the language of the people hearing. God could
have given the multilingual/cultural people gathered in Jerusalem the ability to
understand the speakers’ language, but God does the reverse. God empowered
the Church to speak the language of the hearer. The first act of mission by the
Spirit-filled Church is a lesson in good missiology. A lesson we continually forget in
our pragmatic and impatient race to act.

As the Church is empowered and sent, its sending doesn’t cease in Jerusalem.
The early Church expanded throughout the Roman Empire, utilizing the
sophisticated Roman roadways and shipping .
routes. The Church grewin numerical size and The Church grew in

geographicinfluence, not despite technology numerical size and
but because of it. God providentially used geographic influence
’

these forms of technology for the early d . hnol
Church’s rapid growth and expansion. not despite technology

God has always used technology in His but because of it.
redemptive mission. The first forms of
technology reported in the Scriptures were used by Adam and Eve in the garden
before the fall as they fulfilled their calling to fill and subdue the earth as they
worked and tilled the soil.® To do this, they needed technology. Adam and Eve
were the first “techies” and used technologies to fulfill their God-given mission.*

It is important to note Adam and Eve also employ technology after the fall as
they immediately invent a new form of technology, clothing. Using vegetation,
they cover their bodies (an extension of their skin) and attempt to hide from each
other in shame, just as they try to hide from God.*> The first technological upgrade
immediately follows this, clothing 2.0 and God is the technologist, using animal
skin to replace vegetation clothing.® These small details in the creation and fall

2. Acts 2:1-13.

3. John Dyer, From the Garden to the City: The Redeeming and Corrupting Power of Technology.
Grand Rapids: Kregel, 2011. 50-51.

4. Dyer, From the Garden to the City, 50-51.

Genesis 3:7

6. John Dyer, From the Garden to the City, 71.

b
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story highlight the role of technology and its impact on our lives as people created
in the image of a creative God and how technology can be used to advance God’s
mission of redemption or move away from it.

A Tale of Four Boats

As noted, the Bible has a lot to teach us about technology and its power to
extend our reach. Although technology is amoral (we can reach for good or bad
things), it isn’t ineffectual. This is seen in Scripture in several ways, including the
use of the boat. The boat first appears in Scripture as a technology given by God
to save Noah and his family from the flood and give humanity a second chance.’
God, the technologist, uses technology in His redemptive and salvific purpose for
Noah’s family and, by extension, all of humanity.

This is contrasted with the boat used by Jonah to avoid the call of God to go to
Nineveh. Jonah uses the same technology as Noah but in the opposite manner,
avoiding God’s mission and the future salvation of the Ninevites.

Two different situations with two different boats and two different uses of the
same technology. This is the nature of technology. Jonah tried to use it to avoid
God’s calling, and Noah found deliverance in it.

The tale of boats doesn’t end with Jonah or the Old Testament. Paul and the
early Church fathers spread the Gospel through the Roman Empire and beyond,
which would not have been possible without the Roman road, trading routes,
and ships. Paul’s experience with boats aside (he was shipwrecked at least three
times), the use of ships and roadways by the early Church highlight the use of
technology in the mission of God.

The fourth tale of boats is the European colonizers. With the introduction of
advanced vessels, the colonial powers, including the Church, brutally exploited this
technological power for economic exploitation, cultural annihilation, and political
power. Colonialism is a stain on humanity’s history and the missionary movement.

These four tales of boats further demonstrate that technology can be used
towards God’s mission or used away from it. It is also a reminder our methods
and motives matter. We need to be thoughtful and reflective as we engage in
mission, knowing we can make the same mistakes as in the past. In humility, we
must acknowledge we are not only susceptible to retracing wrong paths with
new technologies, but those new technologies also allow us to make those same
mistakes with greater efficiency.

7. Genesis 6.
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How Should We Go?

Like all movements into new technology, ..
it often moves so fast that our excitement _T_he rush to dlgltal
clouds judgement and pragmatism blinds the ministry, accelerated

lens of healthy critique. Techno-entrepreneurs by COVID restrictions,
and techno-missionaries frequently forge is a success story for
ahead in pragmatically fueled ignorance.

The rush to digital ministry, accelerated by the Church and a
COVID restrictions, is a success story for the Ca utionary tale...
Church and a cautionary tale with predictable

outcomes. It is a story with a slightly less unique plot than we often recognize.
Digital ministry and mission began as most new technologically fueled movements
do, excited pragmatism.

As the Church embraces its digital mission’s future (something it must do), it
needs to understand the length of the road ahead. Digital is still in its infancy and
is not just about live streaming, websites, and social media, but the metaverse,
crypto-currency, augmented reality, artificial intelligence, virtual reality, etc.
Digital innovation is just learning to crawl.

Thus, as we enter this road as churches, ministries, denominations,
organizations, and institutions, what if we forged ahead with a longer view and
a more critical approach. | am not suggesting we should cease our missional
impulse. Instead, | suggest we move forward with more awareness and a more
profound commitment to pursuing healthy digital missiology.

For example, right now, you could use your church’s mission’s budget for
Facebook advertising and have views on your Sunday service from around the
world. You could pay to have people watching from India, Peru, Croatia, etc.,
but is this what missions is? Would this be good missiology? The number of
views would look great on a mission’s annual report graph, but is this what the
Great Commission is supposed to look like? Additionally, you could run a digital
discipleship program for people in another country and do one-on-one or small
group discipleship without language training (using translation apps), cultural
competencies, or travel (using video conferencing software). Still, without culture
training, language nuance, and embedded presence, what is possible and efficient
soon becomes expedient, ineffectual, and harmful.

Thus, what if we were able to consider some of the potential critiques and
potential methodological mistakes regarding online ministry and mission that we
now see as evident regarding short-term missions, poor benevolent policies, and
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colonial mission practices?® Although one can never predict every potential outcome
of a chosen methodology, there is value in critically reflecting on it in advance.

To aid you and your ministry’s missional discernment and methodological
discussion on online mission and ministry, the following are some plausible
predictions, long view considerations, and essential questions to ask as you forge
ahead into the vast digital frontier.

The Digital Path Will Soon Become the Default Path

Most church ministry and missional activities see digital as the add-on to in-
person ministry. Hybrid mission and ministry structures are almost always about
allowing people online to join something which, by default, is happening in
person. This will reverse. Soon digital will be the default way people engage in
community, partake in education, and participate in commerce. Some may see
this as far-fetched or even dystopian, but that is only because we perceive digital
from our current perspective rather than what the digital future is unfolding
before us. With changes to digital technology, this will be an increasing part of
contemporary culture. This is not to say it will not be problematic. Instead, it will
carry a whole host of problems and societal challenges. However, just as we don’t
pick a physical movie at a movie store or buy a book from a brick-and-mortar
bookstore anymore, we will engage with more of life online. As a result, the in-
person dynamic will be the add-on to the digital default.

Essential Questions: Do your existing ministries and mission endeavours
consider the future digital default in your ministry plans or have you ignored or
abandoned digital altogether? What are the implications of ministry and mission
being centred on affinity-based communities rather than on physical geo-location-
based communities? What are the theological implications of a disembodied
ministry methodology?

The Digital Path is Not Culturally Neutral

Because something is done on a digital platform, it doesn’t mean one can
and should ignore the need to make the content and methodology contextual
to your community. One of the many online myths
is that culture is not a factor online. There is no There is no
such thing as “transcultural.” This is the classic .
well-worn path of missional problems. We must such thmg as
muster all our collective intercultural competencies “transcultural.”

8. Steve Corbett and Brian Fikkert. When Helping Hurts: How to Alleviate Poverty Without Hurting
the Poor—and Yourself. Expanded ed. Chicago, IL: Moody Publishers, 2012.

186



A Reflective Pathway to a Digital Missiology

(one of the most essential skills in the future of ministry in Canada) as we pursue
online ministry and engage in platforms that make cultural engagement more
imperative, not less important.® In addition, digital culture is also different from
in-person culture. As a result, authority works differently, and community is built
uniquely in digital space.®

Essential Questions: How does your digital ministry consider culture? Does
it mistakenly ignore cultural differences assuming a transcultural approach?
Does it ignore the uniqueness of digital culture? Are you building intercultural
competencies with your church and leadership teams?

The Digital Path is Less About Content and More About Community

The information age does not have a
shortage of information.!* The world has The world has access
access to more sermons and teaching than

T to more sermons

ever before, and the implications for access ]
have not made more disciples. The modern and teaChmg than
literary movement was all about content ever before, and

and content distribution, and although the the implications for
Internet started based on “Content was

King,”*? Web 2.0 (social media), and now Web access have not made
3.0 (Al, Metaverse, etc.) will be more about more disciples.
community and relationships than content.
Digital mission endeavours must then move from giving access to material and
making generalized content to creating original content in the community by the
community as relationships become the driving force in digital space.

Essential Questions: How much of your online ministry focuses on content rather
than on community? What if even your content was contextual to your community?

The Digital Path is Discriminatory

The Internet is not created equal. Not everyone has access to digital content,
currency, or collectives. Socio-economic status, oppressive regimes, and systemic
issues of injustice continue to influence equitable access to online information

9. Thisis a key competency we are attempting to build in students through the Faculty of Theology
at Ambrose University (ambrose.edu).

10. For more on this, see. Bryce Ashlin-Mayo. Digital Mission: A Practical Guide for Ministry Online.
Tyndale Academic Press, 2020.

11. https://www.barna.com/research/new-research-on-the-state-of-discipleship/

12. Bill Gates is reported to have coined the phrase “Content is King” in 1996. https://medium.

com/@HeathEvans/content-is-Kking-essay-by-bill-gates-1996-df74552f80d9
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and the digital community. It may be assumed digital access is universal, but this
is far from reality for many people in our culture and other countries worldwide.
Our North American centralist perspective assumes everyone is experiencing life
like we are. This will be one of the justice issues of the future. For example, just as
we now lament the suburban church planting movement
of the post-war era for ignoring minority groups who had This will be
moyed ir.1tc.) the core ?f .the urban centres,. the Church’s one of the
digital ministry and mission strategy are poised to do the . ; ]
same thing again with its focus on digital engagement, JUSUCG ISSues
void of a system that gives equal access to all groups and of the future.
socio-economic levels.*

Essential Questions: Does your digital ministry and mission endeavours
unintentionally discriminate, and how can you think about them in such a way
that embraces justice, mercy, and humility (Micah 6:8)?

The Digital Path is Accelerating

Moore’s law states that transistors double every two years with technology.'
Although different with each technological product, this exponential growth
trajectory has been proven across digital technology’s advancement. The digital
future is not just social media but artificial intelligence, augmented reality, and
the metaverse. These advancements will continue to accelerate at an exponential
rate. The thought of digital ministry and mission simply being a fad that will fade
away is grossly naive. One of the gifts the Church could offer the world isn’t a
Luddite rejection of technology but an embrace of technology that keeps us
human as we use it."

Essential Questions: Does your church or ministry see technology and digital
ministry as something to embrace (with a critical edge) or something to avoid?
What are some essential practices and principles to keep this crucial edge while still
embracing the innovation impulse? What does theological reflection look like for
digital mission and ministry, and are you regularly engaging in this critical practice?

13. https://www.christianitytoday.com/news/2020/november/crete-collective-church-planting-

network-thabiti-anyabwile.html

14. https://www.britannica.com/technology/Moores-law
15. Technocritical often holds a variety of meanings and implications. | simply use it here as middle

ground between technophile and technophobe; between an ignorant embrace of technology
and a fearful rejection of it. Different authors use different phrases to communicate a similar
sentiment. For example, Tim Challies uses “Disciplined Discernment.” Tim Challies, The Next
Story: Life and Faith After the Digital (Grand Rapids: Zondervan, 2005), 17. Derek Schuurman
uses “Cultivating Responsible Technology.” Derek Schuurman. Shaping a Digital World: Faith,
Culture and Computer Technology. Downers Grove: InterVarsity, 2013, 16.
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The digital path is long! We have just entered the start of the digital revolution.
Understanding some of the questions to ask as we begin the journey will help us
prepare well for the long missional journey ahead and the long-term effectiveness.
We will journey it regardless, but anyone who looks at history will tell you it is
better to understand the potential unintended
consequences before you do. If people are

If the future sees people increasingly engaging online, should the
in digital space, the Church’s future must also Church be where
include digital. This is a crucial implication of the h le |
Great Commission. If people are online, should the the people Jesus
Church be where the people Jesus loves are? loves are?

When Should We Go?

| believe we are at a unique inflection point for missions. The uniqueness of
digital technology can’t be overlooked or ignored. The impulse to go into the digital
frontier is the right impulse. Still, it must be paired with a reflective lens willing to
wait for God’s Spirit, do it in a way that understands culture and context (avoiding
the mistakes of the past), and is theologically and missiologically reflective.

This inflection point is also an ignition point, and | see two keys in the ignition
switch for launching into God’s digital mission. The first is in the hands of those
God has called to engage in innovative and creative ministry online, and the other
key is in the hands of those God is calling to support and resource this work. Both
keys are needed.

God’s global work is fueled and on the launching pad in this unique moment
in human history, and you have a key. We need to turn our key with faith and
obedience. However, doing so without the proper checks and balances or listening
to the warning of others and learning from history is destined for disaster. The
stakes are high; the power of this form of technology, in my opinion, dwarfs that of
the ship or the printing press. The implications of this for humanity and missions
are without comparison. Thus, we must listen to those asking good questions and
those with prophetic voices. We are entering a time in history when understanding
what it means for human flourishing is essential, and as Christians, we have a
unique and vital voice in this conversation. We must wield the power of our keys
with great humility and wisdom.
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Who Should Go?

Consider how much of your time and relationships are experienced through
a digital medium. From email, texting, social media, video conferencing, gaming,
messaging, dating, education, shopping, entertainment, and working, more and
more of our lives are mediated online. Therefore, the calling to live our lives as
witnesses and ambassadors of Jesus and His Kingdom is vital to our engagement
with digital technology.

As a result, the digital frontier (a place we are already living large parts of our
lives), devoid of the proclamation and demonstration of the Gospel, should be
untenable for the follower of Jesus. We are called to go and make disciples of all
nations,’® and we are called to go where people are.

The world is big, and, as a result, Jesus’ calling to the disciples to “go” had
significant implications. Like Adam and Eve in the garden, followers of Jesus would
need to use technology to accomplish God’s mission. The Church in Acts uses the
Roman road system, ships and shipping lanes, written letters, etc. The Church,
throughout history, used the printing press, airplanes, cars, radio, and television.
As the Church looks to the future, people have started to live more and more of
their lives online; thus, the Church must discern how to use and enter the digital
space of web 1.0 (Internet), web 2.0 (social media), and web 3.0 (metaverse).

As people live more and more of their lives online, we must go where people
are but how we go is vital. We must go into the digital frontier wisely, but boldly
we must go.

16. Matthew 28:16-20.
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Chapter 18

Not Needed...But Called, Sent and Invited
by Xavi De Ayala

It was early on in our “missionary career” We were about to complete our
formal two years of Arabic language studies, which according to the then vice
president of Global Ministries, Wally Albrecht, was the “eternal” language. He
then explained it was “eternal” not because it would be the language spoken in
Heaven?, but because, as he put it, “It will take you an eternity to learn it!”

After two years of slogging through this, we knew by the time we finished our
formal language studies, we would only be at a Grade 6 level of Arabic. While |
had a relative degree of speaking fluency, | knew my language was still not strong
enough to preach in formal Arabic. | had been offered the opportunity once, and
after attempting it, despite long hours of preparation, it was such a disaster, and
so personally painful | vowed never to do it again.

We also knew once we finished our language study in the upper Middle East,
we would move to our permanent posting in the Arabian Peninsula, which at the
time was home to 52 million Arab Muslims who were 99.9999 percent followers
of the religion of the Prophet.

Based on our grasp of the language, we were beginning to understand what
we possibly could and could not do. At the same time, there was a growing
realization our initial dreams, thoughts, and lofty aspirations of seeing significant
numbers of Gulf Arabs coming to faith and multiple faith communities emerging
were not realistic. We knew even if we diligently and studiously kept working at
it, we would never really learn the language well enough. Because of this, we also
concluded we would never become “insiders” or fully part of the community we
were attempting to reach for Jesus. As a result, we started seriously asking if there
was still a place for us in the Middle East and, if so, what should our role be? Our
hubris bubble had been effectively burst and was replaced by doubt and our first
crisis of call.

1. lamstill personally convinced that this would be Mandarin through the sheer volume of Chinese
believers.
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Contributing to this was something we heard from one of the leaders of the
underground Muslim Background Believing fellowship in the Middle Eastern
country where we had been undertaking our Arabic language learning. In our
meeting with this gentleman, when we asked him whether he felt people like us
had a place to serve in the Middle East and, if so, what this role should entail. His
response was, “There are not enough of my own people faithfully and boldly loving
and preaching the Gospel to the Muslims. So, if you are willing to continue doing
this, we still want you here. We also need you to begin the discipleship process to
ensure the seekers you are working with are not government informants trying
to discover who we are so they could arrest us and shut down our movement. If
you are willing to do this, and if need be, get arrested yourself or even kicked out
of the country, then once you are sure the Arab Muslims you are working with
are genuine believers, you need to be willing to turn them over to us and have
nothing more to do with them.”

This was humbling and not what we expected to hear. But we will admit that
what this brother told us has informed our ministry and strategy for the rest of
the time we have lived and served in the Middle East.

After completing our language studies in the upper Middle East in 2001, we
moved tothe Arabian Peninsulatojoin ateamrecently put together for evangelism,
discipleship, and church planting among the Indigenous nationals in the country
and region. Our whole team quickly realized that the task was bigger than all of
us, including the extended international worker community in the entire region.?
Secondly, we also learned many of the previous strategies the Alliance and the
other mission agencies and international workers had successfully used among
different people groups and faith communities (e.g. Muslims in other parts of the
world, Hindus, Buddhists, Animists, etc.), were not going to work in the heartland
and birthplace of Islam. This caused us to abandon most of these strategies,
experiment with new ones, and try to figure out what would work.

The result was many “learning opportunities”® of what worked and what
didn’t. As a result, our strategies, methodologies, and metrics continued to
evolve, pivoting and adjusting when necessary. God was also gracious, enabling us

2. In the early 2000s, despite over fifty years of modern mission work among the Gulf Arabs, it
was estimated that there were most likely still only about 200 individuals from all the different
mission agencies and organizations scattered across the seven countries comprising the Arabian
Peninsula (Kuwait, Qatar, Saudi Arabia, Bahrain, the United Arab Emirates, Oman, and Yemen)
reaching the 52 million Gulf Arabs.

3. The original team leader of the Arabian Peninsula Team told us, “It is only failure if we don’t
learn from our mistakes. So, when we try new things, which we need to do, whatever the results
are all learning opportunities.”

192



Not Needed...But Called, Sent and Invited

personally to get into strategic relationships with a national brother and sister and
their extended family. We were excited because we felt this husband and wife,
Jason and Nancy,* were the “man and woman” of peace® who could influence the
extended family if they themselves came to faith in Christ.

Over the next few years, we met with this family a minimum of once a week. Even
though the context of our get-togethers was primarily social, we had numerous
opportunities to discuss and present biblical truth. God opened the door for us
to present the Gospel innumerable times. We often had lengthy informal Bible
studies. One Christmas, we gave every family in this clan a copy of Scripture in
Arabic, a JESUS video, and a few other evangelistic materials. Jim®, the brother
of Jason and Nancy (who also became my best friend), even came with his wife
and children to our international church to attend and participate in a few of our
Christmas outreach services, to hear me preach, and to join our other fellowship
gatherings. At least once a week, | would have coffee with Jim. We would have
deep conversations during these times where | would often present Scripture
stories and truth to him. We often had the opportunity to ask this extended family
what they believed and, more importantly, challenge them about what they had
learned as truth from their religion and holy book.

Along with this extended family, we also met regularly for a marriage Bible
study with another local gentleman and his foreign, believing wife. In their honour
and shame culture, some of these friends even prayed the prayer of salvation
though we knew they only did this because they didn’t want to shame us. All these
activities and engagements continued for over a decade. While we were thankful
for all these God-given and orchestrated opportunities, we still did not see any of
these friends make a genuine profession of faith and truly choose to follow Jesus.

It was at the end of our third full term. We were getting ready again to return
to Canada for our home assignment. At this time, both my wife and | experienced
our second crisis of call. We were both exhausted from all the work we had

4. For security purposes and to preserve this couple’s identity, these are the names we use to refer
to them.

5. This is the same strategy that Jesus asked His disciples to pursue when He sent out the twelve
(Matthew 10:5-15; Luke 10:4-12). It is anchored in Jesus’ instructions in Luke 10:5-6 when He
told His disciples, “When you enter a house, first say, ‘Peace to this house.” If someone who
promotes peace is there, your peace will rest on them; if not, it will return to you.” This person
then who is welcoming of God’s servants and willing to hear and receive their message is what is
generally referred to as the “man or woman” of peace. On account of this, the centurion in Acts
10:1-48 is also generally regarded as a “person of peace” resulting in salvation coming into his
whole household as recounted in this story.

6. In all of our communication, written or spoken, Jim is the name we use when referring to Jason
and Nancy’s brother. This is also for security just like with Jason and Nancy.
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done. We were also extremely frustrated because our friends didn’t seem any
closer to the Kingdom than when we first started, no matter what we tried.
While we could not deny the indicators revealing our friends had moved closer
to Jesus, they were still nowhere near becoming His followers. They would make
statements like, “We now believe Jesus is more than just a man and a prophet
because He always answers when you pray to Him.” Because of this, they would
not hesitate to ask us to pray for them, especially when faced with impossible
situations. Because of what they heard us proclaim and explain from the Holy
Bible, they also acknowledged our holy book was not corrupted as they had been
taught and raised to believe. They even admitted that contrary to what they also
believed and what their religion had taught them, they now saw “real” or genuine
followers of Jesus as some of the most moral people they had met. Yet, despite all
these, they were still not interested in Jesus and what He offered them. This led
us to conclude that perhaps Jason and Nancy were not the persons of peace we
initially thought. The other difficult fact we had to acknowledge was that it was
time to focus our efforts on others. This meant that while we would maintain our
relationships with these friends, we could no longer prioritize them in terms of
who we invested most of our time.

As a result, my wife and | wondered if God was finished with our service to Him
in the Middle East. We both began to seriously ask God whether He was telling
us to return to Canada to serve Him there full time or consider perhaps He was
leading us to redeploy to another location, another people group, and/or another
team. Fortunately, God revealed how He wanted us to return to continue to serve
in the Middle East after our upcoming home assignment. He did this through His
word, which can be summed up by one line in the chorus of the song by Bob
Kauflin, “Out of the Depths,” where it says, “When the harvest time is over, and |
still see no fruit, | will wait. | will wait for you.”

During our final weekend before departing for home assignment, we sang
this song at the international church service we were attending. God used this
to affirm His call for us to return. But through this, He also gently but clearly
reminded us that while He didn’t need us, He was still calling us, sending us, and
inviting us to join Him in what He was doing. This is what convinced us not only to
return but also to continue to serve Him. Through our role in Global Ministries, He
also reminded us that not only had He called us but that He had also intentionally
“sent” us through the Alliance.

Through the doors He continues to open—doors for ongoing ministry, gospel
conversations, demonstrations of His power through us, and opportunities to
proclaim and declare Him—it also continues to be obvious He is still inviting us
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to join Him where He is already working, especially in the hearts and minds of
people He has already been drawing to Himself (John 6:44).

So, if God continues to call us, send us, and invite us to serve Him even when
He doesn’t need us, then what has He really called us to, sent us to do, and invited
us into? Also, how does this line up with what He wants us to do to accomplish
what He said in Matthew 24:14, where it states, “And this gospel of the kingdom
will be preached in the whole world as a testimony to all nations, and then the
end will come”?

God used our second crisis of call to open up our hearts and minds so we could
see and understand how He wanted us to serve Him and reach those with no
access to Jesus where few or none have heard. God also used our good friend and
long-term ministry partner Kevin, at the time the Middle East regional director
of one of the largest international mission agencies in the world. While we were
experiencing our second crisis of call, | got together with Kevin. At this time, he
had already shared with me he was finishing his role as regional director. When |
asked him what he would do after, he told me, “Every morning after | get up, | will
simply ask God what He wants me to do, who He wants me to see, and what He
wants me to say. After hearing from Him, | will simply obey and do what He told
me to do.” | left our meeting wondering how much God would be honoured and
pleased if |, too, began to live my life and do ministry like this.

Interestingly, a few years later, while attending the Abide Bear Fruit global
conference in Thailand, in a breakout session that included international mission
leaders like Greg Livingstone’, Dr. Dudley

Woodberry?, and Victor Hashweh?®, each of . . .
’ ’ ...ever first thing in
theseleaderssaidthesamething.Oneofthe every day’ stt 8

delegates asked these gentlemen, “When the morning, | ask God
you are witnessing to a Muslim, what is what He wants me to

your go-to verse?” Each of these gentlemen do. who He wants me
4

answered, “I don’t have a go-to verse. But
every day, first thing in the morning, | to meet' and what He

ask God what He wants me to do, who He wants me to say.

7. Greg Livingstone was influential in the founding of Frontiers, a completely Muslim-focused
international mission agency.

8. Dudley Woodberry was raised in Saudi Arabia where he later returned to pastor an expatriate
congregation. He is also the author of many books on how to reach Muslims including “On the
Road to Emmaus.”

9. Victor Hashweh was also the Arabic voice of Jesus in the JESUS film. Because of his gift of
evangelism and public speaking, in the Middle East, he was generally regarded as the Arabic
Billy Graham.
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wants me to meet, and what He wants me to say. Then whatever God reveals to
me or tells me to do and say, including who to meet, that’s what | do.”

Here are gentlemen who have started international missions movements,
led numerous people, including Muslims, to Jesus, and started church planting
movements among the people groups God called them to, sent them to, and
invited them to love and serve. Yet, despite this, they all shared how they simply
started with daily abiding in Jesus. For each of these “giants” and their work
among Muslims, they did this for no other reason than to pursue ongoing and
growing intimacy with their Lord and Saviour, knowing this brought Jesus much
pleasure and glory. They also did this to seek His mind and will so they could obey
Him and simply do what He is asking them to do. At the conclusion of this historic
gathering®®, all of the delegates signed the Abide Bear Fruit Commitment, where
we all covenanted to do the following:

1. ABIDEinJESUS (John 15:5, Psalm 1:1-3, 1 John 4:16, “He who abides in Me

and | in Him bears much fruit. Without Me, you can do nothing.”)
We commit to consistently giving Jesus extravagant time and to make
abiding in Him our first priority and foundation of ministry.

2. Be FILLED with the SPIRIT (Ephesians 5:18, Acts 2:4, 4:8, 4:31, Acts 1:8,
1 Corinthians 1:17-23, 2:1-5, John 1:1, “Be filled with the Spirit... And they
were all filled with the Holy Spirit..., then Peter filled with the Holy Spirit...,
...and they were filled with the Holy Spirit and they spoke the word of God
with boldness.”)

We commit to seeking to be continually filled with the Holy Spirit that
we boldly proclaim Christ, the Word of God.

3. PREACH the WORD (2 Timothy 4:2, Mark 4:14, Isaiah 40:8, Acts 28:31,
2 Timothy 2:2, Matthew 28:19-20, “Preach the word! Be ready in season
and out of season. Convince, rebuke, exhort, with all long-suffering and
teaching..., the sower sows the word..., the grass withers, the flowers fade,
but the word of our God stands forever..., preach and teach..., faithful men
who will in turn teach others.”)

We commit to faithfully obey, boldly preach, and widely sow the whole
Word of God, making disciples among every Muslim people group by
lovingly demonstrating biblical truth.

10. There were over 1,000 delegates that were at this gathering. Most who came were the
practitioners and mission leaders of all the Muslim-focused mission agencies and organizations.
Twenty-five percent of the participants were also Muslim Background Believers representing
almost every single Muslim people group in the world.
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4. INTERCEDE (Ephesians 6:18, Acts 1:3, Daniel 9:3, 1 Thessalonians 5:17,
“Praying always with all prayer and supplication in the Spirit, being watchful
to this end with all perseverance and supplication for all the saints..., As
they ministered to the Lord and fasted..., make request by prayer and
supplications, with fasting.”)

We commit to regularly pray and fast with perseverance, individually
and corporately, for church planting movements among every Muslim
people group.

5. DIE DAILY (Galatians 2:20, John 12:24, Luke 9:23, 1 Corinthians 15:31,
“I' have been crucified with Christ; it is no longer | who lives but Christ lives
in me..., ...unless a grain of wheat falls to the ground and dies it remains
alone, but if it does, it produces much fruit..., if anyone desires to come
after Me, let him deny himself, and take up his cross daily..., | die daily...”)

We commit to follow Jesus, taking up our cross daily for the effective
engagement of every Muslim people group.

CONCLUSION: “In the love of God, by His grace, and for His glory, we
commit to God and each other to abide in Jesus, be filled with the Spirit,
preach the Word, intercede, and die daily, believing that every Muslim
people group will experience a church planting movement.”

So, if God doesn’t need us to do anything, much less reach those without access
to Jesus, what is He really calling us into, sending us to do, and inviting us into?
More and more, | am convinced it is to first and foremost abide in Jesus, making this
the priority and foundation of our ministry ahead of strategy, plans, and especially
any of our efforts. What Jesus desires more than anything is a deepening intimacy
with Him expressed through our giving and spending extravagant time with Him
at the start of each day and all day. After this, He calls us, sends us, and invites us
to focus on and live out the other commitments outlined in the Abide Bear Fruit
Covenant: be filled with the Holy Spirit, preach the Word, faithfully intercede, and
die daily to self and the world.

After over twenty years of living and serving overseas working among one of
the most resistant, most unresponsive, and most hostile religious communities
with still one of the lowest numbers of believers, requiring concerted and even
more significant work and workers, we have finally understood how even though
God doesn’t need us, He still chooses to call us, send us, and invite us to Him—to
love Him with all of our heart, soul, mind, and strength (Mark 12:30). He also calls
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us, sends us, and invites us to obey and live out the Great Commission simply as
an outflow of the Greatest Commandment.

Because of this, the first call of every international worker, or more simply,
every follower of Jesus, is to love Him first with all our being. Everything else,
including the needs of the lost, even those who have no access to Jesus, is
secondary. This is our primary call and privilege to love the amazing God and
Creator of the universe. What is truly unfathomable is how this same all-powerful,
all-knowing, omnipresent God of the universe desires and allows His creatures to
know and love Him. Only when we do this does He call us, send us, and invite us
to serve Him, particularly to reach those without access to Jesus.

We recently visited one of our international workers who lives and serves in
Europe among one of the most resistant, least-responsive people groups on the
continent. Until today, only two percent out of a total population of 47.35 million
(according to the 2020 statistics!') of this people group are born-again believers.

While there, our teammates, Paul and Silvia,*? asked us to join them to visit
their neighbours Jess and Mary.*® Jess and Mary had invited Paul and Silvia to
come and see a diorama of a nativity scene Jess annually puts together. This
specific nativity scene was an exact miniature replica of the small village Jess was
born and raised in. What surprised us was when Jess told us to make sure this
diorama accurately reflected all the important stories connected to the birth of
Jesus, he went and studied the Bible.

This reminded us how even in a country where the majority of people have
rejected their Christian-background Roman Catholic roots, where even the
mention of the name of Jesus causes people to walk away and refuse to have
any relationship with the person speaking of Jesus, and where it has taken many
international workers years just to get invited into the home of their neighbours
and friends, God was so obviously speaking and drawing this couple to Himself.
He was revealing Himself to Jess and Mary through His Word even though in their
religion, the priests did not encourage nor teach their adherents how to read the
Scriptures. But even as God was drawing Jess and Mary to Himself, He called, sent,
and invited our teammates, Paul and Silvia, to live beside Jess and Mary so they
could be His instruments to humanly demonstrate to Jess and Mary His deep love
and mercy and to tell them about the Good News of His Gospel.

11. From datacommons.org.
12. This is not the real of name of these international workers. To protect their identity, we have

changed their names to Paul and Silvia.
13. In the interest of confidentiality and to preserve the identity of Paul and Silvia’s neighbours, we
changed their names to Jess and Mary.
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The other clear evidence is that it really is God who orchestrates all these divine
encounters, creates these opportunities, and opens up the necessary doors so we
could walk through them for Him, as seen in how Paul and Silvia just moved into
this neighbourhood, renting the house directly beside Jess and Mary, barely a
year ago.

In this country and among this people group, to be invited into this couple’s
home within one year of meeting their neighbours is unheard of and next to
impossible according to most long-term workers. But then again, we do serve the
God of the impossible!

All this powerfully reminded us God truly doesn’t need any of us. Still, He does
call us, send us, and invite us, first to love Him with all of our heart, soul, mind,
and strength, and second, to invite those who have no access to Him to know
Him and receive His offer of grace, mercy, forgiveness, love, and eternal life. He
doesn’t need us, but He chooses to demonstrate His love for us by calling us,
sending us, and inviting us! Thank you, Jesus!!
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Chapter 19

Is Modern Missions Colonialism All Over Again?
by Lisa M. Rohrick

A friend of mine is a pastor of outreach at his church in a large Canadian city. In
a recent conversation with a long-time congregant, he was asked, “Isn’t Christian
mission just colonialism all over again?”

A pastor in a different Canadian city suggested to a Bible study group they take
the Kairos Course! together. The group rejected the idea as being “too colonial.”

International workers back in Canada for home assignments attended a small
group at their home church. They were surprised when one of their closest friends
asked what the difference is between what they do overseas and colonialism. It
was an honest question from someone who has attended church all her life.

Are these people right? Is the Church’s international mission work colonial?

Colonialism: Definition and Examples

Before we can answer these questions, we must first define colonialism. The
Merriam-Webster dictionary defines it as “domination of a people or area by
a foreign state or nation; the practice of extending and maintaining a nation’s
political and economic control over another people or area.”? It notes, “While
the word colonialism is sometimes considered to encompass non-state forms of
influence and domination, as by corporate or religious entities, in general use it is
more typically understood as an extension of state power.”?

The most well-known examples of colonialism include England, France,
Portugal, Spain, and other European countries “discovering” the Americas in the
15th century and claiming portions of those continents for themselves. These
explorers were not the “heroes” | was led to believe while colouring maps in grade

1. A course that explores God’s heart for all nations and challenges Christians to meaningful
involvement in giving people access to Jesus where He is not yet known.

2. “Colonialism.” Merriam-Webster.com Dictionary. Merriam-Webster. https://www.merriam-
webster.com/dictionary/colonialism. Accessed 21 Dec 2021.

3 lbid.
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school. While their exploits may have been courageous, as | was taught, their
deplorable treatment of Indigenous peoples is not to be overlooked. They settled
the new lands, dominating the peoples who already lived there while reasoning
because the Indigenous people were nomadic, no one actually owned the land.
They believed European nations had this right because “the lands being claimed
were terra nullius—no man’s land—and therefore open to claim.”*

In the 19th century, Germany, Belgium, Italy, and the Netherlands joined the
other European colonizers, each trying to grab their share of Africa. “Boundary
lines between colonies were often drawn arbitrarily, with little or no attention
to ethnic unity, regional economic ties, tribal migratory patterns, or even natural
boundaries.”> European dominance of the African continent was primarily about
financial gain. Countless shiploads of natural resources were stolen from Africa
for the economic benefit of European countries and their American colonies.
Millions of Africans were enslaved for the same purpose.

Similar stories can be told about India, Australia, and much of Asia.

Not only did colonial powers claim the land as their own, but they typically
imposed their own languages, laws, taxes, religion, and other aspects of culture
on the Indigenous peoples of the countries they colonized.

Missionary Involvement in Colonialism

To return to my earlier question, is the Church’s international mission work
colonial? Sadly, missionaries often opened the doors colonial powers walked
through. They became a vanguard of European contact with Indigenous peoples.
Having learned local languages, they acted as translators and established
diplomatic relations between colonizers and local leaders, often sharing the
colonizers’ beliefs of European culture being “better” than others.

Closer to home, in recent years, many Canadians have had our eyes opened to
our own colonial past in which missionaries played no small part, especially in the
residential schools. “The basic idea was that if Indigenous kids were taken out of
their traditional home contexts and educated in a setting defined by the cultural
majority, Indigenous peoples would gradually cease to exist as distinct entities. If
that happened, the government’s treaty obligations to Indigenous peoples would
be dissolved, new land would be opened for industry, and there would be no one

4. Truth and Reconciliation Commission of Canada. A Knock on the Door: The Essential History of
Residential Schools. Winnipeg: University of Manitoba Press. 2016. 35.

5. Richard A. Webster. “Western Colonialism.” Britannica. https://www.britannica.com/topic/
Western-colonialism/Partition-of-Africa, accessed 22 Dec 2021.
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around to ask questions about who owned the land before Europeans arrived.”®

The report of Canada’s Truth and Reconciliation Commission makes it clear the
Canadian government intended to eliminate Indigenous languages and cultures.
Their main strategy to accomplish this was through residential schools, dozens of
which were established across the country. Children were taken away from their
parents “not to educate them, but primarily to break their link to their culture
and identity.”” Many of these schools, marked by poor educational standards,®
malnutrition,® and “an appalling level of physical and sexual abuse of students,”*°
while funded by the Canadian government, were run by churches (primarily
Roman Catholic, Anglican, United, Methodist, and Presbyterian).'

We cannot deny that missionary work has been associated with colonialism
in Canada and worldwide. With their work endorsed by their governments,
European and North American missionaries automatically carried with them the
power of that state, whether they wanted it or not or even realized they had it.
This power was easy to abuse.

Mission Opposition to Colonialism

Though flawed, the Church’s global outreach has done much good.

Often, colonialists themselves did not want to have missionaries around. In
1792, the British East India Company had a “Stop Carey!” order to prevent William
Carey (often referred to as the “Father of Modern Missions”) from boarding a
ship to India. “The company threatened to revoke the sailing license of any ship
that gave him passage.”*? Apparently, the company did not want Carey and other
missionaries to disrupt its affairs by preaching justice and other biblical values it
was not espousing. But India did appreciate Carey and issued a postage stamp in
his honour in 1993.

Inanarticle called “Robert Woodberry and the Benefits of Protestant Missions,”
Dr. Andrew Spencer of the Institute for Faith, Work and Economics summarizes
the findings of sociologist Robert Woodberry and concludes, “the confusion of

6. Anthony Siegrist, “Colonialism and Mission: 4 Lessons we must Learn from History”
Missionalliance.org blog, 6 Dec 2018. https://www.missioalliance.org/colonialism-and-mission-
4-lessons-we-can-learn-from-history. Accessed 13 Dec 2021.

7. Truth and Reconciliation, 22.

8. lbid., 57.

9. lbid., 72.

10. Ibid., 91.

11. Ibid., 24.

12. W. Harold Fuller. Sun Like Thunder: Following Jesus on Asia’s Spice Road. Altona, MB: Friesen
Press. 2015. 154.
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missions and colonialism ... appears to be in error.”*3

Spencer goes on to explore Woodberry’s findings, the validity of which has been
accepted by independent reviewers, and says they are “overwhelmingly positive
about the impact of the gospel.”** He quotes Woodberry’s argument “that CPs
[Conversionary Protestants] were a crucial catalyst initiating the development and
spread of religious liberty, mass education, mass printing, newspapers, voluntary
organizations,”* etc. | would also add missionaries contributed to healthcare and
the preservation of Indigenous languages.

Most definitely, sin and abuse have been part of mission history. Yet we see
a strong correlation between the advance of the Gospel and the common good
for many people who received it. Around the world, millions of lives have been
transformed by faith in the Saviour who loves them. We are ashamed of the sin
and abuse in our past, but, like the Apostle Paul, we must not be ashamed of the
Gospel (see Romans 1:16).

What Right Do We Have?

The question remains, what right do Christians have to go to other cultures
and critique their religions in favour of Christianity?

Simply put, reaching the nations with the Gospel of Jesus Christ is at the centre
of the biblical message.

In Genesis chapter 12, God called Abram (whose name was changed to
Abraham), promising to make him into a great nation and to bless him. “And
all peoples on earth will be blessed through you” (Genesis 12:3). This wasn’t a
one-time promise but is repeated multiple times throughout Scripture (see, for
example, Genesis 22:17-18; 26:2-4). God’s intention from the beginning was to
use His people to bless all the peoples of the earth.

There are many ways God blesses people, but the greatest, most far-reaching
way, was by sending His own Son, Jesus Christ, to be the Saviour of the world. Jesus
was a direct descendent of Abraham, the One who was promised to him in Genesis
22:18, “...through your offspring all nations on earth will be blessed.”

The Apostle Paul takes the guesswork out of this interpretation for us.
In speaking of Gentiles being saved through faith in Jesus Christ, he wrote,
“Understand, then, that those who have faith are children of Abraham. Scripture

13. Andrew Spencer. “Robert Woodberry and the Benefits of Protestant Missions.” May 28, 2015.
https://tifwe.org/robert-woodberry-and-the-benefits-of-protestant-missions. Accessed 7 Jan 2022.

14. Ibid.

15. Ibid.
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foresaw that God would justify the Gentiles by faith and announced the Gospel
in advance to Abraham: ‘All nations will be blessed through you’” (Galatians 3:8).

There are those who would like to believe all peoples are automatically blessed
(and saved) simply because Jesus came, was crucified, and raised back to life. But
this is not the teaching of Scripture. Nor is it the teaching of Jesus Himself. In
explaining His own mission near the beginning of His ministry, Jesus said, “For
God so loved the world that he gave his one and only Son, that whoever believes
in him shall not perish but have eternal life” (John 3:16, emphasis added). Then,
the night before His death, He told His disciples, “I am the way and the truth and
the life. No one comes to the Father except through me” (John 14:6).

In his letter to the church in Rome, Paul further develops this idea. “Everyone
who calls on the name of the Lord will be saved. How, then, can they call on the
one they have not believed in? And how can they believe in the one of whom they
have not heard? And how can they hear without someone preaching to them?
And how can anyone preach unless they are sent?” (Romans 10:13-15). People
need to know Jesus.'® .

What right do we have to go to other What rlght do we have
cultures and introduce them to Jesus? to go to other cultures
Jesus, Himself, gave us the command. and introduce them to

After His death and resurrection, just 5 . If
before returning to His Father, Jesus Jesus: JESUS, Himse ,

gathered His disciples and told them, “All gave us the command.
authority in heaven and on earth has been

given to me. Therefore go and make disciples of all nations, baptizing them in the
name of the Father and of the Son and of the Holy Spirit, and teaching them to
obey everything | have commanded you” (Matthew 28:18-20). We have the right,
and responsibility, to take the Gospel to the nations because the one who has all
authority has commanded us to do it. But we must do it with humility, recognizing
we are prone to sin, including arrogance and blindness to our own cultural bias.

Biblical Mission vs. Colonialism

What, then, is the difference between biblical mission and colonialism?

The first distinction is that colonialism destroys cultures, assimilating them into
the culture of the colonizers; biblical mission respects cultures. Jesus commanded
us to make disciples of all nations. The word translated as ‘nations’ is the Greek

16. For a more thorough discussion of how much they must know of Him, see Chapter 11.
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word ethne, from which we get the English word ‘ethnic. This is not about
geopolitical countries (of which there are 195 in the world), but about people
groups (of which there are over 17,000 in the world), distinguished by things such
as language, ethnicity, culture, and religion.?” This mission will be successful. In
his beautiful vision of the throne room of heaven, the Apostle John reports seeing
“a great multitude that no one could count, from every nation, tribe, people
and language, standing before the throne and in front of the Lamb” (Revelation
7:9). Heaven is not a giant melting pot where all people lose their languages and
cultural distinctives. Rather, each one will be represented, and each language will
be spoken.

God is not interested in merging all people into one culture, not even the
culture of the Jews, the ones He chose to be a channel of blessing for all others.
Some of the early Christ-followers among the Jews thought non-Jews needed
to observe Jewish law and customs in order to be saved. “Certain individuals ...
were teaching the believers, ‘Unless you are circumcised, according to the custom
taught by Moses, you cannot be saved’” (Acts 15:1). Circumcision was the sign
of the covenant between God and the Jewish people, and all Jewish males were
to be circumcised (Genesis 17:10). Jesus introduced a new covenant in His blood
(Luke 22:20), but the Jewish believers were slow to let go of the old one. This
led to lots of discussion and disagreement, and “the apostles and elders met to
consider this question” (Acts 15:6). They concluded that the Gentile believers did
not have to become cultural Jews to follow Jesus.

On another occasion, Paul confronted Peter (Cephas), asking him, “How is it,
then, that you force Gentiles to follow Jewish customs?” (Galatians 2:14). Paul
never imposed his own culture on converts from other cultures. To the Corinthians,
he wrote, “... each person should live as a believer in whatever situation the Lord
has assigned to them.... Was a man uncircumcised when he was called? He should
not be circumcised” (1 Corinthians 7:17-18). The biblical mission does not elevate
one culture over another.

Throughout history, colonialists imposed their languages on the regions they
colonized. As a result, English and French are still widely spoken in Africa today.
And while English is no longer the official language of India, it is still commonly
used for official purposes. While some missionaries do work through translators,
many of them learn the language of their host culture. Most workers sent out
with The Alliance Canada spend their first two years in their country of service
studying the language and culture of the people they are working amongst.

17. The Joshua Project. How Many People Groups are There? https://joshuaproject.net/resources/
articles/how many people groups are there. Accessed 10 Jan 2022.
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Among other groups, Wycliffe Bible Translators aim to see the Scriptures
translated into every language spoken on earth. “One of the ripple effects of
Bible translation is that languages are preserved and strengthened.”*® SIL, one
of Woycliffe’s partner organizations,

“recognises the value of individual A second difference

languages and believes that each T
language is a unique expression of between colonialism and

culture and worldview. SIL is dedicated biblical mission is how

to coming alongside language colonialism imposes its

communities as they strive to preserve culture. values and r-e“gion
’

their languages and identities.”*® . a
A second difference between on others, while biblical

colonialism and biblical mission is how mission onIy invites.
colonialism imposes its culture, values

and religion on others, while biblical mission only invites. The world has changed
since the colonial era, and Western mission workers no longer have the option of
flexing the state’s power, imposing government and religious structures together.
International workers no longer walk hand-in-hand with the governments of their
sending countries, and the gap between the two is continually widening.

We believe people deserve to hear the story of God’s word and salvation in
Jesus Christ to decide for themselves who they will follow. But we will not force
them to believe or adopt our religious customs, as some other religions do. Yes,
we “implore [people] ...to be reconciled to God” (2 Corinthians 5:20), but they
have the free choice to reject Him.

Even Jesus let people walk away. He forced no one to follow. In John 6, Jesus
delivered difficult teaching about being the bread of life. “From this time many
of his disciples turned back and no longer followed him” (John 6:66). Jesus then
asked His twelve closest disciples if they wanted to leave as well, giving them the
option. Another time, a wealthy man asked Jesus what he needed to do to be
saved. “Jesus looked at him and loved him” (Mark 10:21) and proceeded to tell
him he needed to sell everything, give his money away, and follow Him. Hearing
this, “the man’s face fell. He went away sad, because he had great wealth” (10:22).
There was no coercion or bargaining; the man made his choice. After all, Jesus
wants the hearts of His followers, not just their outward submission. Forced love
is no love at all.

18. Wycliffe Bible Translators. What’s an Endangered Language? https://wycliffe.sg/news/whats-
endangered-language. Accessed 10 Jan 2022.
19. Ibid.
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One last difference between colonialism and biblical mission | will mention is
colonialism is about economic gain at the expense of the colonized. In contrast,
biblical missionis about giving what we have freely received, spiritually and physically
(see Matthew 10:8). This often includes contributing to the local economy.

One strategy which has grown significantly in recent years is known as
“Business as Mission” (BAM). The idea is to run profitable and sustainable
businesses in economically poor areas. Local employees earn a good living and
learn about the ethical running of a business while at the same time working
alongside Kingdom-minded people who may be able to share the hope they
have. Other mission initiatives involve teaching trades such as sewing, welding,
shopkeeping, carpentry, and many others, giving people tools with which they
can earn a living. Workers among refugees and internally displaced people offer
education, language lessons, and job-finding skills. These things aim to help
people’s economic position instead of exploiting them for their own gain.

The face of modern missions is changing to no longer just be Europeans and
North Americans seeking to obey the Great Commission. The global south is
taking the lead in many mission endeavours, with no ties whatsoever to colonial
advances. The Alliance World Fellowship (AWF) has member churches from eighty-
eight countries around the globe, an increasing number of which are engaged in
cross-cultural missions. One of AWF’s stated goals is to “facilitate cooperation
amongst its members (churches and organizations) as they work to fulfill the Great
Commission.”? It’s about taking the Gospel “from everywhere, to everywhere.”

The biblical mission is about sharing the Good News Jesus commanded us
to share with the world and is not about the extension of political or economic
control. Thus, it is entirely separate from colonialism.

Dealing with Our Past, Moving Ahead

Where do we go from here? A friend of mind from the Caribbean nation of
Antigua told me he is grateful for missionaries who went to his country, without
whom he and his family would not know Jesus. In a conversation about the dark
elements of mission history, he said, “We need to correct, but not over-correct.”

We need to correct it. While the biblical mission is not colonial, we must
acknowledge there were times in our past when the mission movement more
closely followed the cultures and prejudices of its sending countries than the
biblical mandate. Sometimes this was intentional, other times out of ignorance.
Either way, harm has been done and cannot be ignored.

20. Alliance World Fellowship. https://awf.world/ourglobalchange. Accessed 12 Jan 2022.
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It is essential to understand the sins of the past and our own country’s
complicity in these things. Author Anthony Siegrist, who pastors a Mennonite
church in Ottawa, suggests, “The time is coming, if it isn’t here already, when
people will simply not take seriously a faith community that has not grappled
with its past,” and, “We must respond to our failures throughout history with
confession, rather than defensiveness.”?!

The International Mission Board of the Southern Baptist Convention
commissioned the Barna Group to study young Christian adults’ perspectives on
missions. The resulting report, published in 2020, advises mission organizations
nottoignore the past. “Christians aged 18 to 34 are more likely than older adults to
express concern about missions’ past. One-third agrees that ‘in the past, missions
work has been unethical.”?? They specifically refer to colonialism and want to talk
about it and wrestle through what happened. Will we have the courage to engage
in these conversations?

Acknowledgment is a good start, but it doesn’t necessarily lead to correction.
Siegrist suggests “course corrections” to avoid colonization in missions, an
important one being, “we must partner with the very people we say we long
to serve.”2 A West African proverb tells us the one who lives in a house knows
where the roof leaks. We need to be careful not to assume we understand the
challenges in our host countries or know the best way forward in a given ministry,
but to listen to locals and seek ways to empower them to lead.

In addition to partnering with local believers, we will be less likely to fall into
past errors as we recruit a more diverse force of international workers. Very
encouraging steps are being taken through the Alliance World Fellowship as
more and more partnerships are being established. In the first year of the global
pandemic, “twenty-three national Alliance churches ... [worked] together to help
vulnerable communities affected by COVID-19 through long-term development
projects.”* In addition, “twenty-one national Alliance churches are partnering in
different missionary projects.”?

A big challenge continues to be in the area of finances since both giver and
receiver tend to accept the one who pays is the one who makes the decisions.
“Money is power,” the saying goes. Radical changes in the global political scene

21. Siegrist.

22. Barna. The Future of Missions: 10 Questions About Global Ministry the Church Must Answer with
the Next Generation. Barna Group. 2020, question 2. Webinar, 12 Aug 2020.

23. Siegrist.

24. Alliance World Fellowship. The Gospel is Advancing Amid the Pandemic, 6 Jan 2021. https://awf.

world/awf-news/the-gospel-is-advancing-amid-the-pandemic. Accessed 17 Jan 2022.
25. Ibid.
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since the colonial era mean the Church no longer carries the power of the state,
thankfully protecting us from committing some of the horrible abuses of the past.
But Western workers often receive higher salaries and have access to far more
money than their colleagues from other areas of the world. How do we keep from
using our finances as a means of control? The dialogue must continue.

We need to correct, but not over-correct. If one is speeding down a highway
and heading for a ditch, an over-correction will not prevent an accident but will

propel the car into the other ditch! If alieni t | | ith
If aligning too closely with colonial allgning too closely wi

powers is one ditch on the road of colonial powers is one
world mission, the opposite ditch is  djtch on the road of world

abandoning theJoIc.> altogether. mission, the opposite
We have been given a task from our

Master, the One with all authority. He ditch is abandomng the
has commanded us to make disciples jOb altogether.
of all people groups on earth, and we
must not abandon our assignment. But we can change its name and use different
vocabulary. In fact, many of us already do. In the twenty years | spent in West
Africa with the Alliance, | rarely identified myself as a “missionary,” wanting to
distance myself from the misconception of missionaries ruining cultures and
stuffing religion down people’s throats. | got far more positive reactions from
people if | told them | was involved in community development (which was true).
| don’t think the label is important, but the task we’ve been given is crucial. With
humility and a desire to learn, we must carry on.
“And this gospel of the kingdom will be preached in the whole
world as a testimony to all nations [people groups], and then the end
will come” (Matthew 24:14).

210



Chapter 20

Rethinking Pray, Give, Go: Forging Transformational Inter-

cultural Partnerships
by Bruce Edwards

As a young person growing up in a missions-oriented church, | was practically
weaned on the mantra “PRAY, GIVE, GO.” It was a simple way to approach missions:
All of us can PRAY, most of us can GIVE, and some of us can GO. Working it the
other way around, the message was, “God calls all of us to GO. If you can’t GO,
then GIVE so someone else can GO. If you can’t GIVE, then you can at least PRAY.”
Of course, | am oversimplifying it, but this is how the message came home to me.

Words Shape Our Thinking

These words had an impact on my thinking about missions.

1. | felt guilty for not wanting to GO.

2. | believed GIVING and PRAYING were less important and secondary to
GOING.

3. | believed the real business of missions happened ‘out there’ where the
GOERS were.

4. lalso believed there were basically two options for me regarding missions:
go all in by GOING or sit back and be a silent partner with no hands-on
involvement in global evangelization.

Over thirty years ago, Charles Handy wrote, “Words are the bugles of social
change. When our language changes, behavior will not be far behind.”* The
converse of this may also be true; .

...does our missions
when our language does not change,
behaviour also may not change! language still shape our

Language shaped my youthful thinking to the point
thinking about missions, but does of trapping us in the

our missions language still shape our .
thinking to the point of trapping us in behavioural patterns ofa

the behavioural patterns of a couple couple of generations ago?

1. The Age of Unreason, Harvard Business School Press, 1989, p. 17.
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of generations ago? Is our missions language actually limiting the creativity we
can bring to this Great Commission of the Church? | believe it is. Recently, a
representative of a younger generation shared with me that the word ‘missions’
carries so much baggage of colonialism, racism, and abuse that it is a relatively
‘bad’ word for youthful believers today. So, we can struggle to redeem the word
or find a new term without the old baggage!

Handy goes on to say, “New ways of thinking about familiar things can release
new energies and make all manner of things possible,”? and “New imagery,
signaled by new words, is as important as new theory; indeed new theory without
new imagery can go unnoticed.”?

Does Our Missions Language Lead To Systemic Condescension?

When | first heard and read about systemic racism and systemic sexism, my
immediate reaction was, “l am certainly not one of those! | am neither racist
nor sexist.” But on closer and deeper self-examination, | became aware of some
deeply ingrained attitudes that, while not qualifying as blatantly sexist or racist,
still unconsciously shaped my thinking and impacted my decisions. Becoming
aware of these tendencies is, | believe, the first step to combatting what is a kind
of ‘sexism lite’ or ‘racism lite’ we see as innocuous in ourselves but others see as
dangerous seeds which could bear hurtful and injurious fruit.

Let’s look at some of the missions language and ask if it needs rethinking for a
new generation.

What about “Mission”?

Aside from the baggage mentioned above, the word is task-oriented. It is
about a job to do rather than a relationship to be cultivated. Once the ‘mission’ is
accomplished, we can return ‘home’ and resume our lives. The implication is that
this is a special and perhaps important task, but it is not necessarily ‘normal’ life. Is
the ‘mission’ of the Church to plant more churches or to grow the Body of Christ?
Planting churches is a task that can be accomplished and then deemed complete,
while growing the Body of Christ will not be finished until Christ returns. Growing
the Body of Christ must be a way of life more than a mission; it must be ‘normal’
living for the Christ-follower.

The word also fosters systemic condescension. The trajectory of ‘mission’ is
from the haves to the have-nots, from the rich to the poor, from the informed
to the uninformed; it is taking something ‘good’ to people who do not have that

2. lbid., p. 24.
3. Ibid., p. 25.
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‘sood’ and who we believe need it. We are charged to bring the Gospel to those
who have never heard it; however, we must be careful that the way we bring it
does not imply that we are superior beings who have ‘arrived’ while they are poor,
needy, and somehow ‘lesser’ than we are. Like systemic sexism or racism, we may
harbour condescending attitudes, which could be destructive to the message we
are preaching.

Theincarnation of the Eternal Son of God was a perfect and pure condescension
telling the poor and needy they were infinitely valuable to God. Our mission work
may tell the ‘poor and needy’ as much about our sense of personal sacrifice as it
tells about their value to God.

Then There’s “Cross-Cultural”

In the strictest sense, the term may be acceptable, but common usage in
mission language has enough systemic condescension to it that we need to
rethink the idea. Cross-cultural refers to stepping out of one culture and entering
into another so we can bring something to people from the culture. There is a
one-way movement to the idea, which, if we are honest, suggests a superior-
to-inferior relationship. It might even be said it implies the receiving culture is
somehow deficient.

When my wife and | went to Africa to serve in the ‘mission’ of the Church,
we had no anticipation of being enriched by another culture; we only thought
of enriching the other culture with our message of salvation through Christ.
Our eyes and spirits were gradually opened up to a more two-way intercultural
experience, both giving and receiving. We met people who had deep joy despite
their meagre possessions. We were challenged to value relationships more than
position or influence.

As long as the Church in the developed world sees ‘cross-cultural’ as a
predominantly one-way movement, the Church will have a tendency to a smug
self-confidence that does not wear well with the people of the rest of the world.
If missions is done with a we-know-what’s-best-for-you attitude, there will likely
be a limited openness to the message we preach. Changing the language we use

can help change the attitude it fosters. . .
...this generation...

Redecorating or Renovating? needs a renovation

, , _ , in how missions

| believe this generation of Christ-followers h .
needs a renovation in how missions happens, appens, not just
not just redecoration. When we redecorate, we redecoration.
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change the wall colour and the furnishings, but the structure of the home stays
the same. New language can be more of a change of colour and new furnishings
than a renovation of the structure itself. In our missions’ thinking and work, we
need to knock down some walls and open up some spaces for a new way of living
as the Family of God.

| do not wish to offend anyone, but terms like UPGs (Unreached People
Groups), 10/40 Window, homogeneous units, and even “On Mission: Everyone,
Everywhere, All the Time” are more akin to redecorating than renovating. The
same agencies continue to make the decisions, recruit the workers, and assign the
tasks. So, it’s the same structure but with fresh colours and furniture. These terms
were all good for a season, getting fresh enthusiasm for the same fundamental
‘mission,” though in different parts of the world and different nations. You may
change the wall colours and the furniture, but you will soon settle back into the
same old routines and behaviours if the structure doesn’t change.

How Do We Go About Renovating?

A good renovation needs a good plan, and | confess | don’t have one. | have
some ideas, but | don’t have a plan. A good renovation cannot happen without
consulting the people who will live in the renovated building. If we try renovating
missions thinking using only input from developed-world churches, we will be
showing our systemic condescension. We need input from non-Western Christ-
followers as well as Western ones. It will probably be messy, and there will be
mistakes along the way, but the new structure may turn out to be amazing and
transformational.

A renovation specialist will ask many questions before coming up with a plan.
Questions like, what do you want to do in this space? How do you want to feel when
you are in the space? What are your dreams about how you will live in this space?
Let me share some of my dreams for renovating missions in the Church today.

Flattening the Decision-Making Mountain

My missions experience has always been of a sending agency that determines
the plan, raises funds, chooses (and maybe trains) the workers, and sends them out
‘on mission.’ The local church becomes a source of funds and prospective workers.
The funds and the workers get funnelled into the decision-making process and
are sent out. The receiving culture has little or no say in what is happening; the
workers arrive and set up shop to work. The sending church is informed of what is
going on but remains a distant source of cash support, prayer support, emotional
support, and sometimes short-term teams for the international worker.
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Not too many years ago, it seemed how missions worked was that the
international worker went up the mountain to receive instructions from the
decision-makers and strategists and then descended the mountain to carry out
those instructions. More recently, there are increasing levels of consultation in the
process, but for the sending church, it might as well still be the up-the-mountain-
down-the-mountain process. The sending church is left back in the last century to
do the PRAY, GIVE, GO part of missions. How can we flatten the decision-making
mountain and involve the sending church as an active participant, not just a
praying and giving silent partner?

Not a Missions Task but an Intercultural Partnership

| realize ‘Intercultural Partnership’ isn’t exactly a bugle call of change, but it
begins to frame our mission activity as a relationship of equals, not haves and
have-nots. In some ways, | am saying that we need
to move from a complementarian view of missions
to an egalitarian view of missions. It will not be move from a
possible in every situation, but as soon as there comp|ementarian
is even a small group of l?ellevers .|n the r(?celvmg view of missions
culture, they need to be involved in planning and . .
strategizing for the growth of the Body of Christ to an egalltarlan
in their locality. In some circumstances, it could view of missions.
be two or three churches in a country like Canada
partnering with two or three churches in a developing country to send a team into
a third country to share the Gospel and watch Christ build His Church there.

...we need to

The Missions Agency as Relationship Broker and Coach

As a pastor, | have counselled many couples in the months leading up to their
marriage. However, once their vows have been exchanged, it is my job to stand
back and let them develop their relationship while being prepared to be a coach
and advisor should they ask for help.

When it comes to growing the Body of Christ internationally, | dream of the
former missions agency being absorbed into an international association of
globally-minded churches (the Alliance World Fellowship could actually become
this association) with three functions.

1. Setting standards and best practices. To be part of the association, member

churches would agree to follow common standards and best practices.

2. Matchmaker. The Association would be a relationship broker, bringing
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groups of churches together into relationships spanning oceans and
continents. For example, three churches in Edmonton, Alberta, could
partner with two churches in Lima, Peru, and a team in Spain to grow the
Body of Christ in Spain. The partnership would be for a minimum of five
years (renewable). The churches in Lima and Edmonton and the team
in Spain would work out the goals, budget, and personnel for their joint
ministry in Spain.

3. Coach. In an age when we have life coaches, relationship coaches, spiritual
mentors, and guides for various aspects of living, the Association could
function as a coach for the Intercultural Partnership. The coach would
not tell the member churches what to do but would be available to offer
wisdom and insight into how to grow the relationship and make it effective.
The beauty of this is that the ‘specialist’ knowledge is readily available
today, and we no longer have to go up the mountain to get the advice of
the specialists!

Of course, this implies the brokered relationship should be a long-term
relationship growing as the various churches in the partnership grow, a relationship
in which all the parties enrich each other through working together for the
growth of Christ’s Church. It would not be a till-death-do-us-part relationship, but
longevity would deepen and enrich the relationship, making it transformational
for everyone involved.

Deep and Narrow, Not Broad and Shallow

The Builder generation, and to a certain extent the Boomer generation, wanted
to be part of a large organization with global aspirations. Success was sometimes
measured by the number of international workers deployed and the number of
countries in which they were deployed. This broad and shallow approach, totally
appropriate for one generation, is probably not for the present one.

Today’s generation wants to make a difference that is more personal. An older
generation felt they were making a difference by giving a little bit to each of many
projects; a younger generation wants to make a difference by giving deeply to one
or two projects they can personally follow and pray for. It is a narrow focus with a
deep and hands-on involvement.

As a young person growing up, | was acquainted with many missionaries. My
parents made a point of having them in our home at almost every opportunity.
But that acquaintance did not translate into personal knowledge of those
missionaries. What’s more, | could easily forget what kind of ministry each of
them had.
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What would it be like if a young person in a Western church grew up not
just acquainted with five or six international workers but knowing them more
personally, participating in their ministry, knowing their families, knowing their
successes and failures and praying through those experiences with them? This
is just one possibility if the young person is in a church engaged in a long-term
Intercultural Partnership for the Gospel.

Imagine the impact of a partnership like the Edmonton-Lima-Spain one |
suggested above. Short-term teams might be 50/50 Canadian/Peruvian. Teams
from the Lima churches might come to Edmonton to train workers for short-
term teams. A musical group might come from Spain to minister in Lima and
Edmonton. Online prayer meetings could be three-way, depending on timing, and
would not be about someone else’s ministry but about ‘our’ shared ministry and
‘our’ people. | believe this kind of partnership would grow believers who have an
international perspective and a commitment to be part of growing the Body of
Christ worldwide, not just in their corner of the world.

Imagine the impact if a group of businesspeople in the Edmonton and Lima
churches saw an opportunity to develop a business in the city, town, or region
where the team in Spain was working. What about people who work from home
with a global team connecting remotely? Could an individual from Edmonton or
Lima relocate to Spain and continue with their job by working remotely? There
are all kinds of possibilities.

Shared Ministry Personnel

Itis possible the group of churches in the Intercultural Partnership could share
one or two ministry people among them. The three Edmonton churches might
jointly hire a global impact pastor who would spend time in each church, keeping
the vision alive and coaching the church members involved with the partnership.
This pastor would spend four to six weeks each year working with the team in Spain
as well as working with the Edmonton churches. They would have a counterpart

in Lima, leading global impact there.
For years The Alliance Canada has Would we not develop

required prospective international the gIObal church if we
workers to demonstrate their ministry required pastors who serve
effectiveness by serving at least two in Canada to spend at least
years in a ‘home’ ministry before . .. .

serving in another country. Would we oneyear...in mmIStry In
not develop the global church if we another cultural setting...
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required pastors who serve in Canada to spend at least one year (why not two?) in
ministry in another cultural setting before taking up ministry in Canada? Another
option would be to require Canadian pastors to engage in ministry in another
cultural setting for a minimum of four weeks every two years. The Intercultural
Partnership would be the ideal setting for this.

Shared Ministry Responsibility

Wherever thereis privilege, thereis also responsibility. | see it asa great privilege
for a group of churches to enter into a working partnership where together
they determine, under God, the direction and scope of a ministry, including a
budget, personnel, equipment, and other expenses. | believe fundraising changes
dramatically when church members look at the partnership and say, “This is our
mission. God gave us the vision. We joined together and hired the people. We
made the commitment. These are our people (our family) in Spain (or wherever
it is). If we don’t raise funds, they won’t be able to do the ministry. We need to
stand with them shoulder to shoulder and ensure they have what is needed to
do their ministry.” It is no longer a missions agency making a year-end appeal for
funds to support 300 international workers in 50 countries. Instead, it is a group
of five or six churches saying, “These are our people doing the work God gave us.
We have no choice but to find the funds.” This is going deep and hands-on.

Speaking of Money

Setting budgets and planning to share the Gospel in a particular city or region of
our globe is no easy task. It requires input from experienced people. But this does
not mean the planning and budgeting must be centralized in a missions agency
or denominational headquarters. This is where the international association
of globally-minded churches mentioned above can coach the Intercultural
Partnership on how to proceed.

Just as a first-time homebuyer or investor needs expert advice, the Intercultural
Partnership churches will also need guidance. When a group of churches comes
together to plan for ministry in another part of the world, their hearts will soon
be inextricably linked to the ministry they are doing.

Jesus told His followers, “...where your treasure is, there your heart will be
also” (Matthew 6:21). The corollary of this statement is, “Put your treasure where
you want your heart to be!” When | donate to a missions agency with 300 workers
in 50 countries, my treasure ends up too far away for my heart to be there! On the
other hand, when | give to a specific ministry project partnered with my church
and four or five other churches, | know where my treasure is invested, and my

218



Rethinking Pray, Give, Go: Forging Transformational Intercultural Partnerships

heart can follow.

This money question is where ‘deep and narrow’ engagement will reap huge
rewards. When | visit the ministry developed by my Intercultural Partnership, |
will not only get to know the ministry workers who come from my part of the
world but will also develop friendships with local believers. Those relationships
will grow over time because the Intercultural Partnership is for a minimum of five
years and could be renewed. Those friendships will immensely broaden my sense
of what it means to be a Christ-follower, and my commitment to share the Gospel
in my home community will also be deepened. On top of it all (dare | mention it?),
the ‘deep and narrow’ engagement will likely result in greater funding for what
we call the ‘mission’ of the Church than the ‘broad and shallow’ approach would
do with young Christ-followers today.

Rethinking Pray, Give, Go

Idreamofbeing partofarelationship thattransforms myyouthfulunderstanding
of the PRAY, GIVE, GO mantra. | don’t want the question to be, “Will you PRAY, or
GIVE, or GO?” Rather, it should be “Will you Pray AND Give AND Go?” And the
answer should be, “YES, and YES, and YES! | will do all three as my church partners
interculturally with other churches and believers to grow the Body of Christ in
our world.” | dream of feeling my church family is not limited to the geographic
region where | live, but | have true brothers and sisters in Christ in other parts of
the world who have ministered to me just as much as | have ministered to them.
And | dream of finding youthful Christ-followers who will carry this vision forward.
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Chapter 21

Oneness with Diverse Abilities and Disabilities

by Cynthia Tam

It has become customary to speak of fellowship, service, and
witness as the three dimensions of the Church’s mission. | believe
that careful reflection will show that this is a mistake. The basic reality
is the creation of a new being through the presence of the Holy Spirit.
This new being is the common life (koinonia) in the Church. It is out of
this new creation that both service and evangelism spring, and from
it they receive their value.!

Leslie Newbigin

Living in Toronto city core, many church buildings are turned into condominium
apartments, community centres, or sold for redevelopment. The decline of the
Church is a reality and a call for us to reimagine the Church in this dramatically
changing time. The change in the religious landscape began many years ago.
In 1974, Leslie Newbigin returned to the United Kingdom after serving in
the mission field and was struck by how much the Western world needed re-
missioning. Since then, Newbigin has been a vital voice inspiring and challenging
the Church to reconsider what it means for us to be a Church on mission. For
Newbigin, a missionary Church embodies the Gospel in our inner life so we can be
a “sign, instrument, and foretaste” of the reign of God. Seeing the Church as an
eschatological sign and a current reality of the rule of Christ led Newbigin to his
passionate concern for the unity of the Church. He alleges the Church’s unity is a
preview of God’s purpose to “unite all things in Christ, things in heaven and things
on earth (Ephesians 1:10).”2

When we think about unity, a common concern is how to bring people with
different opinions or backgrounds together; the need to unite people with various
abilities is often neglected. Yet, if we look at people in our circle of friends and
family, we will see differences in abilities because God has made each of us

1. Newbigin, One Body, 20.
2. Goheen, Church and Its Vocation, 63.
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unique and has gifted us differently. Regardless of social and ethnic backgrounds,
anywhere we go, we will see some people more able than others in physical
strengths and mental capacity, while others have visible or invisible disabilities.
In this chapter, | want to use this common variability in humanity to demonstrate
how the unity of people with all abilities is a significant sign of God’s impartial love
and a foretaste of God’s Kingdom.

Ability vs. Disability, Is There a Dividing Line?

To begin with, we need to consider the concept of disability. With the stick
figure in a wheelchair indicating reserved parking or entranceway to buildings,
we often associate “disability” with mobility difficulties. Yet, the term “disability”
may refer to a wide range of human experiences such as autism, schizophrenia,
paraplegia, Alzheimer’s, attention deficit hyperactivity disorder, multiple
sclerosis, cystic fibrosis, and many other medical conditions. Some people are
born with a disabling condition. Others acquire a disability from a disease or an
accident. Looking at the idea of disability this way, we should realize that all of
us can potentially become “disabled;” if not at birth, it might result from aging,
sickness, or an accident. It also means disability is a common human predicament
all peoples, Christians and non-Christians, might experience in various degrees
temporarily, gradually, or permanently. We need to ask then whether the term
“disability” is meaningful at all!

From the medical and social service perspectives, giving a medical condition
a name is necessary for access to appropriate care and support. However, the
naming of the disease and disability is a double whammy. It often triggers a social
reaction, prejudice, discrimination, and sometimes leads to abuse.? Pushing back
as a suppressed group, disability activists advocate for their rights to be recognized
and respected. An “us” versus “them” discourse emerged in the process.* Being
part of society, the Church’s division between the abled and the disabled exists.
How can or should we avoid the “us” versus “them” scenario and be united as one
Body in Christ is a question we must consider.

In 1 Corinthians 12:22-23, Paul says, “On the contrary, those parts of the body
that seem to be weaker are indispensable, and the parts that we think are less
honorable we treat with special honor..” The words “seem” and “we think” are
essential. The indication is that we may easily see people with visible weaknesses
wrongly and think they are not essential parts of the Body of Christ. For the Church

3. Corrigan, “Introduction.” Kindle.
4. Solvang, “Emergence of an Us and Them,” 3-20.
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to be whole, the seemingly weak members should not feel like they do not belong;
those who think they are stronger need to recognize that every person is a bearer
of God'’s gift for the common good of the Body (1 Corinthians 12:7). The Spirit
is the one who assigns the role to each part of the Body (1 Corinthians 12:11).
Therefore, we need every member to be included for the Body to be whole. This
interdependent and loving relationship is how the Body can signify to the world
that we, people with different abilities, are all loved by God.

If the Church allows disability-related stigma to prevent the participation of
people with disabilities, we suffer a considerable loss of the gifts God brings to
the Body of Christ. For example,

without an accessible environment, If the Church allows

the Church would not have benefited . . .
from the evangelistic skills of Joni dlsablllty—related stigma to

Eareckson Tada, who has quadriplegia prevent the parﬁdpaﬁon of
from a diving accident.® Similarly, as  people with disabilities, we
Stephen Bedard has shown us, we suffer a considerable loss

might fail to see how a person with ] )
autism can be a nurturing pastor and of the glﬂ:S God brlngs to

prolific writer.® the Body of Christ.

Belonging with People with Disabilities as One Body

If we accept disability as a common human experience, we should expect to
see people with disabilities in Christian communities. Moreover, knowing one in
five Canadians has a disability should mean many people with various disabilities
are in our churches.” However, | often heard pastors informing me they only have
a few people with disabilities in their churches or none at all. There are many
reasons for this. Some disabilities are not visible, and some people with disabilities
may not want to reveal their situations publicly. Still, we cannot ignore the reports
of unwelcome attitudes experienced by people with disabilities and their families
in the church.

The unwelcoming experience may not mean people with disabilities cannot
attend church services. On the contrary, in a literature review, Erik Carter finds
welcoming persons with disabilities have been “written into more than one
hundred position statements and resolutions issued by denominational and

5. See the biographical information on https://www.joniandfriends.org/about/our-history/
6. See Bedard’s book, Autistic Pastor.
7. Morris, Stuart, et al., “A Demographic.”
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faith groups over the last few decades.”® However, translating the welcoming
statement into practice remains a struggle for many congregations. A vital issue
with the congregational welcome of people with disabilities, as identified by
Carter, is the narrow focus on physical presence while neglecting the importance
of relationships. As such, people with disabilities who have been included in the
church in terms of being able to attend church services did not find themselves
part of their church community.® In other words, many churches have opened
their doors to people with disabilities but do not find belonging. Many left the
church. Some even lost their faith.

Often, the participation of people with disabilities is limited to “special”
ministries, which separate them from the main body of the church.l® As a
consultant to churches, Brett Webb-Mitchell finds these ministries are organized
for people with disabilities as an outreach and service type of ministries instead
of being a church with them. Ministering to is a gesture of the carers exercising
power and giving care to the receivers. It indicates a power differential and a
divide within the church along the ability line. This gesture diminishes the human
dignity of people with disabilities. It also reduces them to a passive role in the
church, thus restricting the full provision of gifts by the Spirit.

Moving forward, David Fitch’s idea of

ministering to the “least of these” in his ...if the church is dOing
book Faithful Presence is helpful. Fitch things for and to people,
observes that if the church is doing things we join the world that

for and to people, we join the world .
that tends to make them into projects tends to make them into

to be managed.* Conversely, learning projects to be managed.
from Jesus’ example of intentional

engagements with people rejected by society, we ought to see every person,
disabled or not, as a person worthy of God’s and our love.

Person, Not Project

When ministry to people with disabilities is organized as a project, those
who manage or volunteer in the program bestow what they think is suitable.
As receivers of charity, opportunities for those with disabilities to grow in faith,

8. Carter, “A Place of Belonging,” 167-8.

9. Ibid., 169.

10. Webb-Mitchell, Beyond Accessibility, 116.
11. Fitch, Faithful Presence, 113.
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serve others, and be involved in the church’s ministries are often not provided.
More importantly, this gesture dehumanizes them, neglecting their value as God’s
image-bearers endowed with gifts for the common good of the church.

Separated by a divide of givers and receivers, people in a ministry project
cannot be united as one Body in Christ. My experience with a church-run support
group for families raising children with disabilities illustrates this point. One day, |
visited the group and learned that a volunteer was dealing with significant health
issues. However, during the prayer time at the group’s meeting, she did not share
her concerns and ask for prayer support. This volunteer explained that she did
not want to add burdens to the people she cared for. While the intent was good,
this example shows how people with disabilities are not invited to be part of the
community to share others’ joy and suffering.

As God’s family, Fitch says, we should be sharing a “life with God in a space
where people join together as brothers and sisters.”*> When we, people with
different abilities, join with each other in the presence of Christ, we submit to the
leading of the Spirit, and space would open between us. In this space, we submit
to Christ, allowing Him to heal our relationships and experience transformation in
our hearts. Being united by the Spirit, we learn to listen to each other and support
one another as a family.*®

A Transformed and United Body

Theologian John Swinton comments on the experience of transformation
from engaging people with disabilities in relationships is quite common. Swinton
says that when people encounter those with disabilities in friendship, “their
priorities are reshaped, and their vision of God and humanness are altered at
their very core.”'* He calls these changes a process of transvaluation. In the
memoir about her son Arthur, theologian Frances Young describes her years with
Arthur as a redemptive experience. But Arthur’s life brought changes to more
than his mother, his presence in the church left a considerable impact. One year,
a couple of students assisted Arthur in attending a world youth fellowship. Young
says, “They went as helpers but returned euphoric if exhausted—it had quite
literally been a conversion experience in which they had come to quite a new
appreciation of what life was all about.”** Jesus says in Matthew 25 that whoever

12. lbid, 114.

13. lbid, 115.

14. Swinton, “The Body of Christ,” 67.
15. Young, Arthur’s Call, 110.
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shows compassion to the least of His people will encounter Christ Himself. No
one, when encountering Christ Himself, remains unchanged.

This conversion experience is echoed by Thomas Reynolds, a theologian at the
University of Toronto. As Reynolds reflects on his journey of loving and caring
for Chris, who has several neurological conditions, including autism, he describes
it as an experience of moral conversion. The conversion is needed for Reynolds
to fully accept Chris as he is instead of changing him to what Reynolds wants
him to be. Even as parents, accepting someone who acts and looks beyond our
everyday experience is not easy. Reynolds finds he needs to bring Chris into the
presence of Christ and allow the Spirit to draw them together. He says, “the Spirit
is the empowering hospitality that builds up this solidarity as a communion of
differences.”?® To love unconditionally as God has loved us, we all need the Spirit
to bring us into the hospitality of Christ, allowing Him to help us see each other
as God'’s beloved child. However, acknowledging the transformative work of the
Spirit among us does not eliminate our responsibilities to obey His instructions
and make changes in how we share life in the community.

Intentional Efforts and Negotiation of Priorities

Gleaning from Paul’s teaching on the unity of people from different
backgrounds, Thomas Ogletree observes the need for us to adopt “a stance of
mutual recognition and regard instead of a mere tolerance of human oddities.”
Put differently, loving people with all differences goes beyond tolerating their
presence among us. Our obedience to Christ’s call of love requires us to love one
another deeply, recognizing each other as God’s beloved child. The relationship
needs to be mutual, respectful, and loving.

Instead of just tolerating the differences among us, reconciliation requires
submission to the Spirit’s transformation in our hearts so we can look beyond the
apparent differences and see each person as a bearer of God’s image and gifts.
On our own, we may be unable to free ourselves from established norms of social
order. Coming into the presence of Christ together is necessary for His grace and
love to free us from selfish love and enable us to cherish diversity and support
each other’s life to flourish.

When we are joined together with people with different abilities, Paul says
we need to bestow greater honour to those we think less honourable and treat
them with the greatest modesty (1 Corinthians 12:23). When we look at the need
to install ramps and accessible washrooms, the desire to bring our siblings with

16. Reynolds, Vulnerable Communion, 241.
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mobility difficulties into the community Instead of askin eoble
will challenge our considerations of g peop

financial priority, enabling us to see our with disabilities to make
needs for these members of the Body impossib|e Changes,

as more important than other projects. those who can make the

When we see people who cannot tolerate .
loud noises in worship services, out of accommodations need

love, we will examine different ways to to do the work.
reduce the sound level, at least in one
part of the sanctuary. Instead of asking people with disabilities to make impossible
changes, those who can make the accommodations need to do the work.
Bringing people with different abilities together undoubtedly requires effort,
but churches who have done so reported how these efforts transformed their
church and brought the community together. Ellen and her church’s experience
are one such example. Ellen is a young woman with a complex condition, including
autism, blindness, limited speech and intellectual abilities. When her mother
brought her to Red Hill Church, the pastor provided many opportunities for Ellen
to be involved in various ministries, such as being an usher, helping in the kitchen,
and cleaning up after the church luncheon. These exposures helped Ellen to
discern her gifts and interests. In the process, church members were encouraged.
Some members who were not previously active asked to be involved with the
church’s ministries. The result was a heightened sense of community.'’
Sometimes welcoming people with all abilities may challenge our thinking
in doctrines and change our practices. Hartmut Kramer-Mills’ experience with
Walter, a young man with autism, is an excellent example of how willingness to
think outside the box could transform the church. Walter was non-verbal and had
extensive personal care needs. When he arrived with his family, the leadership
welcomed them and took their discipleship responsibility with Walter seriously.
They invested six years in taking him through the baptism, confirmation, and
membership process. The leaders learned how to communicate with him and
sought expert advice to modify their discipleship curriculum. Although Walter
could not express himself with speech and written language, the leaders discerned
Walter’s strong faith and love for Christ through his actions and participation in
church activities. In their decision to accept Walter for membership, the Elders’
Board notes, “membership is constituted by God’s call and the corresponding
confession, but not by the ability to vote.”*® Kramer-Mills comments on how the

17. Tam, Kinship, 58-59.
18. Kramer-Mills, Walter’s Ingress, 276.
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journey of leading Walter into the fabric of community life has transformed their
church, helping them put into practice God’s heart of inclusivity.?

Elsewhere | have discussed the complexity and necessity of accepting people
with intellectual disabilities and speech difficulties for the ordinances of baptism
and the Lord’s Table.?® Here, | only have room to remind us that Christ directs
the Church to make disciples of all nations, baptizing them and teaching them to
obey His commands (Matthew 28:19-20). Therefore, we must do the same with
all peoples, regardless of their abilities, as Jesus commanded us.

Transformed to be Transformative

In Luke 4, the evangelist recorded Jesus’ proclamation of Himself as the
fulfillment of Isaiah’s prophecy. In proclaiming Himself as the Anointed One
prophesied by Isaiah, Jesus, the long-expected Messiah, came to earth on a mission
to usher in God’s Kingdom. Alec Motyer explains how in the Isaiah tradition, the
good news of the Messiah “embraces personal renewal and restoration. . . release
from restrictions imposed by people. .. [and] creation of a harmonious society.”?
As such, Jesus ate with the social outcasts, healed the blind, and touched the
leper, bringing many people rejected by society into His community as signs of the
coming of God’s righteous Kingdom.

Jesus said, “As the Father has sent me, so | am sending you.” (John 20:21). If
we believe Jesus’ intentional work with the marginalized is a significant sign of
the Kingdom, we ought to consider how we, His disciples, should do likewise.
Learning from Jesus, who proclaimed the good news in words and deeds, showing
particular attention to the outcast, we ought to consider how the Church, as the
Body of Christ, should live as the signpost for God’s Kingdom in our corporate life.
As the Body of Christ, we must embrace all peoples regardless of their abilities,
releasing people with disabilities from restrictions imposed by society and striving
to be a loving and harmonious community with them.

| began this chapter with an observation of the decline in church attendance.
Now, as we are coming to the end of this chapter, | want to return to the topic
and point out why loving people with and without disabilities is essential in this
regard. Barna researchers David Kinnaman and Aly Hawkins explored the issue of
young people leaving their church. They assert this generation of believers wants
to be “in, but not of the world . . .they are a generation prepared to be not merely

19. Ibid, 278.
20. Tam, Kinship, 129-158.
21. Motyer, Prophecy of Isaiah, 500.
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hearers of doctrine but doers of faith; they want to put their faith into action,
not just to talk.”?> When we say we love all people and welcome everyone to the
church, the way we show our love needs to match our words. It is not enough to
open the doors to people who look and act differently; they need to be welcomed
into the fabric of our community life.

Imagine what is on display for the world to see when Christian communities
worldwide, large and small, are beautiful mosaics of loving families of people
with all differences! Leslie Newbigin believes this beautiful picture of the Church’s
unity is the hidden mystery Paul teaches in Ephesians. He says,

The church is the place where the deepest and most bitter of
divisions . . . is being healed. . . It is the place where those who were
strangers to one another, divided by a gulf deeper than even the
deepest of divisions that plague our society today, were being made
fellow citizens and members of one body.%

This sign, Newbigin alleges, is not only shown to humanity but also to “the rulers
and authorities in the heavenly place.”* A church that eats together, worships
together, and serves together with people with disabilities like a family is a stark
contrast to the world in which they suffer much injustice. The way people who
are vastly different in appearance, social status, gender, and any other humanly
defined differences are gathered as one family of God reveals God’s purpose to
reconcile broken relationships and restore the world to a state of shalom.
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Chapter 22

Mobilizing the Canadian-Born Chinese for Missions
by Randall Mah

After stepping off the plane in Africa, | expected to be a visible minority among
the local people in the country of Lesotho. What | observed after meeting many of
the families from the various foreign mission organizations and denominations, | was
also a visible minority among them. As | began to look back during the application
process with Africa Inland Mission, | had only met one other Asian family.

After returning to Canada, in my role as a missions pastor in a Chinese church
and then as a mobilizer and recruiter for a mission organization, | wanted to
find out why there were so few Canadian-born Chinese (CBC) Christians serving
as missionaries. | wanted to discover what barriers were affecting recruiting
missionaries among the Chinese churches in Canada (which may also be true for
other diaspora churches).

My dream is for more CBCs to be encouraged, mobilized, and sent out as
workers for the harvest. Why was | willing to serve as a cross-cultural worker, and
why were there not more like me? Like Jesus, who healed ten lepers and only one
came back to worship and thank Him, my same question was, “Where are the
other nine?”

From Apathy to Africa

One day, a student was asked, “what is worse, ignorance or apathy?” He
replied, “I don’t know, and | don’t care.” This was my attitude. | did not grow
up attending church, so | would probably be the candidate voted least likely to
become a Christian if there was ever a vote taken. It was not because | was a
horrible person; | was from a middle-class family and considered a polite and well-
mannered boy. | did not smoke, drink, swear, or date girls during high school. |
dressed respectfully, had short hair, did well in school, and played on the school
football and badminton teams.

Despite all of this external success, | did have one major problem. As a third-
generation CBC, | did not have an identity. Born and raised in Calgary, where there
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were not many visible minorities, | felt | was not accepted by Caucasian society nor
among the immigrant Chinese. Where did | belong? This led me to search for my
roots at a Chinese church in Chinatown. It was there | met other CBCs like myself.
| was introduced to and eventually accepted Jesus Christ as Saviour and Lord
through their love and friendship. | had found my true identity rooted in Christ!

As mentioned, | did not attend church as a child and only started attending
during my last year in high school, so | did not have much Bible knowledge. My
Christian growth occurred while studying at university through my involvement
with Campus Crusade for Christ. Three major influencing factors shaped my
spiritual growth: the human element, spiritual disciplines, and practical, real-life
learning situations.

Firstly, the human element included staff members and fellow students in my
weekly small group Bible study, interaction time during retreats with people from
other universities, and the weekly fellowship and worship times. Secondly, my
spiritual disciplines were developed through attending Christmas and summer
conferences and weekend workshops. Thirdly, my real-life learning situations
where | had the opportunity to put into action through different activities such
as weekly evangelism times sharing the Four Spiritual Laws on campus, leading a
weekly small group Bible study, and also through a summer short-term mission
trip showing the JESUS film along the Amazon River in Brazil.

After graduating from university, | worked in the secular workforce for two
years. Unfortunately, during this stage, my spiritual life was waning after my time
of growing and life experience during university. | was having difficulty integrating
into church life, and somewhere deep within me, | knew there was more to life
than just a 9-5 job and living for the weekends. My desire was for more than just a
job, a wife, some kids, a house, a car, and the lifestyle of those around me. It was
like an urging from within. | wanted to make a difference for eternity.

Each time | attended a missions conference or heard a missions speaker at
church, my heart burned within me, and | never let go of the possibility of serving
God overseas. | had asked different people and missionaries what steps would
be necessary to become a missionary and their answer was | should get some
formal Bible training. | distinctly remember conversing with my cousin, who is a
missionary. She said | could apply for a Master’s degree at a seminary because |
already had a university degree, so | applied and was accepted.

It never occurred to me to ask any church pastors or leaders about my decision
or plans to attend seminary. They only became aware when | asked one of the
pastors to be a proctor for my distance-learning Elementary Greek exam. | felt as
if I had not received any direction or encouragement to pursue full-time ministry,
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had not been asked about my passion for missions, past short-term mission
experience, or even questioned on my call or motivation. Nobody in the church
asked or inquired about my spiritual readiness, maturity, preparation, or plans
(they were unaware that my goal was to eventually join a mission organization).
It felt like | was on my own, and when the church leaders did find out, they were
happy a member of their church decided to pursue this direction, and they were
somehow taking credit for raising workers, just content with giving their blessing.

The next step in my journey, God sent me to Toronto for several reasons. The
first reason was to attend seminary, the second reason was to pursue a missions-
minded girl who lived there who eventually became my wife, and thirdly, | was
introduced to two of the churches that would be our primary support when we
eventually served in Africa. After getting married and graduating from seminary,
my wife Rita and | had God’s vision for cross-cultural missions. We started to
look for mission opportunities, so we attended Intervarsity’s Urbana missions
conference. There we contacted Africa Inland Mission (AIM), and two years later,
we were part of a missionary team in the country of Lesotho and served with AIM
for eight years.

After completing our time in Lesotho, having completed my goal to serve as
a missionary, my next question was, “after accomplishing my goal, what do | do
now?” One of my mentors gave me the illustration of an astronaut. He told me
when their lifelong goal of getting to the moon was accomplished, after returning,
their responsibility was now to tell others about their experiences and then to
help them to achieve this same goal. So now, with my missions adventure with
“field ministry” experience, my role is to tell others about my journey and assist
others in serving on the mission field. This led me to realize my new role was to
mobilize and recruit missionaries. | needed to discover what platform would best
enable me to achieve this goal in which | use my experience and giftedness to
identify, train, empower, and send CBCs to take my place on the mission field.

Why I Consider Canadian-born Chinese Great Candidates For Mission

Since Canada is one of the most ethnically diverse nations, it is imperative to
learn to blend into different cultures every day. Growing up in Canada provides
many benefits and advantages. Therefore, at least three reasons CBCs make good
candidates for cross-cultural ministry are cultural, practical, and psychological.

The first factor is culture. Growing up in Canada, as a visible minority in
a predominantly Caucasian environment, | realized there were times when
| was caught between the Chinese and Western cultures. | often did not feel |
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belonged and subconsciously was often After | became a

shifting between the two cultures. After | -
became a Christian, what | looked like or Chrlstlan, what | looked

where | grew up did not matter anymore like or where | grew up
because my citizenship and heritage  did not matter anymore

became rooted in God! | saw how God had because my citizenship

designed and placed me where | was to d heri b
have the best of both worlds, Chinese and an eritage became

Western. For cross-cultural mission work, rooted in God!
as a Canadian, the benefit of the Canadian

“golden passport” enables me to enter any country in the world. Another benefit,
being Chinese, | do not bring the “colonial baggage” Caucasian missionaries are
associated with when going to previously colonized countries. Another advantage
is being able to better recognize and understand various aspects of other cultures.
Forexample, it was easier for my wife, Rita, and | to understand the Basotho people
and their veneration of ancestors than it was for our other fellow missionaries
because the Chinese also worship their ancestors.

The second reason CBCs make good mission candidates is the practical
advantages in human and financial resources. In Canada, each citizen has free
medical treatment, education (free up to high school and subsidized university
or college tuition), and many job and career opportunities. CBCs are given
opportunities unattainable for previous generations of Chinese due to language,
cultural, and racist barriers. This is an advantage for cross-cultural missions as CBCs
have the chance to go to Bible school or seminary in English or French as these
are their mother tongues. In addition, being fluent in English, CBCs can easily join
established Western mission organizations. | know missionaries from non-English
speaking countries were required to learn English before serving because they
needed to be able to communicate with the mission agency.

Another practical advantage is financial. Firstly, children in the Chinese culture
would grow up and take care of their ageing parents in prior generations. In
Canada, there are many systems to help look after and provide for the care of
ageing parents, releasing the children from this primary responsibility. Secondly,
in recent years, the Western Caucasian churches and mission agencies have
been declining in numbers and finances. In contrast, some of the fastest-growing
churches in Canada are the diaspora churches, which is evident among the
Chinese churches. They are growing numerically and financially and are now at
a point of great opportunity as many established churches have great resources
available for world evangelization.
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The third factor why CBCs make good mission candidates is psychological.
Growing up in Canada has provided security and a firmly rooted home base in
recent generations. Security-wise, few CBCs have ever lacked the basics of life
(food, shelter, clothing), have never been threatened by violence (war, slavery,
oppression), and have freedom of choice. CBCs also have developed a solid home
base. In contrast, when new immigrants leave their ‘motherland’ and come to
Canada seeking a better life, Canada is their final destination, making it less likely
they would leave to go to another country. For CBCs, Canada is “our home and
native land” and our base of operations. This stability allows CBCs the foundation
to step out in faith to serve as missionaries to other places in the world.

Why So Few?

So, if CBCs have so many positive i

attributes as missionary candidates, why SO’ IFCBCs have
o SO many positive

are there so few serving in cross-cultural .
ministry? As | mentioned earlier, when | attributes as
c?eud?d to go to seminary, | .thought,.Just missionary cand|dates,
!Ike.WIth my career and educatlorjal choices, why are there so
it did not even occur to me to involve the . .
church or church leaders. Somehow, “my few SErving in cross-
call” was not connected to the church, nor cultural ministry?
did | ever hear about or encounter anyone
from my church who communicated or showed any interest in this area of my life.

A few years later, | heard two people from my church who were close to me
(one was the best man at my wedding, and the other was my first cousin) had
decided to go to seminary. While | was happy to hear this, the sad part was that
throughout the years, | was not aware they had been considering serving full-
time. | wondered why they had never mentioned this desire to me before? How
many more “out there” have this same desire yet do not tell anyone, or worse, are
not identified or recognized? There seems to be something missing. Why is there
a gap between those who make commitments and those who follow through?

One example | can think of is church retreats and missions conferences,
where many raise their hands, come up to the front, or fill out a response card,
expressing their willingness to serve God full-time. When | inquire with different
mission agencies and Chinese churches, | am surprised so few attend seminary or
enter into full-time ministry. What happened to all those people, and what were
some reasons they did not follow through with their commitment? For every ten
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people who commit, somehow, one by one, they are reduced until all but one has
left. Where are the other nine?

Barriers To Mobilizing Canadian-born Chinese

There are many hindrances and barriers to mobilizing Canadian-born Chinese
for full-time ministry; some tend to have more impact, such as a lack of identity,
societal barriers, Chinese church barriers, and mission agency barriers.

Identity

“Who Are We?” in this vast country of Canada. It was difficult to identify
Canadian-born Chinese Christians specifically, so | will extrapolate using data from
Asian American and Asian Canadian statistics. Asians trace their heritage and roots
not just from the continent of Asia, but they are considered to be from twenty
countries located in the Far East, Southeast Asia, and the Indian sub-continent.

In 2011, 5.6 percent of the population in the USA was Asian American. In
Canada in 2016, South Asian - 1,924,635, Chinese - 1,577,060, Filipino - 780,125,
Southeast Asian - 313,260, West Asian - 264,305, Korean - 188,710 and Japanese
- 92,920 for a total of about 5,141,015, which made up about 14 percent of the
population of Canada.?

Of the population in the U.S., 42 percent identify themselves as Christians
(Filipino 89 percent, Korean 71 percent, Japanese 38 percent, Vietnamese 36
percent, Chinese 31 percent, Indian 18 percent), and attend church weekly (76
percent vs 64 percent), say their religion is the one true faith (72 percent vs 49
percent), and say the Bible is the Word of God (94 percent vs 92 percent).

An interesting observation is that many students attend the Urbana Missions
Conference. Some 40 percent of Urbana attendance in 2015 were Asian American
(which most likely also included the Asian Canadians), yet only 7 percent have
responded by becoming missionaries.? If so many Asians attended Urbana year
after year, should there not be more Asians reflected in the response and joining
missionary organizations? A lack of identity may have affected the disconnect
between the attendance and response of Asian Christians.

Societal Barriers and Stereotypes
A second hindrance is societal barriers and the stereotypes accompanying
Canadian-born Chinese.Some stereotypical characteristics are being hard-working,

1. https://minorityrights.org/country/canada
2. Report On Factors Affecting Asian Americans In Missions webinar by David Narita.
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studious, quiet, self-disciplined, family-oriented, filial piety (respect for elders),
and collectivistic. Society perceives this as being inoffensive, harmony-seeking,
middle path (moderation), and self-effacing (humble). CBCs are considered to be
the “Model Minority,” and in terms of “religiosity,” very “evangelical” compared
to the general population. Some U.S. statistics supporting these stereotypes are:

e Highest average income ($66,000 vs $49,800 per year)

e Most educated (49 percent vs 28 percent), having more college degrees than

any cultural group, consider marriage important (54 percent vs 34 percent)

e two-parent homes (80 percent vs 63 percent)

e parents have a big influence on their children’s education, profession, and

marriage partner (66 percent vs no data available).

These stereotypes of the Model Minority contribute to limiting the potential
impactonboth societyand mission agencies. Asurvey conductedand thenreported
in an Evangelical Missions Quarterly article from 2018 asked, “What characteristics
do people look for in leaders?” The answers were self-confidence, assertiveness,
self-promoting, problem-solvers, and out-of-the-box thinkers. These qualities do
not fit the mould of what we think of the stereotypical Asian American. Like in the
business or political world, there are very few Asian Americans because we view
them as more worker-like and less leader-like (bamboo ceiling). The same “model
minority” label causing people to overlook Asian Americas for leadership roles in
the business world makes people think they are not well-suited to missions.

Chinese Church Barriers

Most CBCs are raised in a Chinese church, so there are many cultural dynamics
not easily separated. For example, in Chinese immigrant churches, children are
raised to be respectful and obedient, never to question authority, express their
opinions, or show disagreement. This results in programs and activities that
come across as “babysitting and story-telling” at church, resulting in low value
being placed on adult English-speaking ministry, English-speaking leadership,
and English-speaking pastors. In other words, anyone who is English-speaking is
automatically considered to be the child of the church even though many are
leaders and CEOs in the corporate world or are now retired senior citizens, yet are
still treated as second-class.

| did not realize this as | was not raised going to church as a child. In the high
school youth group | attended, | noticed how among the kids who “grew up in the
church,” there was little to no care, concern, or awareness of the lost-ness of non-
believers. They appeared cliquish and inward-focused, concerned with status,
power (pecking order), and comfort (risk aversive). It seemed the kids who grew
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up in the church were just spoon-fed the Bible stories as they were put downstairs
to be babysat while the Chinese-speaking adults were provided real ministry
and care. The children are treated as secondary or, in some cases, as people not
worthy of being ministered to, let alone empowered or encouraged to take on
the discipleship mandate of Jesus. How could they develop a sense of serving the
world and being able to commit to serving as missionaries in this environment?

Another Chinese church obstacle to overcome is parental pressure and the
need to be successful. As children of immigrants, they are constantly reminded
their parents sacrificed so much to provide for their education and new life. Then
they feel an obligation and need to repay their parents by becoming successful and
having the life their parents never had. The easiest way to measure that success
is through good grades and education, high-status and well-paying jobs. Thus,
becoming an engineer, doctor, nurse,

pharmacist, accountant, businessman The conflict comes when

etc.,isasign of success. The conflict comes . .
when the idea of becoming a missionary the idea of becommg

does not reflect success in the parents’ d miSSionary does not
eyes, or worse, in the parents’ relatives reflect success in the

and friends. This is a major dilemma. How parents’ eyes, or worse,

do CBCs respond and commit to obeying . h , lati
God when they are told God gave the In the parents relatives

command to obey their parents? and friends.

Mission Agency Barrier

After a Western mission organization accepts a Canadian-born Chinese, there
are issues specifically more difficult because of the cultural implications. The
main barriers are raising support, loss of community, individual calling, and self-
promotion. Firstly, the concept of raising support and directly asking for money
runs against the Chinese culture as there is shame associated with losing face,
“mooching” off others, saying what your family provided for you isn’t enough,
having to be pitied by others, not to mention embarrassing for family members
when they are asked by others what their son/daughter does for a living. Being
a religious worker is considered low status and undesirable in the immigrant
perception because their concept from their homeland of Buddhist monks who
take a vow of poverty and must beg for a living. No immigrant parent wants this
for their child.

Secondly, there is a loss of community. Being strongly collectivistic, being part of
a family provides both identity and protection from discrimination, which may not
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occur on the field. An example of one Chinese missionary who is not accustomed
to the North American idea of “fun” ran into difficulties when teammates would
have weekly “game nights” playing board games and card games. This Chinese
missionary did not understand nor participate in these activities and could not
find ways to connect with the rest of the team, experiencing more stress as the
activities were a “waste of time” and unproductive.

Thirdly, the concept of a specific individual call is a product of an individualistic
approach to identifying missionaries. The collectivistic Asian culture is geared
towards duty and responsibility to the group (family, church, etc.) and not
following a personal call and chasing their own individual goals and dreams.

Fourthly, the barrier of self-promotion goes against humility and self-
deprecation, which makes it challenging to promote and stand up in front of
people to share about ministry and the needs (especially financially) in such a
public manner. Not only is this difficult to articulate and identify as a problem, but
there is a lack of role models and mentors to help navigate and encourage them.

Concerns of a Canadian-born Chinese Missionary Mobilizer

| have concerns about the lack of other Canadian-born Chinese (CBCs) in full-
time Christian ministry. My dream is for more CBCs to be encouraged, mobilized,
and sent out as workers for the harvest. Although many hindrances and barriers
exist for all missionary candidates, the unbalanced number of Asians who attend
conferences like Urbana and their response is stark. | believe it is the role of both
the church and the mission agency to help identify, nurture, and grow our CBCs to
be servants to the world.
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Chapter 23

The International Church for the Global World

by Warren Reeve

The international church is a kairos call to a profound need and compelling
opportunity. God is sovereignly and supernaturally planting and building inter-
national churches in unparalleled numbers around the globe. The unprecedented
diaspora scattering has created cutting-edge potential for the international church

to reach every tribe, tongue and nation.! The
international church is the collection of God’s
people, diverse in nationality, culture, colour,
class, and church background, gathered
together in many cities and locations around
the globe to worship God, hear from God, and
tell others about God.?

There are versions of the international
church dotted across the Church history
landscape. Geographically identified as the
church at Antioch, perhaps this body of
disciples is more appropriately called the first

The unprecedented
diaspora scattering
has created cutting-
edge potential for the
international church
to reach every tribe,
tongue and nation.

international church (Acts 13:1-3). It started with Jewish expatriate believers
meeting in current-day Syria. They heard and acted on Jesus’ Great Commission
to be witnesses at home, in the region, in the country, and abroad (Acts 1:8).
They invited Greek and Roman Gentiles into the church despite the obstacles of

1. Missional International Church Network (2017). Strengthening the International Church
Movement for Missional Impact (Brochure) Calgary, Canada: Ken Driedger, Ken Paton, Warren

Reeve.

2. EdTeo, Warren Reeve (2016, April 12). Why The International Church is Such a Big Deal. Quick Talk
presented at Global Church for a Global World conference hosted by the International Christian
Assembly, Hong Kong. Host Pastor Ed Teo and | met to define and describe the international
church as succinctly as possible for our joint presentation. The above is a modified version of
that discussion. We wanted to communicate God’s sovereign genius explaining the kaleidoscope

of people collecting in a Church called International.
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contrasting nationalities, differing cultures, a mosaic of colour, and mixed classes.?

Then the Jewish-Gentile international church sent the Gospel to the least-
reached people groups. The first international church was a launching pad for
Kingdom movement. Within twenty-five years, Kingdom expansion had spread
exponentially. It started in Antioch and then moved to Asia Minor and across
to Europe, as far as Rome. The capital super city, Rome, was where the Acts of
the Apostles ended the biblical Church history account in Acts 28. However, the
movement continued and continues today.

The Jewish-Gentile first international church not only went west but east! In
fact, Church history records how the Church, for the first one thousand years
after Christ’s ascension, was more Asian than European. Philip Jenkins unveiled
the little-known history of the Asian church. Nestorian and Jacobite missionaries
were commissioned from Syria to the Far East long before any other Christians
travelled the Silk Road.* These missionaries landed in Mongolia, China, India, and
perhaps as far as Vietnam, the Philippines, and Korea.

By 1000 AD, Asia was populated with 17-20 million Christians who could
trace their faith back twenty-five to thirty generations.> This history only serves
to strengthen the understanding and impact of the Acts 13 narrative. The
international church then and now is an invitation to the diaspora to join God’s
accelerated spiritual growth plan and to unprecedented numerical growth, a key
to unlocking the nations to engage with the Gospel. The international church of
Acts 13 impacted the East on an unprecedented

scale and, from the first century, became the The international

Kingdom of God without borders. church is the Bride
of Christ at the

Leveraging Expatriates in a Global World crossroads of the
The international church is the Bride of Christ scattered peoples

at the crossroads of the scattered peoples of the of the wo r|d,
world, offering a warm welcome in the name of of‘fering awarm

Jesus. The composition of this gathering is multi- | in th
national. Within the cities and mega-cities of welcome in the
the world, there is untapped potential inside the name of Jesus.

3. Reeve, Warren. Unleashing Great Commission Potential through the International Church,
Tira, Joy and Yamamori, Ted ed. Scattered and Gathered: A Global Compendium of Diaspora
Missiology (Regnum Books International, 2016) 195.

4. Jenkins, Philip. The Lost History of Christianity: The Thousand-Year Golden Age of the Church in
the Middle East, Africa and Asia—and How it Died. 1st ed. (New York: Harper On, 2008) 70.

5. lbid.
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Christian expatriate community already living overseas, self-funded, planted,
and prepared to obey the Great Commission. They are globetrotters who are
generally highly educated, entrepreneurial, people of comparable means and full
of adventure. However, in certain regions of the world, expatriates are composed
of migrants who are historically required for the host country’s economic benefit.
Ratios in some countries can be as high as four expatriates to each national.
Expatriates comprise everyone from street cleaners, maids, and taxi drivers to
bankers, surgeons, and lawyers, including everyone in-between. Among most
expatriates, there are biblically literate Christians desiring to make an impact for
Christ in their corner of the world.

When expatriates are collected in international churches to encounter Christ,
are discipled, and commissioned by Him, there is tremendous leverage for the
Kingdom of God. This leverage initiates the communication and demonstration
of the Gospel through otherwise impossible relationship networks. Least-reached
people from diverse nationalities encounter and engage Jesus in places often
presumed to be impossible to reach for Christ. This is happening cross-culturally.
Without the international church, these expatriates are left to collide at the
intersections of other travelling nomads.

Since one in eight people live away from home today, it is clear to international
church leaders that God is sovereignly and supernaturally extending His Kingdom
through a diversity of travelling/globetrotting expatriates/internationals meeting
host country citizens. Never before in the . .
history of humanity have so many people This is a kairos
been on the move. This is a kairos moment moment in hiStory
in history when the nations are meeting in when the nations
the world’s urban centres in the diaspora. are meet'ing in the

The church to reach these people is naturally )
international, expediting the flow of the world’s urban centres

Gospel to a globalized world. in the diaspora.

Varied Cultures Provide Context to Reach People

The international church is the face of the diaspora. Where there is a gathering
of the nations, it follows that there is a cultural mix. First-hand experience could
describe the culture mix as a “taste of heaven.”® The apostle John describes
this experience through a vision in Revelation 7:9, “After this | looked, and there

6. C. L. (2000). Bandung International Church monthly elders meeting. When asked, “what does
the international church mean to you?” Cindy Lewis responded, “a taste of heaven.”
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before me was a great multitude that no one could count, from every nation,
tribe, people and language, standing before the throne and before the Lamb...”
The international church is a tangible picture of this biblical vision on earth. Like
a kaleidoscope of colour, it is the splendour of the Kingdom’s great multitude
gathered into one assembly.

In Look Who God Let into the Church, David Packer writes of “tight” and
“loose” cultures. He describes the degree to which social constraints are placed
upon individuals in certain cultures to behave in a certain way. “Tight” means
social norms in behaviour are well-fixed, and everyone within the group is
expected to follow them. “Loose” means more flexibility, social standards are
not as rigid, either there is no norm, or there is tolerance with deviations from
the norm.” The international church is a melting pot of tight and loose cultures
requiring astute leadership. There are no cookie-cutter solutions when leading
the various cultures, which are sometimes in conflict. Ultimately, international
church pastors must shepherd and love over and through these different cultural
expectations. Authentic love can provide a different opportunity to experience
God’s love than simply through one culture or one way. Jesus’ sacrifice of
love penetrates all cultural expectations. So must the shepherd’s love of the
international church.

God created the diaspora. When the diaspora is brought together from various
diverse nationalities, there is an obvious compelling opportunity for the Church to
reach the nations. When the international church engages the diaspora through
contextualized, incarnational servanthood, missional becomes the norm. Missions
is not delegated to a person in a place; rather, missional is a shift in thinking for
the whole Church as an active and transformational presence in each culture,
equipping one another to serve people within the diaspora. Missional is the
mental shift from formulaic and institutional programs to relationships of word,
deed, sign, and power. The international church aims to facilitate creative thinking
to catalyze active participation in God’s mission within the diaspora context.?

The Diaspora as a Rainbow of Colour

The international church is a canvas of colour, drawing scattered people into
a rainbow of grandeur. If it were possible to assemble the world’s international
migrants to live in one place, it would be the world’s fifth-largest country with

7. Packer, David. Look Who God Let into the Church: Understanding the Nature and Sharpening the
Impact of a Multi-cultural Church (Amazon Digital Services, LLC. 2013) 1295 —1298.
8. Missional International Church Network (2015). Bangkok Conference Book: Graham Chipps ed.
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more colour than any country on the planet. However, this global mosaic of
migrants does not live in one country; the people are scattered worldwide. In
2016, the rainbow of colours, in descending order, painted across the world’s
canvas, includes India (15.6 million), Mexico (12.3 million), Russia (10.6 million),
China (9.5 million), and Bangladesh (7.2 million).° The mandate of the international
church is to create a masterpiece by gathering the colours of the nations.

The traditional mission strategy is geographically bound. Seizing the diaspora
opportunity through the international church is one way to engage people on
the move. Who would consider Australia a mission field? Yet 28 percent of the
Australian population is born outside their country. Melbourne boasts the largest
Greek-speaking population, next to Greece, in the world. The international church
is no longer constrained to “overseas” but today must be understood as a viable
and essential deal-breaker for completing the Great Commission. Collecting the
colours of the diaspora is to experience the rainbow of the international church.

Mixed Classes are a Viable Ministry Partnership

The international church includes expatriates who have left home for bigger
and better. This quest for opportunity exists in people of every occupation in
every class. The supposed greener grass on the other side of the fence is a strong
incentive for migrating. Sometimes the result is an increase, and sometimes it
backfires. Class separation in the international church is often deep and wide,
while at the same time, the ambition to succeed can be found in every class.

One challenge for the international church is to teach and motivate all classes
toward the reality of God having a bigger and better plan than material success.
From Adam came every person from every ethnicity to be placed in a time and
a setting. He determined and appointed each expatriate in His kairos time to His
designated place, so the different classes would “reach out to Him and find Him”
(Acts 17:26-27). When expatriates of any class find God’s higher migration calling
within the diaspora, more people meet Jesus.

The same class levels reach one another with greater understanding even
though the interaction may be cross-cultural. For example, a Nigerian diplomat
connects with a British environmentalist because both are highly educated.
Similar classes naturally understand and relate to one another despite different
nationalities, colours, or cultures. A taxi driver reaches out to a street cleaner, and
he “finds God.” A banker communicates with a doctor, and a divine encounter

9. Conner, Phillip (2016, May 17) Pew Research Center: Global Attitudes and Trends, International
Migration: Key Findings from the U.S., Europe and the World. Retrieved from pewresearch.org
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inspires a “reach” to the living God. Class connections and networks are created
and discovered, leveraging Kingdom growth.

Conversely, mixed class connections can also expand the Kingdom. Expatriates
with greater resources make provisions and create pathways for less privileged
expatriates to find their newly discovered diaspora calling. Often the profound
“pure belief in Jesus” faith of the less privileged expatriates is profoundly
impacting to the complex and sometimes chaotic world of expatriates with greater
means. This dynamic is authentic, viable, and presently happening through the
international church globally. There is hardly a mission strategy able to make
this kind of mixed class partnership so productive for the cause of Christ except
through the international church.

Centre Set Inclusion Versus Bound Set Exclusion

Theinternational church is planted by denominations, military, orindependently
organized believers. When denominational international churches emphasize their
own distinctives, contrasted against participating members, those bodies forfeit the
best international church potential. When military international churches remain
nationalistic, they evolve into an extended chaplaincy service. When independent,
organized international churches refuse connection with an outside body, they set
themselves up to be isolated and invite possible conflict without objective input.
Conversely, having stated these cautions, each specific church background of the
specific international church calls for celebration and connection.

When the international church is more centred set versus bound set (more
inclusive than exclusive), then health, scope, and impact are increased. Twenty-
five years ago, the international church was understood to be primarily American
and English-speaking. Today, the international church is emerging into the global
Church for a global world. Missiologists Michael Crane and Scott Carter write:

“International Churches around the world are making an
invaluable contribution to the church’s mission to make disciples of
every nation. Around the world God has used International Church’s
as instrumental in sowing seeds of the gospel of Jesus Christ on the
frontiers of lostness.”*°

10. Crane, Michael and Carter Scott, Gateway to the Nations: The Strategic Value of International
Churches in a Globalized Urban World, (unpublished paper, August 28, 2014) p.1.
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From the Past to the Future

Movements of God are identified when God circulates the same vision to
different people in different places simultaneously. Staggered within the last
twenty years, God has imparted the similar international church vision to reach
the nations for Christ to several servants from several different locations. Below
are the known unfolding networks of international churches that have emerged.

1. Fellowship of European International Churches in thirty-eight European

countries.
2. China International Fellowship in the most populated nation on earth.
3. International Baptist Convention in Europe, Middle East, Africa, and the
Americas.

4. Global International Church Network is a global relational network for
International Churches.

5. Missional International Church Network starting and strengthening
International Churches (https://micn.org/).
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Chapter 24

Majority World — ‘Emerged’ Churches and Missions Praxis

by Craig Bundy

The intent of the present article is to celebrate and encourage the missionary
role of the churches of the global South and East, otherwise known as the majority
world. These terms include everyone not identified as part of the traditional West,
and they have little to do with respect to the equator. It is also to challenge those
churches in the West who might be tempted to rest on their missionary laurels.

Vocabulary is a minefield! The fields of missiology and theology are no
exceptions. Emerged in this article refers to those churches active in their essential
missionary role in God’s purpose for the Church. The terms mission, missions, and
missionary have many connotations. For the sake of simplicity, these three terms
are herein used in a very narrow sense. Mission refers broadly to the big picture
of God'’s plan for the Church.

The term missions has generally fallen out of use for its vagueness, but herein
it refers to those activities directly related to the discipling of the nations in cross-
cultural settings among least-reached people groups (LRPGs).

The term missionary is used to describe those individuals commissioned and
sent by the Church to do the work of missions. These narrow definitions will
hopefully assist the reader to focus on the implications for the Church regarding
God’sintention that all people groups be represented in worship around His throne:

Revelation 5:9 says, “You are worthy...because you were slain, and with your
blood you purchased for God persons from every tribe and language and people
and nation.” Continuing on to chapter 7:9, we find, “...there before me was a great
multitude that no one could count, from every nation, tribe, people and language,
standing before the throne and before the Lamb...”

Theological Bites

What is the role of the Great Commission in God’s overall purpose for human
history? Defining Missio Dei (the mission of God) is akin to the fable of several
blind men trying to describe an elephant. Grabbing hold of just the tail, leg, tusk,
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ear, or trunk provides only a limited portion of the overall reality.

One image of Missio Dei regarding human history could be of a hospital.
Specialties range from neo-natal to hospice care and everything in between. The
specialists may see only their own sphere of expertise, but all are essential to the
big picture.

Keith Ferdinando suggests imagining four concentric circles (one inside the
other) to illustrate how mission is used concerning the Church. The outer and
largest circle represents the Missio Dei. He describes the circles as follows:?

1. The Missio Dei: The broadest approach is sometimes identified as Missio
Dei. In its literal sense, the Latin expression simply draws attention to
the fact that all Christian mission is God’s: He alone initiates, empowers,
directs, and blesses all true mission. . ..

2. The Cultural Mandate: A second approach defines mission more narrowly:
“the church’s mission, then, encompasses everything that Jesus sends his
people into the world to do. .. .”

3. Social Action: A third approach limits the missiological agenda more
narrowly still to what is termed “social action,” along with proclamation
and the making of disciples. . . .

4. Making Disciples of All Nations: The innermost of the four concentric
circles emphasizes the making of disciples as the essential, exclusive
content of mission. . ..

One’s spiritual gifting and skillsets may determine which circle they prioritize
in personal ministry. Without the innermost circle (#4), circles #3 and #2 have no
lasting platform (the Church) upon which to build. Their benefits are temporal,
not eternal. Remove circles #3 and #2, and the Church becomes impotent. It
has no impact for good in its cultural context. It falls victim to the quip of being
so heavenly-minded it is of no earthly good. The concentric circle roles must be
mutually appreciative for there to be synergy and health in circle #1.

Rather than vacillating back and forth between personal preferences among
these circles, a ministry team needs to understand the role of each in God’s plan.
If past accusations were that some missionaries cared only about saving souls,
then it is important that present-day international workers avoid being accused
of focusing only on social ‘lift” while neglecting evangelism and church planting.
Either extreme results in a truncated Gospel.

It is important to note how, in the present article, missions refers primarily
to circle #4—the discipling of least-reached people groups.? The Church and

1. Ferdinando, 2008, 46-59.
2. See Chapter 12 by Wallace Albrecht for a detailed focus on UPGs and LRPGs.
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missions are not synonymous, but they are inseparable. They are constant travel
companions. The Lord of the Church today is the same who also commissioned
the discipling of the peoples of the world:

Genesis 12:3 - “...all peoples on earth will be blessed through you.”

1 King 8:43 — “...so that all the peoples of the earth may know your name
and fear you...”

Psalm 67:3-4 — “May the peoples praise you, God; may all the peoples
praise you. May the nations be glad and sing for joy, for you rule the
peoples with equity and guide the nations of the earth.”

Matthew 28:18-19 — “...All authority in heaven and on earth has been
given to me. Therefore go and make disciples of all nations...”

Mark 16:15 - “...Go into all the world and preach the gospel to all creation.”
Luke 24:47 —“...and repentance for the forgiveness of sins will be preached
in his name to all nations...”

John 20:21 - “. .. As the Father has sent me, | am sending you.”

Acts 1:8 — “...you will be my witnesses in Jerusalem, and in all Judea and
Samaria, and to the ends of the earth.”

2 Corinthians 5:18-20 - “...God...gave us the ministry of reconciliation...
he has committed to us the message of reconciliation. We are therefore
Christ’s ambassadors, as though God were making his appeal through us...”

The Church is an organism designed by God to further His purposes in current

history. Christ is the undisputed Head of the Church

The Church is

universal, as well as any local church true to its calling. .

He gets to dictate what the focus of the church should an organism
be. He is worthy of the worship of yet unreached people d esigned by
groups. This will happen only as the church maintains God to further
its missionary task of discipling those peoples.

As an organism, the Church must reproduce to

His purposes in

survive and thrive. Ifthe Churchisimaginedasa‘mother ~ current history.
ship,” then missions is the smaller expeditionary force

launched from the mother ship to deliver the Gospel to the unreached who
are otherwise beyond their reach. Those who respond will form the nucleus of
a new church in their own context. The international workers help strengthen
the new local body of Christ and then, theoretically, move on to repeat the
process elsewhere. International workers are an arm of the Church with a specific
assignment to facilitate its reproduction and growth among unreached people
groups. Organisms that don’t grow or reproduce eventually die.
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Missions’ vision may be perceived as yeast permeating the overall role of the
Church in the world. It is never a single slice of the activity pie of church programs
one may take or leave as one chooses. It underlies and provides purpose for all
church programs and helps them avoid being merely an end in themselves. As
theologian Bosch said, “This dimension of the Christian faith is not an optional
extra: Christianity is missionary by its very nature, or it denies its very raison
d’étre” (Bosch 2017, 9). The God of Scripture is a missionary God.

Wherever global outreach happens, it has typically been referred to as missions
because the church intentionally commissioned international workers to go and
do the job. A newly planted church carries the same spiritual DNA of the biblical
mission (Missio Dei) as the sending church and must also concern herself with
missions (reproduction).

Since Christ is the undisputed Head of the Church universal and, by divine
right, of all local churches, He is in charge. In the context of ministry practice for
His followers, He instructs the Church to pray the Lord of the harvest will thrust
more workers into the fields, “for the harvest is plentiful, but the workers are few”
(Matthew 9:37; Luke 10:2). Crops spoil if not promptly harvested. Christ gets to
choose who goes, and the church gets to prepare and commission them. One result
of this co-labouring role of the church in missions is the blessing received both by
the sending church and those on the receiving end. Christ will receive the people
groups of the world as His inheritance,® and because Christ-followers are co-heirs
with Christ,* we need to pay close attention to our investment in the harvest!

In this context of praxis, Ashford writes,

“ ..oneofthe mostsignificant challenges facing churches, agencies,
and missionaries today is the imperative to allow Christian doctrine
to shape their actual ministry practices. Although our evangelical
churches have declared their belief that the Christian Scriptures are
‘ipsissima verba Dei,” the very words of God, our declaration is not
always consistent with our actions. In reality, we sometimes ignore
Scriptures when forming our strategies, methods, and practices. It is
as if we are saying that what we believe about God is important, but
how we practice those beliefs is not. . .” (Ashford 2011, 294)

Bible commentaries and books on theology, as well as missiology, are
numerous, but it is rare to find a book that intentionally combines all three. One
such helpful resource is missiologist Peter Wagner’s commentary on the Book

3. “Ask me, and | will make the nations your inheritance, the ends of the earth your possession”
(Psalm 2:8).
4 “ .. if we are children, then we are heirs—heirs of God and co-heirs with Christ. .. .” (Romans 8:17).
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of Acts entitled “Acts of the Holy Spirit” (Wagner 2000). Since Luke, the writer
of Acts, accompanied Paul on some of his missions journeys, and because Luke
was an astute observer of detail as they ministered among unreached peoples,
Wagner suggests Luke may have intended Acts to be a missions primer for the
early Church, and not just a historical account of Church expansion.

Trends and Logistical Bites

Every Christ-follower z?nd local church Every Christ-follower
results from someone having done the task

of missions at some pointin history. As recent and local church
as 1970, the odds were a missionary fromthe  results from someone
Western Church would have been involved if having done the task
it happened in the last three hundred years. ..
No longer! For new believers among the of missions at some
least-reached, the odds are switching to it point in history.
being a missionary from the global South or
East. According to Koch, “The cross-cultural mission force from the non-Western
world may have surpassed the force from the traditional sending countries in the
West sometime around 2005”.°

Missionaries from both young and old churches in the majority world are
increasingly being sent out cross-culturally. They are very creative in developing
strategies and structures to fit their circumstances to make it happen. No longer is
it just ‘from the West to the rest.’ It is now from every direction to the rest. The task
remaining is vast, but the harvest force is expanding. Missionaries representing
many more cultures, skin tones, and languages are getting involved, which bodes
well for increased receptivity at the receiving end. As globalization increases,
particularly in major cities of the world, there is an increased probability that
representatives from some LRPGs reside in the reader’s own neighbourhood.

Partnerships can sometimes be challenging, but they can also be a goldmine for
missions. Where there exist common goals for completing the Great Commission,
there are great opportunities for synergy in the harvest. Many sending churches
are small and may feel unequipped to design a cross-cultural outreach. They
may choose to subscribe to the strategy of others who specialize in missions. If
available, they can join the outreach of their own denomination or a fraternal
group of churches. If this is not an option, they may choose to partner with a

5. Winter and Hawthorne. 2009, 370.
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missionary sending agency willing to come alongside and aid in the process. A
growing trend for those going to creative access regions is for the missionary to
deploy in a bi-vocational role.

In the writer’s experience, a great partnership solution arose where leaders of
several Latin American national churches of The Alliance Canada were interested
in setting up a sending structure for those who felt called to be missionaries from
their churches. They discussed their desire with the Alliance, and a partnership
was born which would pair missionaries from Latin America with those from
Canada in a setting new to all involved. The intent was all members of the teams
would be on equal footing in the process of adaptation and language learning.

A project called “CANAL” was launched to facilitate the joint process. CANAL
worked with each involved national church to help coordinate the selection,
training, financing, sending and sustaining of their own missionaries until those
national churches felt comfortable handling the process independently. They
formed creative partnerships for covering their costs and for promoting the
endeavour. The above initial process lasted six years, at which time the respective
national churches assumed the responsibilities into the future. As initially
conceived, CANAL ceased to be necessary but could also have continued in a
redesigned partnership format. Although the formal aspect of the partnership
ended, the fraternal aspect continued.

The available models for missionary deployment are numerous, but the critical
issues to resolve in the process are relatively few. They include the following:

e Who does God want to send cross-culturally from one’s church? How is

this discerned and confirmed by the church?

e Does that candidate require additional training? If so, how and where will

that be provided?

e How will the selected missionary be financed/sustained in their new

assignment?

e What will be the initial budget required onsite?

e What is the goal and strategy that will guide the work of the missionary?

e Who will provide oversight or partnership on location?

e How will new disciples be linked into an existing church, or will a new

church be planted with those new Christ-followers?

e What will be the relationship of the new church to the sending church?

e How will the commissioned missionary report back to the sending church?

As daunting as these issues may seem, it is imperative for the sending church
to remember that from Christ’s perspective, opting out is not a valid choice. The
nature of their DNA is to reproduce worshippers of Christ both near and far.

251



Majority World—‘Emerged’ Churches and Missions Praxis

The careful selection of missionary candidates is one of the more challenging
of the tasks mentioned above. Along with prayer and fasting prior to the decision,
it is helpful to have an assessment tool to evaluate the candidates’ spiritual fitness
and maturity. Group discernment is important. The CANAL Project created several
tools to assist in the candidate selection process. Below is one example of a tool
that may be adapted and used to facilitate group discernment.

WORKER PROFILE EVALUATION

SUPPORT FROM PERSONAL CHARACTER
THE WORKER'S (Elements of Spiritual
CHURCH Health)

% LEVEL 1
%

GENERAL HOME LIFE

Heng,
HEALTH

& 'F'-”'—o»t’.",’har

Physical

1 2 3
Informal

Relatives

2 1
Active Member

STRATEGIC =
CROSS-CULTURAL \
TRAINING

LIFE IN THE
LOCAL CHURCH

VOCATION OR
SECULAR PROFESSION

MINISTRY

Explanation: The outer topics indicate eight general categories of qualifications. Each of them
is divided into sub-categories listed inside the outer circle. The outer ring (LEVEL 1) indicates room
for growth. The middle ring (LEVEL 2) indicates good development in any specific category. The
inner circle (LEVEL 3) indicates excellent development in a given category. Each interviewer has
their own copy of this sheet. Since no candidate is perfect, each interviewer makes an x” in each

category on their sheet (from Level 1 to Level 3) where they perceive the candidate to be at present.
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The compilation of the interviewers’ sheets provides a clear picture of how they perceive the
candidate’s preparation. It also indicates where they jointly think growth is needed. They can then
decide whether or not that growth is required prior to deployment or during life-long learning into

the future.

At the receiving end, where the missionary lands, there are additional issues of
practical importance to consider.

e How will they find a place to live and buy food?

e How would they get resident visas and other required legal documents?

e By what means will they receive financial support?

e How will they learn the local language?

e Where will children go to school, and in what language?

e Where can they access medical assistance if needed?

e What methods will they use to share the Gospel and disciple those who

respond?

e How will they gather new believers into a community of faith (church)

capable of reproducing itself in its own context, and beyond?

There are many ‘informal’ missionaries who are not intentionally sent by any
local church. They travel as business people and share Christ in the course of
their daily schedules. These ambassadors can be very effective and should be
encouraged. If possible, they should be trained as any other missionary would be.
They are often able to go places where professional missionaries cannot. These
business people come from all over the world and are especially numerous from
the global East and Southeast.

One notable example of business as mission or mission lifestyle from the
global East is China’s Back to Jerusalem (BTJ) movement. Enoch Wan says, this
“ . .movement is a loose network of diverse efforts which include Christians
living within as well as outside China, all working together to send missionaries
from China to evangelize and form new fellowships in the towns, cities, countries
and ethnic groups between China and Jerusalem. . . . Approximately 90% of
the unreached people groups in the world today are living in areas that the
BTJ movement is targeting.” Many of those involved in this movement are self-
supporting and relocate with missionary purpose.®

A great example of missions collaboration in the Spanish and Portuguese-
speaking world is COMIBAM. Founded in 1987, COMIBAM'’s translated vision

6. Winter and Hawthorne 2009, 374.
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statement is, Taking the whole Gospel from Iberia-America to all peoples.”
This alliance of missions-minded Latin entities currently represents twenty-
five countries. It functions at home to assist in mobilizing, training, sending
missionaries, and helping missionaries in the field. They have been greatly
instrumental in the growth of vision and missions-related action from their
portion of the global South.

Timothy Olonade stated that by 2006, in Nigeria alone, there had been over
5,200 cross-cultural missionaries sent out. This happened when the expatriate
missionaries serving in Nigeria had shrunk from nearly 10,000 in 1986 to around
860 in 2006.2 Many Christian Nigerians have emigrated to the West, and even
though they may not be professional missionaries, they often take with them a
vibrant witness of the power of Christ.

Filipinos are found throughout the world, and the Christ-followers among
them often establish congregations among their own people. Their host countries
reap the benefits of their faith in Christ as ministries overflow into their adopted
neighbourhoods. They are excellent at networking and often combine efforts to
share a vision for reaching LRPGs. One such resource being used effectively to
renew missions vision is a dynamic course called KAIROS—God, the Church and
the World.

Since it is God who invites the Church to partner with Him in the harvest
wherever His Spirit is working, it may blossom in the most surprising of locations.
Each local church must actively engage in the discernment process of how to
move forward with God’s commission to the Church regarding missions because,
for many LRPGs, there is no neighbourhood group of Christ-followers within their
sphere of influence. Therefore, if they are to know Christ, someone from outside
must take the initiative to cross barriers of culture and language to reach them.
The Holy Spirit will send someone if the church is actively praying the Luke 10:2
prayer for the Lord of the harvest to send more workers. This someone could be
from anywhere among the young or old churches of the world. Christ is not partial
toward the older churches. He knows who will fit the need.

Some churches attempt to interpret the geography of the Great Commission
recorded in Acts 1:8 sequentially (their Jerusalem, then Judea, then Samaria,
and then to the ends of the earth). In other words, they don’t want to focus on
their ‘Judea’ or ‘Samaria’ until they have finished the task in their hometown or
country. While this approach may sound logical, it neither reflects the practice in
the New Testament nor the counterintuitive way in which the Spirit of God works.

7. https://www.comibam.org/es/junta-de-directores/.
8. Winter and Hawthorne. 2009, 371.
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The reality in the Book of Acts was the Gospel spread simultaneously in many
directions, and the task never was completed in Jerusalem. The initial disciples of
Jesus did not even begin in their home territory of Galilee. Following Pentecost,
they strategically began ministering to the south in Jerusalem.

An additional essential aspect of sending missionaries cross-culturally is how
to care for them from a distance. Finances are only one important element of
missionary care. The care provided to fellow believers experiencing difficult
circumstances at home is the same type of care potentially needed by their
missionaries. How can this care be provided from a distance? With whom will they
have fellowship, and what will their worship context look like? What will they do in
situations of health or political crisis? A lack of foresight in some of these aspects
may result in premature attrition among their workers. The home church may be
able to help search for potential options available in the target region, but often
onsite partnerships and fellowship are crucial for the missionaries’ wellbeing.

Missiological Bites

A conversation occurred, which was eye-opening for this writer. | had already
been working in Latin America for twenty years when | attended a gathering of
Latin church leaders from Central and South America in the late 1990s. One of the
Latin speakers commented North American and European Protestant missionaries
of the past century had done many things well. However, they had failed in two
key areas. First, they failed to teach the Latin Church how to give. The new Latin
converts were often poor, and the missionaries felt it was unrealistic to teach
about sacrificial giving.

Second, they failed to teach the Latin FIrStly’ they were

Church how to go! Since the Latin churches unable to teach the
were in their infancy, the missionaries Latin Church how to
thought it would be detrimental to their give...SecondIy, they

development to teach them to send their . .
own missionaries to the unreached. They failed to teach the Latin
wanted to keep the promising leaders at Church how to go!
home to lead the churches.

As a result of these two shortcomings, many Latin churches considered foreign
missions to be the exclusive domain of the wealthier, Western-sending countries.
The Latin churches could multiply in their own context, but missions beyond were
the foreigners’ responsibility.
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Western missionaries, with some notable exceptions, had failed to pass on the
very missions vision with which they themselves had been sent. They observed
the relative poverty of their host culture and concluded the infant churches could
not be involved in missions because they were incapable of matching the sending
model of the Western church. Nevertheless, God was at work, and Latin leaders
soon discovered God was also calling some of them to minister cross-culturally.
They had not been taught how to do so.

Young majority world churches began to realize they were missing out on
a great blessing by not being taught to give out of their poverty to extend the
Gospel to unreached peoples. God’s commission to their churches was in no way
diminished by their local economy. They merely needed to create new models
and get moving. And they did.

Following the challenging initial stages of evangelism and church planting, the
natural tendency of many missionaries is to drift into support ministries related
to shepherding the new converts and meeting the needs of the society in which
they live. Since those physical needs are essential (and sometimes urgent), the
initial focus on evangelism gets crowded out. Meeting physical needs often opens
doors of receptivity to the Gospel. Still, care must be taken for the Gospel to be
steadily and effectively presented or people will die well cared for but without
Christ. Where a local church has been planted, the ideal solution is for the church
to become the face of social assistance in their cultural context. In this way, the
locals will gradually recognize the new church as a valued part of the local culture
and not a foreign import. Ideally, this also will enable the missionaries to continue
focusing on reaching other LRPGs.

Some final observations regarding missions from the majority world:

e Christ’s Great Commission to the Church has never hinged on wealth.

e There are well-qualified missionary candidates throughout the majority
world. Since many of them have already learned to thrive under challenging
circumstances, they are undaunted by the challenges of working among
LRPGs in difficult settings.

e Candidates from the majority world are often already bi-vocational to
some degree which may facilitate visa acquisition and budget challenges.

e Candidates from the majority world often grow up in inter-dependent
societies with a higher degree of relational orientation. They often adapt
quickly to flexible schedules and informal ministry opportunities.

e Existing sending structures and models from the West can sometimes be
helpful for the majority world if they allow for adequate flexibility to fit the
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local need.

e The Great Commission remains universal in its application to the Church.
While churches in the majority world rapidly increase the ranks of the
global missionary force, churches in the West need to constantly recommit
themselves to the task of missions and not relax before Christ returns.

Regardless of its age, heritage, or geographic location (North, East, South or

West), the church that is not acting upon Christ’s mandate to disciple the peoples
of the world is a church that has not yet emerged. It may have emerged at some
point and then regressed into its cocoon, but health and blessing depend upon
its re-emergence.
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Rethinking Global Mobilization: Calling the Church to Her Core
Identity by Ryan Shaw

This book affirms God is preparing the global Church for
widespread, comprehensive mission mobilization, in every nation
of the earth. The growing number of ministries, organizations,
national associations, courses and conferences devoted to
mission mobilization reveal this growing trend. The book aims to
bring definition, understanding, clarity, focus and strategy to this
developing move of God.

Theology of Mission: A Concise Biblical Theology by J.D. Payne
Payne shows that God’s mission is on every page of the Bible and
is foundational to the Church’s own existence. With reflection
questions following concise chapters, all readers can consider
their place in God’s work.

World Christianity and the Unfinished Task: A Very Short
Introduction by F. Lionel Young IlI

In 1900, more than 80 percent of the world’s Christians
lived in Europe and North America and nearly all of the world’s
missionaries were sent out “from the West to the rest.” In a
dramatic turn of events, Christianity experienced a decidedly
“Southern shift” during the twentieth century. Today nearly 70
percent of the world’s 2.5 billion Christians live in Africa, Asia, and
Latin America, while nearly half of all missionaries are being sent
out into all the world from places like Brazil, Ethiopia, and South
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Korea. This book is intended to change the way readers think about the Church
and challenge the way Western Christians engage in contemporary missions.

VA" o | Christian Mission: A Concise Global History by Edward L. Smither
\ e The author weaves together a comprehensive history of

™ Christian mission, from the apostles to the modern church. In
each era, he focuses on the people sent by God to the ends
of the earth, while also describing the cultural context they
encountered. Smither highlights the continuity and development

across thousands of years of global mission.

The Mission of God: Unlocking the Bible’s Grand Narrative by
Christopher J.H. Wright

Beginning with the Old Testament and the groundwork it lays
for understanding who God is, what He has called His people to
be and do, and how the nations fit into God’s mission, Wright
gives us a new hermeneutical perspective on Scripture. This
new perspective provides a solid and expansive basis for holistic
mission. Wright emphasizes throughout a holistic mission as the
proper shape of Christian mission. God’s mission is to reclaim the world—and that
includes the created order—and God’s people have a designated role to play in
that mission.

Introducing World Missions: A Biblical, Historical, and Practical
Survey by A. Scott Moreau, Gary R. Corwin, Gary B. McGee

This book considers personal and practical issues involved
in becoming a missionary, the process of getting to the mission
field, and contemporary challenges a mission worker must face.
It is based on current research (2013) and includes numerous
case studies that consider important issues, as well as sidebars,
charts, and maps that provide further details on topics of interest. Altogether, this
is an engaging introduction to the work of missions in the contemporary world.

In 3
WORLD
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The Mission of God Study Bible: On Mission With God Wherever
You Are edited by Ed Stetzer and Philip Nation

The Mission of God Study Bible encourages followers of Jesus
Christ to see their everyday life from God’s perspective and
have His heart for people. It’s a reminder that we live around
people in desperate need of redemption and reconciliation with
God, which can only be found in Jesus. The mission of God has
never been just for specialists; it is for all believers to live out through their daily
lives and by sharing the good news of what God has done through the death and
resurrection of His Son Jesus. Wherever you are, you are on mission.

The Mission of God'’s People: A Biblical Theology of the Church’s
Mission by Christopher J.H. Wright

In The Mission of God’s People, Wright shows how God'’s big-
picture plan directs the purpose of God’s people, the Church.
Wright emphasizes what the Old Testament teaches Christians
about being the people of God. He addresses questions of both
ecclesiology and missiology with topics like “called to care for
creation, " “sending and being sent,” and “rejecting
false gods.” As part of the “Biblical Theology for Life Series”, this book provides
pastors, teachers, and lay learners with first-rate biblical study while at the same
time addressing the practical concerns of contemporary ministry. The Mission of
God’s People promises to enliven and refocus the study, teaching, and ministry of
those truly committed to joining God’s work in the world.

ax

called to bless the nations,

|_ Evangelical Dictionary of World Missions edited by A. Scott

* EVANGELICAL Moreau
- DICTIONARY A comprehensive resource containing more than 1,600
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Canadian Alliance Missions Engagement
Books that tell our story

: The God You May Not Know: Ordinary People Leading
ye,\%%d%ogw Extraordinary Lives, edited by Ronald Brown and Charles Cook.
- In A God You May Not Know, Ron and Charles provide a
compelling collection of true-life stories. This autobiographical
material by people who have "been there, done that" is both
informative and inspirational. As Alliance missionaries, when
they tell their stories, they are telling our story. They provide a
window through which you catch a glimpse of our mission.

Mel Sylvester, President of C& MA in Canada, 1980-1992

The God Made Known: Through Ordinary People Leading

M;dhg}%’o%m Extraordinary Lives, edited by Ronald Brown and Charles Cook.

-y The God Made Known should be required reading for anyone

ES ministering or leading within our Alliance churches, as well as
K- for anyone looking to be inspired and encouraged by God’s hand
! and provision in the joys and deep challenges of reaching out to

the nations with the Good News of Christ. How does God work

in the world? For some insight, read through the pages of this
compelling history.
Clyde Glass, Lead Pastor, Southview Alliance Church, Calgary

Making God Known: To Least-Reached People In Extraordinary
Ways, edited by Ronald Brown and Charles Cook.

This book tells our story.... As with any good family narrative,
you’ll also discover connections and explanations about people
and initiatives that were previously unknown to you. It is like
reading a collection of family stories. This book chronicles how
our denomination got the gospel message out to people and
places where Christ is unknown. It recounts how it all came
together and the people who made it happen in a world where
there was war, uncertainty, chaos, and upheaval....

Pamela Nordstrom, Ph.D., Vice President, Academic Affairs, Ambrose University

To download a zip file containing a FREE PDF of these three books,
click on the link below and the download will start immediately.
https://www.cmacan.org/wp-content/uploads/2021/02/Book-Series-CMA..zip
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STORIES OF THOSE WHO WENT STORIES OF THOSE WHO WENT

Qmmission

ON MISSION: Stories of Those Who Went, Volumes 1-3, edited by Ronald Brown

These three books contain the stories of more Canadian Alliance international
workers. They celebrate the redeeming work of God and at the same time provide
some accountability to the people of God who faithfully provided sons and
daughters, finances and prayers, for the mission of God.

They describe how missionaries in obedience to God’s call engaged in His
redeeming activities all over the world by going to some of the toughest and most
difficult places. They persevered, some under horrible conditions, having survived
traumatic events, in order to see communities of faith established amongst least-
reached peoples.

Today, we rejoice, that in many nations of the world there are vibrant
congregations, small and large, that are living out the Gospel in their communities.

ON MISSION: Caring for Those Who Go, Volume 4, edited by
Ronald Brown

The chapters in this book show how the international worker’s
sending church, team leader, agency office, and member care
provider can all better lean into their roles; namely, being the
presence of Jesus walking alongside the workers and “keeping”
B them as they carry out the Great Commission.

ON MISSION: Why We Go, Volume 5, edited by Ronald Brown
and Mabiala Justin-Robert Kenzo

Today, this very concept of “going on mission,” can quickly
evoke a variety of competing thoughts and emotions and is
exactly why this work is perhaps more important than ever.

Knowing clearly why we go, how we go, and what issues
must be considered as one goes is absolutely crucial in the life
of every Christ-follower and their obedience to both Christ’s
example and command.

Download your FREE copies today or purchase print copies!
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